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PREFACE. 



The present work is the continuation of the same line 
of thought which was opened, and partly developed, in 
the " Difficulties of Belief,** published nearly eight years 
ago. Its object, like that of the fonner Essay, is "to 
remove some of those difficulties which have often 
haunted thoughtful and inquiring minds, when they 
reflect on the deeper truths and more solemn aspects 
of religion, both natural and revealed." A hope was 
then expressed that the views unfolded "might be to 
some weary spirits like a streak of morning light upon 
the distant mountains, when the gloom of night is 
passing away." 

This hope, I desire to record with thankfulness, has 
been fulfilled. Testimonies have reached me, alike 
fix)m personal friends, very dear and intimate, and some 
of them since removed by death, and from previous 
strangers, that the thoughts in that Essay have removed 
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dark clouds which had before rested on their spirit, 
and obscured their visioa of the Divine goodness. 
Brides these efifects upon Christians at home, it has 
been my further privilege to hear, both from the north 
and the south of India, of missionaries who have found 
the same thoughts a help and strength in their conflict 
with the dark and subtle fatalism, by which Mahom- 
medans and Buddhists alike are fenced, as with a 
Satanic buckler, from the power of the Gospel of 
Christ 

It is my hope and prayer that the present volume 
may be attended, even more largely than its prede- 
cessor, with tokens of the Divine blessing, and minister 
to the comfort and instruction of many pei-plexed and 
doubting wayfarers in the pilgrimage of this mortal 
life. May the Great Head of the Church, all whose 
works are truth, and His ways judgment, vouchsafe to 
accept the humble offering, and make it minister to 
the glory of His excellent Name, and to the ripening 
and perfecting of the faith of his true servants. 

ELelshall Rectoey, 

October 20, 1863. 
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THE 

WAYS OF GOD. 



CHAPTEE L 

THE LONG CONTINUAKCE OF MORAL EVIL. 

One main source of perplexity to every humble and 

thoughtfol inquirer into the course of Divine Providence, 

is the long continued prevalence of moral evil. This 

great fact has tasked the reason of philosophers and the 

wisdom of divines in every age, and has weighed down 

and saddened the heart of pious and holy men. The 

perplexity thus occasioned has been summed up long 

ago in the homely lines of Prudentius : — 

** Si non ynlt Deus esse malum, cur non vetat, inquit. 
Non refert, auctor faerit, factorve malorom. 
Anne opera in vitimn sceleris pulcherrima verti 
Cnm posset prohibere, sinat ? Quod si veKt omnes 
Innocuos agere Omnipotens, ne sancta voluntas 
Degeneret, facto nee se mdnus inquinet ullo. 
Condidit ergo malum Dominus, quod spectat ab alto 
Et patitur, fierique probat, tanquam ipse creMt. 
Ipse creavit enim, quod, si discludere posslt 
Non abolet, longoque sinit grassarier usu. " * 

* " If God does not wish' evil to exist, why, he says, does He not 
hinder it ? It matters not whether He be the author or the doer of 
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How to reconcile this continuance of evil with the 
power and goodness of God, is a problem which has 
given birth to various theories in heathen philosophy, 
and to their counterparts in different schools of Christian 
theology. If we say that evil cannot be banished at 
once, and dispelled for ever, by a simple act of Divine 
volition, this seems, to ordinary apprehensions, to limit 
the power of the Almighty. On the other hand, if we 
suppose Him to leave many of His creatures for long 
ages, and even for ever, under the power of sin and all 
its fearful consequences, when all of them might be 
recovered way moment to perfect purity and happiness, 
this appears to be a denial of His perfect goodness. 

The task of throwing light on this great moral 
problem is rendered more difficult by the errors and 
rashness of good and pious men. They have gained 
a deep conviction, from their faith in the word of 
God, of the mingled power, wisdom, and goodness of 
the Creator. But this faith is mixed up with much 
remaining ignorance and darkness, which soon betrays 
itself, when they pass beyond the first and simplest 
lessons of practical religion. They then condemn 
speculation in others, and dogmatize themselves, on 
speculative grounds, among the depths of Providence. 

evil things. Should He permit most excellent works to be turned into 
wickedness when He might prohibit it ? But if the Almighty were to 
please that all should live innocent, the holy will would not degenerate, 
nor the hand pollute itself with any evil deed. Therefore God has 
made evil, which He beholds from on high, and suffers, and approves 
that it should take, place, as if He himself had created it. For He has 
created that which, if He is able to banish it. He does not abolish, and 
permits to run riot by long continuance." 
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Secret assumptions, wliich may have their source in 
their own ignorance, are so mixed in their thoughts 
with truths of which they feel the worth to be un- 
speakable, that the compound, and even its baser 
portion, acquires all the sacredness which properly 
belongs to its worthier element alone. Whatever 
assails this mingled creed is then repelled in a tone 
of virtuous indignation, and may even be charged 
with the double sin of pride and blasphemy, though 
the objection may reaUy borrow all its force from their 
own unconscious additions to the truth of God. Thus 
an excellent and well-known commentator reasons on 
the present subject in the following way : — 

"Every dispensation of Providence, and especially 
the whole plan of salvation, shows that God delights 
in the happiness and salvation of sinners ; and that He 
has done all which was consistent with his own glory 
to prevent the necessity, so to speak, of executing 
vengeance. He could, doubtless, convert and save all 
men and all devils, but He has wise reasons for not doing 
it. May He not be allowed to be good, because He has 
not absolutely excluded all evil from creation, which He 
doubtless could have done? All such objections are 
the offspring of pride, unbelief, and enmity ; and while 
vain men would be wise, they are often little aware that 
they are running into direct blasphemy." 

Now if God had expressly revealed to us that His 
own Omnipotence includes a power to convert and save 
all creatures, however perverse and rebellious, by a 
momentary act of the Divine will, and that fgr wise 

b2 
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and mysterious reasons He forbears to use this power, 
our duty would be humbly to receive the announce- 
ment, however perplexing to our faith in His goodness, 
and to wait in patience for the clearer revelations of the 
life to come. But since, in the course of a thousand 
messages from heaven, no such statement can be found, 
and a solemn oath seems to imply the exact reverse, 
can it be wise or safe to assume, as undoubted truth, 
that our first crude impressions of Divine Omnipotence 
are its true definition, when they clash with impressions 
of the Divine goodness no less natural and instinctive, 
and even seem to destroy the force and emphasis of 
one of the most solemn and weighty of all these 
messages of God ? Is it just or equitable to make the 
supposed certainty of our inferences from one Divine 
attribute, unsustained by a single text of Scripture, 
the ground for charges of pride, presumption, and 
blasphemy, against those who think those inferences 
wholly inconsistent with a true faith in the Divine 
goodness? The force of the difficulties, a frank ad- 
mission of which is here so indignantly repelled, rests 
on the assumption, wholly improved, which is twice 
repeated in the course of this brief quotation; an 
jussumption, I believe, of which the inevitable effect, 
when rooted in the imderstanding, is to obscure and 
falsify the whole course of Divine providence for six 
thousand years. 

The cautious remarks of Bishop Butler on the same 
subject approach much nearer to the line of Christian 
sobriety and truth. "Suppose," he says, "a person 
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boldly to assert that the things complained of, the origin 
and continuance of evil, might easily have been pre- 
vented by repeated interpositions — ^the answer is obvious ; 
that still the observations above, concerning our igno- 
rance of the scheme of Divine government, would hold 
in great measure. Were these assertions true, yet the 
government of the world might be just and good ; for 
at the most they would infer nothing more than that it 
might have been better. But, indeed, they are mere 
arbitrary assertions, no man being sufficiently acquainted 
with the possibilities of things, to bring any proof of 
them to the lowest degree of probability. For however 
possible what is asserted may seem ; yet many instances 
may be alleged, in things much less out of our reach, 
of suppositions al)solutely impossible, and reducible to 
palpable contradictions, which not every one by any 
means would perceive to be such, or, perhaps, any one 
at first sight suspect We are unacquainted with what 
is, in the nature of the thing, practicable in the case 
before us ; and our ignorance is a satisfactory answer ; 
because some unknown relation, or some unknown im- 
possibility, may render what is objected against, just 
and good, nay, good in the highest practicable degree." 

We may perhaps go safely a little further, in meeting 
this difficulty, than the illustrious author of the "Analogy ** 
has ventured to do. There are presumptions, both from 
Scripture and sound reason, which go far towards 
proving that the hypothesis he has modestly suggested 
is the real truth ; and that the abolition of all evil by 
an instantaneous act of the Divine will is a mere 
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phantom of the human intellect, as unreal in itself, and 
in its moral effects hardly less mischievous, than the 
visible and material idols of the old heathen world. 

I. Let us begin with a direct induction of Scripture 
testimony, drawn from the three successive eras of 
Divine providence. We may then, with less risk of 
error, pass on to examine what are the inferences of 
reason with regard to the necessary and unalterable 
laws of God's moral government. 

The first signal interference of Divine providence, 
after the Fall, was the universal deluge. The reason 
of the judgment is given in these words : " And God 
saw that the wickedness of nflm was great on the 
earth, and that every imagination of the thoughts of 
his heart was only evil continually. And it repented 
the Lord that He had made man on the earth, and it 
grieved Him at His heart. And the Lord said, I will 
destroy man whom I have created from the face of the 
^arth, both man and beast, and creeping thing, and the 
fowls of the air ; for it repenteth Me that I have made 
them." 

Now if the true idea of Divine omnipotence includes 
the power, by a momentary and sovereign fiat, to turn 
this world of rebellion and violence into one of angelic 
purity and perfection, this passage is rendered wholly 
illusive and unmeaning. The key which it seems to 
place in our hands would unlock nothing, and even 
would leave the mystery deeper and darker than before. 
How should the Lord be grieved at His heart that the 
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world was found exactly in that state which resulted 
from His own withholding a simple exercise of sovereign 
will, whereby the cause of that grief would disappear 
in a moment? Why repent that He had made man 
upon the earth, when, before the complaint could be 
uttered, a state of unmingled love and holiness, by a 
single Divine fiat, might be restored among all these 
millions of mankind? No wise or kind owner would 
destroy a single ox, or horse, for its incurable vicious- 
ness, if, by a touch of his finger, or breathing once into 
its ear, he might render it perfectly docile and obedient. 
How much less could the state of the world before the 
flood account for its destruction by its own Maker, 
when His word proclaims solemnly that the Lord was 
grieved for its wickedness, if the same easy mode of cure 
were possible, and a mere volition would have caused 
all its vices, crimes, and miseries, to disappear for ever? 
Such an opinion, when once grafted upon the sacred 
narrative, robs it of all its power and moral beauty. A 
painful sense of illusion and insincerity will then stifle 
in the conscience the echoes of- the deep breathings of 
Divine compassion, which are here mingled in strange 
and mysterious harmony with the record of God's 
boly anger and inflexible severity against abounding 
wickedness. 

Again, when the patriarch Abraham received in ^asion 
an account of the fortimes of his posterity, the message 
contained these significant words, "But in the fourth 
generation they shall return hither, for the iniquity of 
the Amorites is not yet full" 
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The iiatural inference from these words is, that national 
sin has a secret law of development, discerned clearly 
by the foresight of God; that it increases with fatal 
strides under experience of the Divine longsuffering ; 
but that, as soon as it has reached a certain measure 
and ftdness of iniquity, the laws of God*s moral govern- 
ment demand imperatively that forbearance shall cease, 
and be followed by the execution of righteous judgment. 

Now, if the sin of the Canaanites, from first to last, 
and through every step of its fatal progress, was a cloud 
removable at once by an act of Divine power, leaving 
behind it a blue sky of unsullied brightness, the whole 
significance of this striking and impressive statement is 
plainly destroyed Instead of a reason being offered 
why the return from Egypt should be so long delayed, 
we should be left wholly at a loss to understand why 
'Egypt or Canaan should be visited with any judgment 
whatever. On such a view, indeed, it seems a contra- 
diction to offer any reason for any single step of Divine 
Providence. All means are, and must be, superfluous, 
if the same end be attainable without them every 
moment. A delay, in order that sin may be ripe for a 
predicted judgment, instead of being a revelation of 
mingled longsuffering and holiness, would in this case 
merely seem to pile one wholly inexplicable enigma 
upon another. No reason could then be assigned why 
the sin, the delay, and the judgment, might not all 
far better have been dispensed with altogether, and 
unclouded holiness, joy, and gladness, have replaced the 
mournful and chequered history of our fallen world. 
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When the Lord appears to Abraham once more in 
the plains of Mamre, and announces the judgment im- 
pending over the cities of the plain, the patriarch inter- 
cedes earnestly on their behalf. He pleads that some 
righteous men may still be found even in Sodom, for 
whose sake the guilty may be spared. His appeal 
continues in these words, " That be far from Thee, to do 
after this manner, to slay the righteous with the wicked, 
and that the righteous should be as the wicked. Shall 
not the Judge of all the earth do right ? " The plea 
which he urges so strongly is the perfect equity of 
God, who could never overlook or confound the broad 
moral contrast.between sin and hoUness, obedience and 
rebellioa Its principle is conjBrmed and recognised 
throughout the series of gracious answers which he 
received; and when even ten righteous could not be 
found in the doomed cities, the rescue of Lot, before 
their overthrow, put a final stamp and seal upon the 
truth which suggested the patriarch's earnest inter- 
cession. . 

If, however, a simple volition was alone required to 
turn every dweller in these doomed cities into a righteous 
servant of God, the expostulation of the patriarch might 
surely have assumed a very different character. A 
total and instant abolition of all this moral wickedness 
by the Divine power would have been a higher and 
nobler object of intercession, than a mere reprieve of 
many sioners from deserved pimishment, because a few 
righteous men were found in the midst of them. The 
tone of deep and intense reality, of mingled holiness 
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and compassion, whicli marks the whole narrative, fades 
away, and is followed by a strange feeling of disappoint- 
ment and ntter perplexity, as soon as the admission of 
such a possibility is permitted to intrude. The key 
which has been supplied to imlock the mysteries of 
Providence seems, in this case, only to render the moral 
enigma more hopeless, and the contrast with our natural 
impressions of the Divine wisdom and benevolence more 
palpable and complete. 

Again, when the Israelites in the wilderness mur- 
mured at the evil report of the ten spies, Moses inter- 
cedes for them in these words : — " And now, I beseech 
Thee, let the power of my Lord be great, as Thou hast 
spoken . . . Pardon, I beseech Thee, the iniquity of Thy 
people, according to the greatness of Thy mercy ; and as 
Thou hast forgiven this people, from Egypt even until 
now." In the answer a threatening .is mingled with 
a promise : — "I have pardoned, according to thy word. 
But, as truly as I live, all the earth shall be filled with 
the glory of the Lord. Because all those men, which have 
seen my glory and my miracles, which I did in Egypt 
and in the wilderness, have tempted me now these ten 
times, and have not hearkened to my voice : surely 
they shall not see the land which I sware unto their 
fathers, neither shall any of them which provoked me 
see it. But my servant Caleb, because he had another 
spirit with him, and hath followed me fully, him will 
I bring in, and his seed shall possess it." 

Several things deserve especial remark in this affecting 
history. First of all, the highest conceivable exercise 
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of Divine "power is made to consist in the pardon of 
iniquity, and in signal forbearance exercised towards evil 
doers, but not in its instant and miraculous abrogation. 
Next, it is implied that no higher glory could accrue 
to the Almighty than would arise out of His exercise 
of mingled judgment and mercy towards the children 
of men ; and that the alternative of judgment, in the 
case of these Israelites, was now inevitable through 
their persevering rebellion. For how could the Most 
High be glorified in a seeming reversal of His own 
promise, because of their great perverseness, if a mo- 
mentary fiat of power was alone required to dispel 
that perverseness for ever, and thus to make the fathers 
more faithful than their children who really entered 
into the land of promise ? 

Before the death of Moses, when the giving of the 
Law was nearly complete, he is commanded to write 
a song, and teach it the Israelites, that it might be a 
warning and a witness to their posterity. " For when 
I shall have brought them into the land which I sware 
unto their fathers, that fioweth with milk and honey ; 
and they shall have eaten and filled themselves, and 
waxen fat, they will turn to other gods, and serve them, 
and provoke me, and break my covenant. And it shall 
come to pass, when many evils have befallen them, that 
this song shall testify against them, for it shall not be 
forgotten out of the mouth of their seed ; for I know 
their imagination which they go about even now, before 
I have brought them into the land which I sware." — 
Deut. xxxL 
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In these words it is plainly implied, that God fore- 
sees the evil which He hates ; that He knows how it 
will prevail in future generations, because He under- 
stands all those deep fountains of delusion from which 
it flows ; and that all the resources of Divine wisdom 
are employed to resist its progress, and ensure its final 
overthrow. And it is taught, further, that mere power, 
apart from moral antidotes of a deeper kind, is no suffi- 
cient remedy for this fearful pestilence, which drags its 
victims down into the chambers of death. 

When we turn from the Law to the Prophets, the 
same truth is represented to us in still more vivid 
colours. Early in the visions of Isaiah we find that 
striking appeal which the Lord himself, under the 
figure of a husbandman, addresses to His rebellious 
people. " And now, inhabitants of Jerusalem, and 
men of Judah, judge, I pray you, betwixt me and my 
vineyard! What could have been done more to my 
vineyard, that I have not done in it? Wherefore, when 
I looked that it should bring forth grapes, brought it 
forth wild grapes ? " 

Words could scarcely be chosen to convey the lesson 
more clearly, that there had been, on the part of God, 
no arbitrary withholding of more powerful agencies 
which might have secured the fertility of the vineyard. 
Moral agencies alone, it is evidently implied, were really 
available ; and none of these had been spared which 
the wisdom of God could devise and His love employ, 
under the actual circumstances of the people of Israel 
It was simply because mercies, long abused, now 
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availed no longer for their recovery, that the severe 
calamity of the Assyrian invasion was close at hand 

The same great lesson reveals itself in the tone of 
thought and feeling which runs through the whole 
series of Jeremiah's prophecies. They may be summed 
up in the message which unfolds the reason of the 
captivity. " And the Lord God of their fathers sent to 
them by His messengers, rising up betimes and sending; 
because He had compassion on His people and His dwell- 
ing-place. But they mocked the messengers of God, 
and despised His word, and misused His prophets, until 
the wrath of the Lord arose against His people, until 
there was no remedy." The words of Ezekiel are, if 
possible, still more decisive to exclude the supposition 
that other methods more effectual might have been 
adopted, and the desired result more easily secured. 
"As I live, saith the Lord, I have no pleasure in the 
death of the sinner, but rather that he should turn from 
his wickedness and live." 

The same conclusion is forced upon us when we turn 
to the Gospel history, and review the personal ministry 
of our Lord. When He drew near to Jerusalem, before 
His death, "He beheld the city, and wept over it, 
saying, that thou hadst known, even thou, at least 
in this thy day, the things that belong to thy peace, 
but now they are hid from thine eyes." His parting 
words to the Pharisees imply the same truth in their 
solemn warning : " Ye serpents, ye generation of vipers, 
how can ye escape the damnation of hell?" The Apostle 
alludes in the same tone to those who have rejected 
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or abused the last and fullest exhibitions of Divine 
grace : — " For if we sin wiKully, after we have re- 
ceived the knowledge of the truth, there remaineth no 
more sacrifice for sins ; but a certain fearful looking 
for of judgment, and of fiery indignation, which shall 
devour the adversaries." The lesson seems plainly 
implied that there are no means more effectual in 
reserve by which they might still be reclaimed, when 
the gracious message of the Gospel has failed to renew 
and purify the heart 

The impression, then, with regard to the method of 
the Divine government which is left on the mind of 
simple-hearted and thoughtful readers from the whole 
series of the sacred history, may be summed up in these 
words. The Most High is dealing with a problem of 
immense difficulty in the control and government of a 
rebellious world. All the means which infinite love 
can dictate, or infinite wisdom can devise, are used, 
from age to age, in order to resist and overcome those 
mysterious powers of evil that would otherwise drag 
down the whole race into utter ruin. Events, it is true, 
which seem like failures to our shortsighted vision, are 
no absolute failures, but foreseen steps in a plan which 
never fails — a scheme of hidden perfection, which 
moves on steadfastly towards a final triumph of Divine 
holiness and love. But there is, from first to last, no 
connivance with evil, no withholding of means more 
effectual than those really employed, to expose its 
malignity, unmask its delusions, and rescue mankind 
from its fatal and destructive power. There is a cease- 
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less warfare, like that of the house of David with the 
house of Saul ; in which the seeming weakness at the 
outset of the struggle only serves to bring out the 
nature of the moral conflict into clearer relief, and will 
render the victory of truth and goodness at the last 
more intensely beautiful, blessed, and glorious. 

II. This view of Divine providence, which results 
naturally from the explicit statements of Scripture, and 
the general drift and tenor of the sacred history, is 
also confirmed by the voice of reason, whether we 
reflect on the nature of free agency in responsible 
creatures, on the harmony of the Divine attributes, 
or the nature of those means which are actually em- 
ployed in the moral warfare between light and darkness 
in our sinful world. 

And first, what consequences will follow with respect 
to man's responsibility, if we suppose that the evil will 
is capable of being transformed into perfect holiness, at 
any moment, by a bare and naked act of Divine 
power ? 

Eesponsibility depends upon a power of choice, and 
the possession of a delegated sphere of personal activity. 
Mere matter is incapable of such responsibility. In 
those animals which are led by internal instincts and 
appetites, a lower kind of responsibility begins to 
appear, since they are capable of being influenced by 
lower or higher instincts within their own more limited 
sphere of activity. We praise or blame them accord- 
ingly. But this praise or blame differs widely from 
the feeling awakened by hiunan actions, because we 
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believe that aniinals are led by instinct only ; that their 
coltnie depends on external causes, and that powers 
of leflection, comparison, and conscience are denied 
them. Human actions, because they flow from an 
internal source, and are under the control of a reason- 
able choice, awaken the sense of responsibility. It is 
in virtue of that gift by which the Almighty cedes to 
His creatures a right and faculty of self-govenmient, 
and constructs for them an inner sanctuary, within 
which no power can enter imtil their own consent has 
been secured, that He acquires a higher relation to- 
wards them than a First Cause, or Physical Architect, 
and becomes the Moral Groyemor of an intelligent 
universe. Moral government, in short, cannot be ex- 
ercised over creatures who are adapted only for the 
exercise of a purely mechanical and physical control 

To iQustrate this truth more clearly, let us borrow 
that dream of a great mind, the doctrine of a pre- 
established harmony. On this strange hypothesis the 
soul has no proper action on the body, nor the body 
on the soul The Maker, by His foresight, knowing all 
the future emotions and desires of the spirits of men, 
adjusts the motions and changes of the body so as to 
hannonize with them, and to succeed each other just 
as if they were due to the direct and real action of 
the human wilL Now it must be plain that on this 
view the Creator alone is responsible for the various 
actions of the bodies of men. What is commonly 
assigned to the human will becomes reaUy and properly 
the action of God himseK Each body is an automaton 
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wonderfully adjusted by its Divine Artificer, and all the 
choice or design perceptible in its movements is directly 
and immediately from Him alone. The soul may still 
be responsible for its own wishes and desires, and the 
actions of the body may also serve to indicate to others 
what those desires have been ; but the two elements, on 
this hypothesis, when viewed morally, have parted 
company from each other. The Creator is alone re- 
sponsible for those actions which appear as if they 
were human ; and the human souls are responsible to 
Him for their wishes alone, and for their pleasure in 
the acts they erroneously conceive themselves to have 
done. "When the power of action is transferred to another, 
the responsibility for those actions is also transferred. 

But let us now suppose that the feelings and desires 
of the soul are as directly prompted by the Creator, 
as, on the theory of Liebnitz, the actions of the body 
have ever been ; and that God is the physical agent 
in every volition, as well as the mover of every nerve, 
feature, muscle, and limb. On this view, the respon- 
sibility of those inner feelings and wishes must also 
be transferred. The creature might still be left under 
the illusion that it has power within the sphere of its 
own spirit, and thus retain a feeling of accountable- 
ness. But on the present hypothesis this sensation 
would be quite iUusive. On this view, whatever trans- 
pires within the sanctuary of the spirit, God himself 
is the doer of it; and whether evil is committed, or 
good is neglected or forborne, the commission and 
omission, with all its moral features, belongs really to 

c 
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the Creator ; and it may perhaps be added with per- 
fect truth, to Him alone. 

It is also true that Scripture and experience alike 
reveal to us a most intimate action of the Holy Spirit 
on the hearts and consciences of men. The change 
thus effected is so deep, vital, and profound, as to re- 
ceive the title of a new creation. But when the 
statements of the Bible on this subject are examined 
closely, they will be found quite consistent with the 
view here maintained. The first step in this great 
change is the presentation of Divine truth to the soul, 
in some form of command, example, promise, or threat- 
ening ; and the next is that submission and consent of 
the wUl, by which this truth is suffered to exert its 
own moral influence, and to pierce into the inmost re- 
cesses of the heart Nothing can be more remote from 
'a mechanical process than this secret and persuasive 
power of the Holy Spirit in the new creation of the 
souls of men. 

The same conclusion results with equal evidence, 
when we examine the subject in its relation to the 
Divine attributes. The power and wisdom of God are 
brightly displayed even in the material creation. But 
they cannot attain their noblest development in so 
limited a sphere ; while the moral attributes find there 
no room for their manifestation. The creation of rational 
free agents alone provides a^field for the exercise of 
those higher perfections of the Godhead, which must 
else have remained for ever concealed and unknown. 

Unless, therefore, we admit the unnatural idea that a 
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fall manifestation of the Divine perfections is wholly 
impossible, there mnst be involved, in the existence of 
a rational imiverse, such forms of possible or actual 
evil to be overcome, as may call into their fullest exer- 
cise aU the moral attributes, of the Godhead, in their 
perfect harmony. If evil were, in its own nature, less 
intensely evil than Scripture and experience unite in 
proving it to be, the Divine goodness could never have 
found occasion for the complete display of its own un- 
searchable glory. This would be equally true, if evil 
were so completely within the control of mere volition, 
human or Divine, as to resemble a transient cloud, that 
might be driven away with a breath. In this high and 
holy sphere of God's moral government, there must be 
results unattainable by the exercise of one Divine perfec- 
tion, or by power alone, and which would make it need- 
ful, to speak with reverence, that the High and Lofby 
One, who inhabits eternity, should imbosom the secrets 
of His heart, and unfold all the rich diversity of His 
heavenly goodness. His patient long suffering, His stem 
severity, and deep compassion, before the view of the 
wondering universe. 

If a free act of power, or simple volition, could at 
once advance every moral agent to every conceivable 
degree of moral perfection, it is plain that this great 
end of creation could never have been really attained. 
Such facility of conquest over evil would leave aU the 
deeper perfections of the Divine goodness hidden for 
ever. Mere omnipotence and creative bounty would 
conceal aU the rest alike from the eyes of angels and of 

c2 
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mea No wisdom could be shewn where all means were 
superfluous, and every desired end was secured without 
them in a moment. There could be no patience, where 
the only reason for any good being delayed is the 
absence of all desire for its instant arrival, or that the 
delay should ceasa There could be no revelation of 
pity and compassion for misery, when the only secret of 
its existence is a direct preference that it should exist ; 
and as soon as it was desired that it should vanish, it 
would disappear. There could be no justice in punish- 
ing evil, when the only cause of its continuance is the 
want of any will on the part of the Creator to abolish 
it ; or, in other words. His direct will and purpose that 
it should continue. On this hypothesis, any appearance 
of these attributes, in the ways of Providence, could be 
nothing more than an illusive mockery. The universe 
would be only an immense magazine of deceptions, and 
its deep moral contrasts and harmonies resolve them- 
selves, in the eye of sober reason, into a magnificent 
mirage, disguising an arid waste with shadowy resem- 
blances of a better land. 

The same doctrine, that no mere exercise of power 
can avail for the instant recovery of rebellious wills, is 
confirmed by a reference to the means of spiritual in- 
fluence which are actually employed in this great 
work. The word of God everywhere teaches that fallen 
sinners may be accounted righteous before God, and 
connects this recognition with their repentance, or a 
will recovered from rebellion and subject once more to 
the Divine authority. This great change is referred. 
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also, to the secret and sovereign work of the Holy 
Spirit within the heart. Why, then, it may be asked, 
may not the same work be wrought on every soul with 
equal facility, and conversion and holiness be co-exten- 
sive at once with the whole race of mankind ? 

A close attention to the revealed facts will shew that 
such an inference is gratuitous and unsound. ' For re- 
pentance is ascribed, throughout the Bible, to the power 
of Divine truth upon the heart. Men are saved when 
they come to the knowledge of the truth (1 Tim. ii. 4). 
They are appointed to salvation through belief of the 
truth (2 Thess. ii. 13). Their souls are purified by 
obeying the truth (1 Peter i. 22). It is the knowledge 
of the truth which sets them free from the power of sin 
(John viii 32). They are sanctified by the truth (John 
xvii. 17). But since the change is wrought by receiving 
the truth of God into the heart, it must be moral, and 
not merely physical, in its own nature. It cannot be a 
compulsory process, irrespective of the human will. It 
results, further, that the extent of the influence thus 
exercised upon moral agents must depend on the 
character, the scantiness or fulness, of the truths re- 
vealed. One of the truths employed by the Holy 
Spirit in the recovery of men from sin to holiness, is 
the knowledge of judgments inflicted on the profane, 
and the revealed severity of God against open wicked- 
ness. Another is the actual existence of sin in a fallen 
world, with lessons of daily experience on its sad 
results in abounding misery and sorrow. Another 
is the administration of various means of grace, of a 
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limited and special kind; and this specialty is one 
ground of the moral appeal they make to the heart A 
fourth instrumental means, in most cases, is the proved 
experience of vanity and vexation of spirit in wandering 
from the way of holinesfif. A fifth, ever since the time 
of Noah, has been the tradition of an almost universal 
judgment It is needless to specify other truths, drawn 
from the later histories of the Old and New Testaments. 
But all these influences, from their very nature, involve 
and presuppose the fact of abounding sin, and a specialty, 
not only in the means of grace, but in its actual recep- 
tion into the hearts of men. To suppose the recovery 
of all mankind, from the first, capable of being secured 
by such agencies, is a plain contradiction. It would 
require truths to exercise a moral power when they 
have ceased to exist 

A review, then, of the chief means employed by the 
Holy Spirit in His great work of mercy, confirms, 
instead of contradicts, the doctrine now maintained. 
For if the conversion of souls which are brought to 
God is effected, universally, by means of truths which 
imply the fact of wide-spread iniquity and moral evil, 
then the universal application of such means is, in 
its own nature, impossible. On the other hand, if we 
affirm that all these means may be set aside, and equal 
or greater results be still secured, we reason in the face 
of aU the evidence which the Scriptures supply to 
guide our judgment The whole economy of grace, on 
this view, becomes a systematic and complicated delu- 
sion, and the main strength of the earnest appeals to 



THE WAYS OF GOa 23 

the conscience, both in the Law and the Gospel, is done 
away. 

Whether, then, we consider the nature of man him- 
self, as a moral agent, the harmonious and complete 
manifestation of the Divine attributes, or the means by 
which erring prodigals are actually reclaimed from their 
moral ruin, the result is still the sama Ko room seems 
left for the idea that a mere act of omnipotence would 
render this recovery universal, and that means have 
been neglected or withheld by the God of grace more 
efficacious than those which have actually been em- 
ployed in the great work of redeeming love. 

The same conclusion may be reached also in another 
way. For omnipotence and eternity are equally the 
attributes of God, and must therefore be correlative to 
each other. True omnipotence, we may thus infer, 
demands eternity for its full manifestation. An om- 
nipotence within the bounds of a moment of time 
marries a Divine attribute to an attribute of created 
littleness; and we need not, therefore, be surprised 
that the result is perplexity and illusion. That 
almighty power which the Scriptures announce to 
us is an attribute so glorious, that it needs eternity 
for its complete display, and its true objects must be 
as large and vast as the whole duration of the God- 
head. The inscription is engraved on the entrance 
of this temple, " I the Lord will hasten it in its time " 
(la Ix. 22). One passing moment of our creature exist- 
ence is too narrow a field for the full exercise either 
of omnipotent might or omniscient wisdom; and the 
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"exceeding riches" of Divine grace, to be duly un- 
veiled, require the whole range of the " ages to come." 
If almighty power were capable, from its nature, of 
condensing all its vast results into a moment of time, 
the Divine eternity would become a barren and sterile 
waste, instead of a fitting theatre for the ever-enlarging 
display of wisdom, holiness, and love. 

III. Let us now consider more fuUy this great 
problem with regard to the long-continued prevalence 
of moral evil. Its sudden and abrupt eradication, it 
has now been inferred from Scripture, reason, and 
experience, is a thing impossible in its own nature ; 
a contradiction to the essential nature of good and 
evil, as they lie open to the gaze of the all-seeing 
wisdom of God. Are we, then, to adopt the Mani- 
chean view, that the powers of good and evil are 
equally balanced, or to admit that evil has the greater 
strength, and retains for ever a wider dominion, in 
spite of all the efforts of a benevolent, but feeble. 
Divinity ? That would indeed be a melancholy 
doctrine, and little short of open blasphemy. This 
dark cloud can only be cleared away, if the strength 
of evil, while it prevails, serves only to illustrate 
more brightly the goodness of God; while the result 
of the long moral warfare is a certain and glorious 
victory. 

The power of evil over the faUen spirit arises from 
the league between a darkened understanding and a 
perverted will. Either of these alone might admit of 
a far more easy cure. There are truths which, if once 
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received into the mind, would convince the most de- 
praved that their happiness was to be found in 
repentance alone, and thus would allure them irresist- 
ibly, and with a kind of holy violence, into the way 
of peace. And there are means by which the darkness 
of the mind, however deep, might be dispelled, if the 
will were not sullenly averse to heavenly teaching. 
It is the union of both evils which renders the work 
of moral cure so difficult and arduous, that it seems 
to task to the uttermost the ever-varying resources 
of the Divine wisdom, in order that grace itself may 
not be manifested wholly in vain. 

The great means of moral recovery is the application 
of Divine truth to the conscience and the heart. The 
Life must become light, that it may shine into the 
soul, and produce there a new life resembling its 
Divine original. But the goodness of God can be 
known to His creatures only by its outward actings 
in creation and providence. What God is in Himself, 
in the fulness of His glory, cannot be directly com- 
prehended by the finite creature, and still less by the 
understanding of sinful man. It is the true character 
of God, as partially revealed in His acts, by which 
alone the chains of sin can be broken, and the soul 
awakened and restored to newness of spiritual life. 

Now if the work of redemption requires the display 
of all the Divine attributes in their perfect harmony, 
it seems a moral contradiction to expect that evil can 
be fully overcome while this manifestation itseK is in- 
complete. So long as it is only in progress, the justice 
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and the grace of God are revealed only in part ; and 
room will still be left for delnsion in the understanding, 
and perverseness in the will, of creatures who are 
placed under an economy of probation. Since the 
means of recovery are still only partially in existence, 
the recovery itself we may well suppose, will be partial 
also. Eveiy fresh gift of God's love may be followed 
by new forms of human perverseness, and fresh smoke 
rise continually from the abyss, to blot out from the 
eyes of sinners the vision of the Divine goodness, and 
retain them under the subtle yoke of the kingdom 
of darkness. But there is a ceaseless advance in the 
course of Providenca The light of heaven, amidst 
many changes, breaks more and more upon the dark- 
ness of an evil world. A larger and larger remnant 
are reclaimed from the ruins of the Fall, to extend, 
by holy example and by the voice of a living ex- 
perience, the work of recovery. Thus day unto day 
uttereth speech, and one generation declares to another 
the wonderful works of God. 

The course of moral advance, it is true, is by no 
means an easy or unbroken progress. At every stage 
there is a ripening of sin, through the abuse of previous 
mercies, followed by new acts of severity and judgment. 
But these judgments, the sequel of grace abused, how- 
ever solemn in themselves, are the harbingers of new 
mercies in their turn, brighter and more beautiful than 
all that went before. The sin and plagues of Egypt 
were followed by the gift of the Law, and daily miracles 
of love in the wilderness. The stubbornness of the 
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Canaanites, their foul abominations and utter over- 
throw, were followed by the gift, to the chosen seed, of 
the land of promise. The casting away of Israel, in 
the days of the Apostles, has already been " the recon- 
ciling of the world." Their recovery in days to come, 
we are taught by the same Apostle, will be "life from 
the dead,*' a glorious moral resurrection to aU the 
nations of the world. 

In this mighty drama of Providence aU is deeply 
solemn, but aU is intensely hopefal. The creature is 
heard to groan daily under the bondage of corruption 
and the curse of vanity ; but it is in the prospect of 
an assured deliverance. The lirsfc curse upon the 
woman contained a hidden promise, and was a 
summary of the whole history of our world. There 
is deep and solid joy to be attained, but it must be 
reached through sorrow ; and still the sorrow will be 
forgotten when once the birthday of joy is come. The 
Spirit of God is moving on the face of that moral 
chaos which sin has introduced, where all would else 
have been order and beauty. Under His plastic power 
a moral twilight dawns on the world, and grows 
brighter and brighter. At length the lights of heaven 
may be seen planted immutably in the firmament 
by the hand of God ; while the final issue will be the 
dominion of the Son of Man, rejoicing in holy gladness 
over a restored and recovered universe. 

This view of the progressive triumph of good over 
evil, arising from the continual unfolding of the truth 
of God, is confirmed by a review of the whole course 
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of sacred history, where it stands out before us in clear 
reKet 

In the world before the Flood, the revelation of the 
Divine character was very limited and imperfect. 
There were memories, no doubt, of a pure and sinless 
creation; and, possibly, the continual sight of the 
cherubim who still guarded from all intrusion of unholy 
footsteps the eastern gate of Paradise. The curse on 
the serpent, the promise of the woman's seed, the sen- 
tence of travail, of evil and sorrow, and the vision of 
impending death, were all messages from the Spirit 
of God to the hearts of men. But in spite of all these 
gleams of light the progress of corruption was rapid 
and awful The sin of mankind reached, in two of 
those early lifetimes, a climax of wickedness, when 
one righteous family alone was left amidst the un- 
broken waste of rebellion and iniquity. Then "the 
flood came and took them all away." The Spirit of 
God seems still, in the meantime, to grieve over the 
awful spectacle, and shortens the record of these ages 
of crime, that the eyes of those who read may not be 
obscured and dazzled by gazing into the thick dark- 
ness. The moral prospect was never so dark and 
gloomy as when the solemn announcement was made : 
" It repented the Lord that He had made man on the 
earth, and it grieved Him at His heart." 

After the Flood a new and more hopeful era began. 
The promise was given that a judgment so universal 
should never occur again, with a sacred pledge of the 
new covenant of mercy " for perpetual generations." A 



THE WAYS OF GOD. 29 

further promise was made, that the covenant of God 
would be sealed to the race of Shem, and that the 
children of Japheth, in due season, would partake the 
blessing. Soon after, a special race were set apart, to 
be the guardians and depositaries of God's truth in a 
sinful world. The declension, however, was not com- 
plete or total, when the patriarch was called from Ur 
of the Chaldees to the land of promise. In Canaan 
itself Melchizedec was still " a king of righteousness/' 
Abimelech and his people "feared God," and owned the 
authority of His commandments. In the history of 
Job, which belongs plainly to the time of the sojourn 
in Egypt, we see how clear were the remains of patri- 
archal religion in the Arabian deserts, when idolatry 
was still regarded as a punishable and execrable crime. 
The wonders of the redemption from Egypt must have 
revived, among all the bordering nations, their convic- 
tions of the power and dominion of the living God, 
and impressed on them anew those fundamental truths 
of religion, which were fading into oblivion, amidst the 
rank luxuriance of Egyptian and Chaldean idolatries, 
or the less revolting, but more seductive, Sabean wor- 
ship of the host of heaven. 

The generation of Israelites who entered the land of 
promise seems to have been composed mainly of true 
servants of God. The nation, in the words of the Pro- 
phet, was planted a noble vine, and whoUy a right seed, 
and yielded thus a bright earnest of the good things to 
come. But in the later times of the theocracy, the 
course of Providence was less easy to apprehend in its 
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secret and mysterious pipgiesa. In the days of Elijah 
only a small remnant of the £Euthfdl was to be found 
even amoi^ the chosen pe<^la The declension of 
Jndah, though less rapid than that of laael, was no 
less conspicoons in its latest reigna Bat the stream 
of lore, resisted in its own channel, b^an to overflow 
towards the snrroimding nations. The taith of the 
widow of Zarephath, the . cleansing of Kaaman the 
Syrian, the Toice which called Xineveh to repentance, 
all synchronized with the deepening gloom and decay 
of the kingdom of Israel The day of rebuke and 
blasphemy in the Assyrian invasion was linked with 
the triumph of faith in Hezekiah and his servants^ and 
some of the noblest utterances of iospiied prophecy ; 
and was £Dllowed by embassies from far countries, to 
learn the wonders which God had wrought for his 
peopla And when the dark hour of Judah's captivity 
was come, not only the light of prophecy shone out 
with double clearness, but one of those prophets, the 
beloved Daniel, was raised to honour in the first of the 
Grentile monarchies ; and the kiogs of Babylon and 
Persia were taught, by signal wonders of Providence, 
that the Most High ruleth among the kingdoms oi 
the earth, and giveth them to whomsoever He wilL 

After the return from Babylon, while the outward 
splendour of the theocracy was gone, the moral influence 
of the chosen people appears to have sensibly increased. 
The Jews were preserved, by the bitter experience of 
those seventy years, from lapsing into open idolatry 
again. Their zeal for the Law multiplied the synagogues 
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where it was publicly read. Truth was thus more 

widely diffused among themselves ; while those who 

never returned to Palestine, or emigrated and spread 

through the Eoman empire, became imperfect centres 

of religious light to the Gentiles among whom they 

sojourned. Truths which, by long familiarity, were 

losing their power over the Jews themselves, came with 

a startling novelty to these idolatrous heathen. Many 

were aroused from the dreams of fatalism, or sensual 

polytheism, and learned to own once more the dominion 

of the God of heaven, the Supreme Governor and Judge 

of all mankind. The number of proselytes gradually 

increased, and their piety seems often to have been 

more simple, earnest, and genuine, than that of the 

Jewish believers themselves. It was over one of these 

that the Son of God himseK pronounced those words of 

emphatic praise, "Verily I say unto you, I have not 

found so great faith, no, not in Israel." 

The same truth, of the real and continual progress of 
Divine light, is still more apparent in the opening of 
the GospeL In Judea itself, before its overthrow, the 
number of the true servants of God had increased far 
beyond any precedent, at least since the days of Joshua, 
and with a notable advance in light and love beyond 
the attainments of that early generation of believers. 
Unwonted light began to dawn upon the Gentile world. 
The fruits of redemption had never been so plentiful, 
since the beginning of time, as when the Apostle of the 
Gentiles laid down his life with that joyful testimony, 
" I have fought a good fight, I have finished my course. 
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I have kept the faith. Henceforth there is laid up for 
me a crown of righteousness, which the Lord, the 
righteous Judge, will give me at that day, and not to 
me only, but to all those that love His appearing." 

After this time of the former rain, the clouds, it is 
true, seemed to return, and to darken once more the 
moral firmament. A mystery of iniquity soon began to 
work, corrupting and defacing the Gospel of Christ 
A conspicuous progress, however, may still be traced 
through the Pagan persecutions, until the last struggle 
of heathenism had taken place, and the Cross was vic- 
toriously planted on the high places of power through 
the Boman world. 

The later course of Providence has been strangely 
chequered with light and shadow, so that it is hard to 
discern any general line of advance, without referring to 
deeper principles, that would lead too far from our pre- 
sent object. But still it is clearly revealed that, whatever 
hindrances have arisen, or may still arise, to cloud the 
hopes of the Church, and delay the redemption of the 
world, "at the eventide there will be light." New acts of 
judgment will introduce fresh exhibitions of victorious 
grace, by which all the earlier mercies and wonders of 
Providence will be thrown into the shade. Much land 
remains to be possessed, but the conquests already 
achieved are sure and irreversible. The Word of God is 
winning new trophies, and gathers yearly around it new 
capacities of moral efficacy, in warnings and promises 
fulfilled, prophecies unfolded, and mysteries of Divine 
grace brought out into clearer and fuller relief. There are 
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seasons of Divine longsufifering in which the moral aspect 
of the world, like a planet in opposition, seems to move 
swiftly backward. But the appearance is illusiva When 
a new revelation of righteousness has dispelled the tem- 
porary cloud, it will be seen what an immense progress 
has really been made ; and seeds of light, which have 
been buried from view in the dark winter time of abused 
mercy, will shoot forth from the bosom of the earth, and 
prepare a bright and glorious harvest of truth and love. 
A calm review, then, of the whole course of Provi- 
dence seems to yield plainly the following lessons to the 
humble and reverent student of the Word of Grod. The 
nature of moral evil, its subtilty and its stubbornness, 
and the nature of the means reqidred for its extirpation, 
render it a moral contradiction that it should be done 
away in a moment by a naked act of omnipotence. But 
it is yieldiQg slowly, by the steps of msure progress, to 
the vast and ever-varying resources of the Divine wisdom 
and lova The light of Divine truth is winning, and 
must win continually, on the darkness of sin and un- 
belief The stubbornness which refuses to yield to the 
partial revelation of the Divine character, and exhausts 
the artifices of delusion in perverting earlier axjts of 
justice and of grace, will only reveal more brightly, by 
contrast, the persevering energy of Infinite Goodness, 
and render its final triumph more signal and complete. 
This is the dark cloud which reflects the pure light of 
heaven, so that the bow of the covenant spans the wide 
arch of the moral firmament with its hues of matchless 
beauty and strangely contrasted harmonies of All-patient, 
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All-holy, and AU-compassionate Love. And when the 
last enemy shall be subdued under the feet of the true 
King, and the last doud dispeQed that has obscured 
for a time the brightness of His gloiy, one thought will 
fiU every bosom among the multitudes of the rede^ned, 
and awaken their songs of high praise through the ages 
of eternity — " How great is His goodness, and how great 
is His beauty ! " '' Thou art fairer than the children 
of men; fall of grace are thy lips, therefore Gk>d hath 
blessed thee for ever ! * 
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CHAPTEE 11. 

ON THE PERILS OF HUMAN PROBATION. 

The long prevalence of moral evil, besides the difficulty 
which the fact itself involves, is a further source of 
perplexity, fix)ni the danger of that moral probation 
to which mankind are thus exposed. The inquiry 
in the Gospel — "Are there few that be saved?" will 
thus frequently come back on the spirit with a be- 
wildering and depressing power, when the Christian 
meditates in silence on the ways of God. Even 
those who refuse to accept the solemn warnings of 
Scripture with respect to the life to come, may find 
abundant materials, in the arrangements and expe- 
riences of the present life, for perplexed and anxious 
questionings of the wisdom and goodness of Providence. 
How many are bom into the world in circumstances 
which, to judge from the result, involve almost a neces- 
sity of going astray ! How many children of vicious 
parents seem given up from their first childhood to evil 
influences, which it is hardly possible to escape by the 
most strenuous efforts! If Christianity be a gift so 
precious as its disciples believe, why was it so late in 
visiting tfre earth, and why are such large portions 

d2 
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of mankind, after nearly two thousand years, left still 
in heathen darkness ? Even apart firom these details, how 
is it that creatures so weak and frail are exposed, age 
after age, from within and without, to moral seductions 
so mighty ; and these aggravated, if the Word of God 
be true, by the malice of tmseen spirits of darkness? 
These are grave questions, which often force themselves 
on the most reverent minds; however reluctant, even in 
thought, to entertain hateful and blasphemous suspicions 
against the wisdom and goodness of the Almighty. 

Now, first, it must be owned that there are views 
of the course of Providence, sometimes held even by 
sincere and pious Christians, which it seems not only 
hard, but absolutely impossible, to reconcile with any 
just conceptions of the Divine benevolenca The true 
and healthy instinct of pious hearts, which disclaims all 
merit, and magnifies grace personally received, may be 
joined with careless disregard of an object no less im- 
portant, the manifestation of the truth of God to the 
conscience of man, so that the Judge of all the earth 
may be fully cleared from all suspicion of cruelty and 
injustice before that inner tribunal of moral judgment 
which He has himself erected within the human heart. 
We may not lawftdly accept persons under the plea of 
religious reverence, or speak deceitfiiUy for God. We 
cannot, without sin, ascribe wisdom, justice, and good- 
ness to a course of conduct, when we ascribe it to our 
Maker, which we should at once condemn, in a n^ere 
creature, as a strange and total contradiction to all the 
instincts of real benevolence. It is God himseK, who 
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refuses to accept such defences and apologies for the 
ways of His holy providence. In vindicating His 
truth and equity from the censures of the profane, He 
forbids us to have recourse to a bare and absolute 
sovereignty, instead of recognising the truth in all its 
int^rity — "Surely God will not do wickedly, neither 
will the Almighty pervert judgment. He will not lay 
upon men more than right, that he should enter into 
judgment with God " (Job xxxiv. 1 2, 23). We merely 
offer the blind and the lame for sacrifice when we venture 
on excuses for the supposed methods of God's providence* 
which we should reject, almost with indignation, if once 
applied to justify similar actions in a human governor. 
There are principles, however, either open to our reetson, 
or distinctly revealed, which, when received in simple 
faith, go far towards removing the whole difficulty, and 
serve, even imder the most imfavourable circumstances 
of human probation, to vindicate the righteousness of 
the ways of God towards the children of men. 

And first, it seems to residt clearly, from the state- 
ments of Scripture respecting infancy, that the deliberate 
choice of evil, in every one who comes to years of 
discretion, is a personal act, in as real and true a sense 
as Adam's own transgression. The effect of the FaU is 
immediate and universal on our human nature, viewed 
as a trust committed to the will, or an atmosphere 
enclosing it on every side, so that "that which is bom of 
the flesh is flesh,'" and of its own nature ^lusteth against 
the spintu" But with regard to the will itself, the act of 
Adam in yielding to a temptation which he might have 
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resisted, and ought to have resisted, is rather a prece- 
dent invariably followed, than a physical necessity im- 
posed with a fetal power. The attempt to carry a purely 
historical explication of human guilt one step further 
than Scripture itself has done, or than the laws of 
moral government allow, must tend inevitably to cloud 
over the whole firmament of Divine truth. The corrupt 
inclinations of the fleshly nature, and all the temptations 
that have their seat within, are treated in the Word of 
God as a direct and sad inheritance of Adam's felL 
But the personal yielding to temptation, the deliberate 
choice of evil instead of good, is treated throughout as 
an ultimate fact, which no record of history can resolve 
into a deeper cause, and which appeals most forcibly to 
the conscience when it is made to stand out in full 
relief, dear from every foreign element, as a personal, 
imreasonable, wilful, and inexcusable rebellion against 
the voice of Divine love. 

One great purpose of our Lord's human history was 
to shew that a will, essentially good, would persevere in 
holy obedience imder circumstances the most adverse, 
and compel them all to do tribute to its own inward 
perfection, so as to shine the more brightly by tempta- 
tions surmounted and innumerable diflBiculties overcome. 
With regard, then, to aU outward and inward circum- 
stances, distinct from the faculty of wiU itself, the guilt 
of Adam, and even of other parents, is transferred to 
their offspring in a thousand forms, and too often with a 
fearful luxuriance of multiplying evil But that choice 
of the known wrong, and rejection of the known right, 
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in which the true nature of guilt consists, is a burden 
which every sinner contracts for himself, and which, 
apart from some work of redeeming mercy, he must 
bear as his own burden in the final judgment " 
Israel, thou hast destroyed thyself, but in Me is thy 
help *' is the sentence, which sums up the moral history 
of every sinner restored to the way of holiness ; while 
the effects of the FaU and the Bedemption, in their 
bearing on the whole race of mankind, are summed up 
in the further declaration — " For as in Adam all die, 
even so in Christ shall all be made alive." 

Again, the earliest message of God, after the Fall, 
reveals great and fundamental laws of His moral 
government) common to all places and all ages of the 
world. *' K thou doest well, wilt thou not be accepted ? 
and if thou doest not weU, a sin-K)ffering lieth at the 
door." There is here revealed the great doctrine of 
Divine acceptance, and of a constant blessing on the 
simple and upright choice of known duty. But there is 
revealed, also, the fact of a gracious provision for the 
forgiveness of multiplied sins. "The just man falleth 
seven times a day, and riseth again.'' The starting- 
point, in these revealed maxims of the Divine govern- 
ment, is not that the creature is perfect, and bound so 
to continue, under the penalty of hopeless ruin in the 
case of failure. It is that the creature is already 
fallen ; but that, if only willing to be raised, the fullest 
help shall be given to secure a complete recovery ; and 
that repeated and innumerable failures shall have no 
power to sink it into final ruin, if there be only a 
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willing mind to lay hold on the proffered help of the 
merciful Creator, who is also the Preserver and Ee- 
deemer of men. There may be far more than this 
required and provided on the part of the Supreme 
Lawgiver to vindicate the honour of His broken law, 
and reveal the harmony of justice with grace in the 
recovery of the lost and guilty. But this is all that 
is needful for the sinner himself to believe and to do, 
that he may be raised firom the gulf into which he 
has fallen, and set out in the better pathway of hope 
and peace. The truth was proclaimed anew by the 
first of the Apostles, when the Gentiles were brought 
into the Church of Christ: — "Of a truth I perceive 
that God is no respecter of persons: but in every 
nation, he that feareth Him and worketh righteousness, 
is accepted with Him." And St. Paul repeats the same 
lesson in his review of the worthies of the Old Testa- 
ment : — "For he that cometh to God must believe that 
He is, and that He is a rewarder of them that 
diligently seek Him." So brief and simple, like a 
grain of mustard seed, is the first element of new life 
in the sinner's heart ; although, when it is grown, it 
becomes a spreading tree, including the largest variety 
of spiritual attainment, and the whole compass of the 
revealed truth of God. 

But there is another feature of the Divine govern- 
ment which serves to throw still fuller light on the 
difl&culty now examined. All Scripture conspires to 
prove that, in the means and helps of Divine grace 
provided for the guilty, there is a full provision to meet 
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and overcome all those varieties of evil which spring 
from human weakness alone. It is only the pride that 
will not learn, and the stubborn obstinacy which refuses 
to obey, over which are suspended the stem warnings 
of solemn judgment and fearful misery. Every state- 
ment of God's revealed character in the Law and the 
Gospel converges in the same truth, that He "resisteth 
the proud, but giveth grace to the humble;" that "He 
filleth the hungry with good things, and the rich He 
sendeth empty away." He conceals His mysteries frgm 
the wise and prudent, and reveals them imto babes. 
" The meek He will guide in judgment, and the meek 
He will teach His way." The souls which continue in 
danger, under the laws of His all-wise Providence, are 
those which refuse to learn the humbling lesson of 
their own sinfulness, and of the certain connexion 
between sin and sorrow which every day's experience 
reveals to dwellers in a fallen world. 

K men were planted in an earthly paradise, free 
from the need of toil, with no sentence of travail upon 
woman, of labour and sickness upon man, who can 
doubt, when he looks abroad on human life, that each 
would have fallen successively under the power of 
inward temptation ; and, when once fallen, would have 
grown swiftly to a full maturity of evil ? But, in our 
actual world, human pride finds many hindrances in 
its path, which check and mitigate its growth, even 
where it remains still unsubdued. The claims of daily 
toil keep down the multitude fix)m the more daring 
flights of impiety. A thousand forms of sickness 
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remind men continually of their birth out of the 
dust, and are well adapted to reclaim the erring pro- 
digal, and bow his reluctant spirit into submission 
to the Divine wUL This design of the affictions of 
life was noticed long ago in its vital connexion with 
the moral government of the world : — " For God 
speaketh once, yea, twice; yet man perceiveth it not. 
In a dream, in a vision of the night, when deep sleep 
falleth upon men, in slumberings on the bed; then 
He openeth the ears of men, and sealeth their instruc- 
tion, that He may withdraw man from his purpose, 
and hide pride firom man. He is chastened also with 
pain upon his bed, and the multitude of his bones 
with strong pain, so that his life abhorreth bread, and 
his soul dainty meat His flesh is consumed iaway 
that it cannot be seen, and his bones that were not 
seen stick out Yea, his soul draweth near unto the 
grave, and his life unto the destroyers. If there be a 
messenger with him, an interpreter, one of a thousand, 
to shew unto man his uprightness, then he is gracious 
unto him, and saith. Deliver him from going down to 
the pit, I have found a ransom. His flesh shall be 
fresher than a child's, and he shall return to the days 
of his youth. He shall pray unto God, and He will 
be favourable unto him, and he shall see His face 
with joy." 

A vague impression that the frequency of vice and 
crime constitutes their sufi&cient, or at least their 
partial excuse, is one of the main delusions by which 
evil retains its fatal ascendancy. Men fancy that the 
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constancy of the experience, that they are prone to 
evil, alters the moral features of their conduct, and 
turns their guilty rebellion against the revealed will 
of their Maker into a fatal necessity, a direct ordi- 
nance of Heaven. The Word of God sweeps away 
sternly this refuge of lies. It proclaims aloud that Grod 
" cannot be tempted with evil," and that He tempteth 
no man ; but that " every man is tempted when he is 
drawn away of his own lust, and enticed'' (Jas. i 13, 14). 
SebeUion against God is ever described as a strange, 
awful, unreasonable madness. It is a choice of death, 
when the way of life is open. It is a guilty turning fiside 
to lying vanities, which cannot profit or deliver, because 
they are vain. A world may be full of ungrateful 
rebels, but ingratitude is not the less a hateful and 
odious crime. No frequency of the fact can make it 
less than madness to believe the lies of the Old 
Serpent rather than the truth of God. 

When once this illusion is banished from our thoughts, 
which grows up from the mere prevalency of sin, the 
seeming perils of human probation begin to wear a 
different aspect, and morning light dawns upon us out 
of the thick darkness. "The foolishness of man," it is 
true, "perverts his way, and his heart fretteth against 
the Lord." After plunging himself into sorrow and 
misery through his contempt of God's faithful warnings, 
he then finds an excuse, in his own perverseness, for 
charging God foolishly, makes his deserved sorrows the 
materials for new blasphemies, and thus adds a worse 
and deeper aggravation to his guilt. But when we 
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look to the facts themselves, apart firom this false and 
deceitful colouring of the fallen heart, a widely different 
view of the Divine economy of Providence will reveal 
itself to the thoughtful mind. 

The earth is fall of the goodness of the Lord. 
Heaven, in the words of our poet, seems to lie around 
the child in its first infancy; and the fresh joys of 
newly imparted life are a continual pledge and token 
of the Maker's benevolence. " The heavens declare the 
glory of God," even to the infant spirit of man, " and the 
firmament sheweth His handywork." Nature, through 
all the wide range of her activity, is a handmaid to 
proclaim the wisdom and goodness of the Lord. In 
the utmost darkness of heathenism He leaves not him-r 
self without a witness. He gives fhe rain from heaven, 
and fruitful seasons, filling even sinful hearts with food 
and gladness. There is a joy provided them in the 
beauty of the early spring, the glowing brightness of 
summer days, and the rich fruitage and golden tints of 
autumn. These gifts, secured to mankind by a Divine 
promise, after a time of impious rebellion, bear un- 
wearied testimony to the bounty of God in every age, 
and in every peopled region of the earth. There is 
no speech or language, among earth's thousand tribes, 
where their eloqaient voices are not heard. The flowers 
have their gentle message, to announce the care of the 
Creator for man, when creatures far meaner are clothed 
with such exuberant beauty ; and the birds of the air, 
which have neither storehouse nor bam, and stiQ obtain 
their daily supply, carry stiU further the lesson of the 
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Diving goodness; and while they sing among the 
branches, reprove the dull ingratitude which offers to 
God no tribute of willing praise. And even when 
selfish passions have clouded the fair morning of life, 
and shades of the prison-house are fast closing around 
the guilty spirit, there is still many a kind voice which 
beckons it upward, and whispers that the door of hope 
is not closed for ever. The whole creation is made 
subject to vanity, but with this express design, that it 
may poi^t the soul forwai'd to a coming redemption, 
and hinder it from taking up its rest in a polluted and 
disordered world. To use the striking metaphor of the 
Apostle, it looks onward, with outstretched neck, to a 
redemption still to come; and seems also, with out- 
stretched finger, to guide the lingering footsteps of the 
weary children of the dust into that upward pathway 
where light and hope may still be found. Trials, sick- 
nesses, and sorrows, the natural fruits and consequences 
of sin, instead of being left to seize blindly on their 
prey, pass through a rigid scrutiny of wise and holy 
love, and are meted out carefully, like healing medi- 
cines, till they almost lose their first character, as 
wages of sin, and become the handmaidens of redemp- 
tion 

We are too dim-sighted, in our present state, to trace 
out clearly this economy of Divine grace amongst the 
tribes of the heathen world. Yet signs of its presence 
come to light in the records of profane history, while, 
amidst the special messages of prophets and Apostles 
to the chosen race, undertones of its harmony may be 
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heard. The Israelites were reminded, in the Law, that 
God had made of one blood the whole family of man- 
kind ; that a covenant with all the sons of Noah had 
been sealed by the bow of promise ; that the sun, the 
moon, and the stars were divided to all the nations 
under heaven ; and that the God of Israel proved His 
love to the stranger in giving him food and raiment. It 
was one, apparently, of the race of Esau who was 
singled out for the highest example of patience in the 
Old Testament A woman of Canaan and of Moab 
were successively adopted into the princely line of 
JudaL The most faithful companions of David were 
fix)m the heathen Philistines, and the Queen of the 
South was drawn from the ends of the earth to hear the 
wisdom of Solomon. In the darkest hours, the light of 
heaven seemed ever to be struggling through the gloom, 
and visited the ends of the earth with dim earnests of 
the coming redemption. The poor Karens of Burmah, 
before the foot of missionary had reached them, ex- 
pressed their hope in these words : — 

"At the appointed season God will come, 
The dead trees will blossom and flower ; 
When the appointed season comes Gk)d will arrive, 
The mouldering trees wiU blossom and bloom again. 
God will come and bring the mountain of bliss. 
We must worship, both great and small ; 
God created the great mountain of bUss, 
Let us arise and worship. 

" Lord, we have had affiction for a long course of ages ; have com- 
passion, have mercy upon us. Lord, let our King arrive. Lord, 
whom we adore, to whom we sing praises, let us dwell within the high 
city, the golden palace. Have compassion upon us, Lord. " 
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Thus, even where the sun of revelation has not risen, 
a dimmer starlight has never been denied. And per- 
haps in some ca^es, for souls willing to be guided, but 
whose powers of Vision had been sorely weakened by 
habits of sin, this dimmer light may have been power- 
fully attractive, and enough to guide the steps aright, 
when their eyes might have turned away, distracted 
and dazzled, from a brighter and clearer message of 
heavenly trutL Traditions of a lost Paradise, and of a 
Paradise to be regained, of a seed of the woman bom 
in suffering and bruised with anguish, who was to 
vanquish the powers of evil, would shine with enduring 
though feeble light through long ages of delay, and 
follow the children of Noah in their furthest wanderings. 
Everywhere, by such means as these, though in various 
measures, the purpose of Divine love might thus be 
fulfilled. — "That they might seek after God, if haply 
they might feel after Him and find Him, though He be 
not far from every one of us ; for in Him we live, and 
move, and have our being'* (Acts xvii. 27). In every 
age, however dark, and in every clime, however remote, 
the doctrine has never ceased to be true, that God is 
"the rewarder of all them that diligently seek Him." 

The probation, then, of human life is perilous only 
through that Satanic pride which first refuses to be 
taught the way of life, and then turns round to blas- 
pheme its Maker, when its own rebellion and obstinacy 
have brought it into misery. But the contrite wayfarer, 
though a fool in human wisdom, has never missed the 
way of peace through adverse circumstances, or the 
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dulness of his natural powers alona The earliest 
promise of the Gospel is like a truth of world-wide 
significance, inscribed over the whole course of human 
history from the beginning of time, while it says to the 
weary and heavy laden, in gentlest accents, "Blessed 
are the poor in spirit, for theirs is the kingdom of 
heaven I " 
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CHAPTER III. 

ON THE IKFREQUENCY OF MIRACLES. 

One main source of perplexity with regard to the wisdom 
and goodness of Providence arises from the narrow and 
limited sphere of direct revelation. If men are in need 
of light fix)m heaven, and the works of nature are an 
insufficient guide, why are Divine messages meted out, 
at long and uncertain intervals, by a few messengers, so 
as to reach even indirectly a small minority of mankind 
alone ? Thus, while some objectors make the presence 
of miracles in Scripture an excuse for denying its truth 
and rejecting its authority, others impeach the Divine 
goodness on an opposite ground, because interference by 
miracle is so rare and infrequent. Why were not the Law 
and the Gospel written with sunbeams, or engraven on 
the arch of the sky, so that all mankind, without excep- 
tion, might read and ponder these messages of Heaven ? 

To remove this difficulty, we must examine the true 
nature of miracles, and the character and limits of that 
moral influence they are suited to exercise upon the 
minds of men. We shall then discover clear traces of 
heavenly wisdom in that parsimony with which they 
have been exhibited, and which has seemed, to some 

E 
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minds, a fact very hard to reconcile with the goodness 
and benevolence of God 

A miracle has often been defined to be an infraction 
and reversal of the laws of nature by a direct and 
immediate act of Divine power. But if this be the true 
definition, then it would be almost impossible to decide 
when such a miracle has occurred. Who can pretend 
to know all the laws of nature, with all the possible 
results of their combination? If the definition be 
strictly maintained, it must require omniscience to de- 
cide whether any given event is truly miraculous. If 
we forsake this definition, and make our own knowledge 
of the laws of nature a substitute for the laws them- 
selves, the same fact will be miraculous to the child, and 
not to the man, to the peasant, and not to the philoso- 
pher ; and faith in miracles wiU become a mere synonym 
for our ignorance of the laws of creation. To escape 
from this dilemma, we must examine more closely into 
the meaning of the term, and its application to the 
evidences of revealed religion. 

Three words are often combined in the allusions of 
Scripture to supernatural agency — a power, a sign, and 
a prodigy. The first implies the presence of some active 
and potent energy. The second involves the revelation 
of some spiritual presence, or some moral purpose. The 
third implies a charsucter fitted to arrest the attention, 
or some remarkable deviation from the usual course of 
things. The union of these elements seems to constitute 
a miracle, in the practical sense of the term, suited to 
questions of moral evidence. Where there is an act of 
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power, deviating widely from the ordinary course ^of 
nature, and directed to some moral purpose, of which it 
is an attendant sign, there we have the proof of a 
superhuman power, ordering events by a higher law 
than mere physical sequence. 

Such are the miracles of the Old and New Testaments. 
It is not needful, and may sometimes be impossible, to 
decide whether a sign and wonder is, due to a suspense 
and inversion of natural laws, or only to some unusual 
combination of them ; whether a spiritual power has 
directly touched the springs of material movement, or 
the change is due simply to a special prearrangement of 
natural causes by the foresight of the Creator. The 
startling nature of the event, and its moral purpose, will 
on either supposition be just the same. And hence the 
power to discern a miracle requires a certain sensibility 
of the conscience to moral impressions ; and the range 
of phenomena, from which they have to be selected, 
moimts higher and higher with the growth and diffusion 
of material science. A comet, for instance, would be a 
ripa^ or portent in early ages of the world. It would 
be adapted, and its foreseen and forearranged apparition 
would probably be designed, to make a strong and 
deep impression on the consciences of men. Its natural 
cause or laws would then be whoUy unknown, while 
such "fearful sights and great signs from heaven" 
might awaken the careless conscience to the sense of 
its guilt and danger in the presence of the Almighty 
Sovereign of the universe. 

These feelings, however, so far as they consisted 
E 2 
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merely in the dread of some irresistible Power, of 
which the purposes and the character were unknown, 
would amount only to a blind superstition. They are 
therefore condemned and exposed by the Divine message 
to the chosen people : " Learn not the ways of the 
heathen, and be not dismayed at the signs of heaven, for 
the heathen are dismayed at them." That is a riper 
state of the intellect, and a healthier moral state, which 
xeads the signs of judgment in the abounding of iniquity, 
and in the abuse of mercy, than one which detects them 
only in such extraordinary signs in heaven. 

The practical definition of a miracle, then, is an un- 
usual event or prodigy, of which no adequate physical 
cause is known; and yet connected with some evident 
moral purpose, which may claim to be accepted for the 
principal cause on which its occurrence depends. Such 
a view of their nature is free from the fatal objection to 
which another definition, apparently simpler, is exposed, 
that its correct application would require a knowledge 
of God's natural works, and all their complicated laws, 
approaching to omniscience. But it involves, also, some 
important limitations in the range of their influence. 
They are not a resource which can be drawn upon at 
pleasure, to produce any conceivable amount of moral 
impression upon the minds of men. They are a me- 
dicine which implies either ignorance or disease, and 
require to be used with all the prudence of the phy- 
sician, lest they should occasion greater evils than those 
which they are intended to mitigate or remove. 

And first, the power of miracles to arrest the atten- 



THE WAYS OF GOD. 53 

tion, and thus to arouse the conscience, depends on 
the strangeness and unexpected nature of the event. 
Their habitual recurrence, it is thus self-evident, would 
either destroy their miraculous character, or, at least, 
diminish very greatly their practical power. When the 
manna had continued to faU daily for ten or twenty 
years, it would become almost as familiar as the frosts 
of winter, or the blossoming of the flowers of spring, 
and would lose much of its power to quicken the 
faith of the Israelites in the presence of their unseen 
Leader. The same principle must apply in every case. 
The moral influence of miracles, when they are often 
repeated, must decrease almost in geometrical progres- 
sion ; and may rapidly sink to so low a point, that it 
fails to justify any fresh departure from the more usual 
course of Providence. Their special object must then 
have been already attained, or else they will fail entirely 
to secure its attainment. 

Again, the constancy of the laws of nature is the 
groundwork of the whole economy of human life. It 
is one essential condition for the development of aU 
our faculties — ^memory, hope, and reason. The infrac- 
tion, then, or suspension of those laws, if it were 
frequent and extensive, would involve the danger of 
great moral mischief, proportional to the worth of 
these faculties themselves. If there were a thousand 
persons, for instance, or a thousand shrines, gifted with 
the power to heal aU. disease by a mere touch, the 
common laws of prudence in the conduct of life would 
be superseded and done away. Disease and death. 
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instead of depending on moral causes, or being reserved 
in the hand of God, would depend on an arbitrary 
circumstance, an empirical law, a capricious gift to 
some, and to others as capricious a denial, of earthly 
immortality. If men were constantly fed by manna 
from the sky, the springs of industry would be para- 
lysed, and they would either sink into torpid indolence, 
or be set free for a more dangerous activity of selfish 
wickedness. Again, if unexplataed reversals of the 
laws of nature were of daily occurrence, the exercise 
of human foresight would almost whoUy ceasa Men 
would resign themselves without an effort to the domi- 
nion of mere chance, and life resolve itself into a blind 
lottery, in which prudence, industry, and moral virtues 
were of little avaU. It has been often observed that, 
in countries exposed to very frequent earthquakes, the 
people lose their moral enei^. An evil so appalling, 
which may ruin thousands in a moment, gives birth 
to an epicurean spirit, which cares only for the present 
day, and neglects the future, as too uncertain to deserve 
any forethought. 

Miracles, again, can of themselves only teach the 
presence of some superhuman agency, but throw little 
clear light on the character of the agent. If they do 
this at aU, it is by virtue of special features which they 
share with the common works of Providence, just as 
in the supply of the manna, or miraculous cures of 
diseasCv There is nothing, in the mere circumstance 
that an event is very unusual, to force a conviction 
on the mind of the observer that its Author must be 
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supremely good. So far as its own evidence reaches, 
it may be referred to a capricious exercise of power 
by unknown beings, either good or evil, of the unseen 
world. Even supposing it to be true that God has 
denied all power of interference with outward nature 
to aU ititional creatures except men alone, this is cer- 
tainly one of the most recondite truths of revelation, 
and no axiom whatever of natural religion. It is 
more than doubtful whether it has been revealed at 
all, but certainly it is no easy and self-evident truth, 
prior to the acceptance of revelation. It follows, then, 
that a certain degree of moral preparation is required 
before miracles can have their proper influence. The 
soil of the conscience must have been harrowed and 
loosened; or else the sign may confirm the doctrine, 
that all things are the sport of blind chance ; or even 
awaken superstitious fears of some Evil Power, at 
liberty to break through the laws of nature in the 
execution of its own malevolent designs. 

Besides these weighty reasons from the very nature 
of miracles, which tend to limit their moral efficacy 
as means for awakening the conscience, there are others 
which result from the special modes of agency they 
require. They may be classed, perhaps, under four main 
varieties : — ^bare, naked prodigies ; wonders wrought by 
hmnan agents ; visions of angels or disembodied spirits; 
and personal revelations of the Son of God. Each of 
these, when we inquire closely, has features which 
prescribe a limit to the frequency of its occurrence. 

The first class of miraculous events is natural pro- 
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digies, attended with no direct sign of their authorship — 
portents and nothing more. Almost the only case in 
the Bible which can be naturally referred to this 
category, is the star which led the wise men to Beth- 
lehem. . On the contrary, alleged miracles of this kind 
abound in all the annals of heathen superstition. The 
battles of the Eomans, in livy, are hardly more fre- 
quent than such pretended prodigiea This contrast is 
very instructive. It seems to imply that such wonders, 
apart from some Divine messenger to expound their 
moral purpose, and link them with a message from 
heaven, are Ukely to have only a mischievous influence. 
They are more adapted to farther the ends of political 
and religious deceivers, and to deepen an ignorant and 
blind superstition, than to recover the fallen heart of 
man into communion with the Father of spirits, and 
submission to His righteous wiU. Such prodigies, if 
greatly multiplied, would only have sealed mankind 
under the power of gloomy superstitions. A spurious 
art of divination might have extinguished the light of 
natural science, and all true religion have been buried 
along with it in one common tomb. The sign is worth- 
less in itself, without some heavenly Messenger, or some 
previous amount of Divine knowledge, to interpret its 
true meaning. The star of Bethlehem is no exception to 
the rule. It was only because the prophecy of Balaam 
had gone before, and the words of Micah were ready to 
welcome the pilgrims ajb Jerusalem, that the sign fulfilled 
the part of a heavenly messenger, and led the Wise 
Men to the immediate presence of the Sou of God. 
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Another class of miracles consists in angelic messages 
or visions. We find these to be more frequent in the 
sacred history than the last, but still comparatively- 
rare. 

It may well excite our surprise, that there should be 
an immense number of holy and happy spirits, capable 
of access to our world, or perhaps its daily visitants, 
yet withheld from all intercourse with sinners who seem 
ready to perish through the want of fuller light from 
heaven. Why should such a barrier have been reared 
between men and angels, and maintained so long? 
Why should the souls of men be left to starve for lack 
of heavenly knowledge, and ten thousands of holy 
angels be forbidden to convey to their ears a single 
message from the upper world ? 

We cannot expect, in the present life, to see clearly 
aU the reasons for this great law of Divine providence. 
Its purpose may relate to the angels themselves, no less 
than to mankind. A moral cordon may, perhaps, have 
been drawn around our guilty world, like a city infected 
with the plague, to hinder the infection of its sin and 
rebellion from spreading to a higher sphere, and en- 
tangling some of those celestial spirits who have never 
gone astray. To creatures whose holiness, though per- 
fect, is finite and mutable, permitted contact and inter- 
course with evil must be dangerous. But there are two 
reasons which may explain this isolation of men from 
angelic intercourse, even with reference to the moral 
weKare of mankind alone. 

Visions of angels, as described in the word of XJod, 
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are events full of alarm and fear even to the holiest 
of men. The messenger has often to still the tumult of 
the agitated spirit, before he can gain a hearing for his 
message. The guilty conscience is stirred to its depths 
by such an apparition from the invisible world. Who 
can fail to tremble and fear, like Eliphaz, when "a, 
spirit passed before him, and the hair of his flesh stood 
up,'' at such a revelation of unseen and eternal things, 
a bright glimpse from a world of perfect holiness to 
those " who dwell in houses of clay, and whose founda- 
tion is in the dust ? " 

Overwhelming fear and consternation is a state of 
mind by no means favourable to the moral recovery 
of the guilty sinner. Such emotions, when the conscience 
has been fast asleep, may serve, it is true, to rouse it 
into activity once more. But on the whole, the repel- 
lent must be stronger than the attractive power. Those 
whom the truth doe.s not persuade when it reaches them 
in gentler and more usual forms, in the voice of the 
flowers, the breath of spiing, or the experience of their 
brethren and sisters of the same race, beset with the 
same temptations and infirmities, might only be stupified 
or terrified into despair by the visit of an angel, rather 
than won back from their sensual folly to the way of 
peace. One thing, at least, is plain. We have the 
assurance of our Lord himself, that the impression of a 
greater power to reclaim, in such messages, than in the 
means actually vouchsafed to us, is fallacious and un- 
true. " And he said. Nay, father Abraham, but if one 
went unto them from the dead, they will repent And 
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he said tinto him, If they hear not Moses and the 
prophets, neither mil they be persuaded, though one 
rose from the dead." 

But even if those who were favoured with such 
angelic visits were to escape fix)m the danger of 
stupor and panic fear, they might still be entangled 
in the more subtle danger of spiritual pride. Such 
messages, while rare and exceptional, must prove the 
strongest temptation to high thoughts in those who 
were not deeply established in lessons of true humility. 
To be like the Elohim, the angels of God, was the earliest 
bait of Satanic delusion. Perhaps He who knows 
the heart of man, with all its proneness to deceit 
and pride, foresaw that occasional intercourse with 
angels, instead of promoting the recovery of the fallen 
and guilty, would seduce them with the false hope of 
an easier pathway to heaven than the thorny and self- 
denying course of repentance and humiliation. If 
delusive or doubtful claims to such intercourse have 
been so fruitful a source of pride as experience has 
shewn, who can teU the danger that might have ensued, 
if the actual prohibition had been removed, and angels* 
visits had often been granted to the stUl rebellious and 
unrenewed sinners of mankind? 

The proneness of the human heart to idolatry is a 
farther reason for this great law of Providence. If men 
had frequent access to a race of beings higher and more 
glorious than themselves, and caught bright glimpses of 
their celestial glory, who resemble flames of fire in their 
pure intensity of spiritual life, how great would be the 
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temptation to multiply the objects of Divine worship, 
and rob the Creator of the honour due to His name ! 
The gulf which separates the created from the uncreated 
spirit, would be liable to disappear from their view. 
The temptation which twice visited the best and most 
heavenly-minded of the Apostles, and led him to offer 
a rejected worship to the revealing angel, would probably 
have acted with a fatal power on the generality of man- 
kind, and Christian faith itself have been buried and 
lost amidst thick clouds of polytheism and heathenish 
darkness. 

The highest kind of miracle consists plainly in the 
personal manifestation of the Son of God. Such ap- 
pearances were vouchsafed to Adam in Paradise and 
Hagar in the wilderness, to Abraham in the plains of 
Mamre, to Jacob at Bethel, to Moses at the bush, and to 
Joshua before Jericho, and to Isaiah, Ezekiel, Daniel 
and Zechariah in their prophetic visions. But such 
messages, from their very nature, must be extremely 
rare. It could not beseem the majesty of the Divine 
Word that these acts of condescension should be greatly 
multiplied, tiU they lost their dignity and grandeur by 
the repetition alone. After a few brief earnests under 
the elder covenant, it was right and seemly that one 
special appearance in great humility, and one return in 
manifested glory, should sum up all these revelations of 
the Only Begotten Son of God. 

Miracles, it results from these remarks, to be con- 
sistent with the great ends of God's moral government, 
must be dispensed chiefly through human agency, or 



THE WAYS OF GOD. 61 

Divine messengers selected to convey the truth of God 
to their feUow-men. And hence, besides the limita- 
tions due to the nature of miracles themselves, there 
will be others dependent on the need of a fitting 
messenger, to whom alone such credentials can safely 
be given. He must be wise, that he may understand, at 
least in some good measure, the message he has to 
convey. He must be good and holy, that he may not 
pervert or abuse his own commission, nor the heavenly 
gift be dishonoured by the impurity of the vessel that 
contains it He must be humble, that he may not be 
lifted up by so great an honour, and thus falsify, in the 
eyes of men, the character of that God whose messenger 
he claims to be. " Whom shall I send, and who will go 
for us ? " seems to be the constant inquiry of the King 
of heaven, when His holy messages have to be given 
to mankind. Only those whose lips have been touched 
with fire from the altar of self-sacrifice can make 
answer with freedom and alacrity, " Here am T, send 
me.** Thus, besides the restrictions from the very 
nature of miracles, which forbid a too frequent inter- 
ference with the usual laws of Providence, there are 
others due to the needful qualifications of the Divine 
messengers, who can only be chosen, at least with very 
rare exceptions, among the ripest and choicest first- 
fruits of redeemed humanity. 

With regard to those lower forms of Divine com- 
munication, which can scarcely be said to interfere with 
the course of nature, such as striking coincidences in 
Providence, omens, dreams and visions, they may. 
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perhaps, never have been so rare as a sceptical and 
materializing age is prone to believa In this sense 
the words of Elihu have been true, even in later ages 
of the world, that "God speaketh once, yea, twice, and 
man perceiveth it not ; in a dream, in a vision of the 
night, when deep sleep falleth upon men." From the 
times of Abimelech and Abraham to the dream of 
Pilate's wife, the GtentUes have continually shared 
with the chosen people in such messages &om the 
Father of spirits. The history of modem missions has 
often brought to light the same gracious economy 
among the tribes of the heathen world, and many 
striking and impressive instances of their practical 
power are found in those records. In the darkest hour, 
and in the most forsaken comers of the earth, like the 
Pelican Island of a recent poet, the wayfarers, who 
have truly sought after an unknown God amidst the 
gloom of a moral desolation, have never been per- 
mitted to seek for Him in vain. 

These reflections may serve to remove our surprise 
and perplexity, that direct interference by miracle 
with the course of nature has been so rare and ex- 
ceptional in the history of mankind. Such marvels 
have ushered in every main era of Providence, and 
have put the seal of heaven upon every new revelation 
of the Divine will A profusion of signs and wonders 
accompanied the giving of the Law ; and a still richer 
abundance, only more gentle and gracious in their 
character, attended the later and higher publication of 
the gospel of Christ. But when once this special pur- 
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pose has been fulfilled, the usual ordinances of nature 
resume their unbroken sway. The earth brings forth 
fruit of itseK, the blade, the ear, the full com in the 
ear, awaiting silently the sickle of the Great Husband- 
man, when new signs and wonders, still more glorious, 
shall attend the ingathering of the slowly ripened 
harvest ; and ransomed souls, in the day of resurrection, 
be brought into the heavenly gamer of the kingdom 
of God. Whenever the constancy of natural law veils 
the living presence of the Creator from the eyes of 
men, there is need for miracles and wonders to revive 
in their hearts the knowledge of His supreme dominion. 
But when this great object has been attained. His nam©i 
as the God of order, resumes its pre-eminence. The tem- 
porary condescension to the moral weakness or blindness 
of His erring creatures is replaced by the dignity of the 
Universal Lawgiver, on whom all nature depends no less 
completely in her daily and settled com-se than in her 
strangest aberrations, and in whom alone all His 
creatures, in every age of the world's history, " live, and 
move, and have their being." 
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CHAPTEE IV. 

ON THE VANITY OF HUMAN LIFE. 

The course of human life, from the cradle to the grave, 
has given rise, age after age, to dark and sorrowful 
reflections. The patriarch Job, in the hour of tempta- 
tion, gave utterance to the complaint, "Why is light 
given to him that is in misery, and life unto the bitter 
in soul, which long for death, but it cometh not, and 
dig for it more than hid treasures ? " And the Preacher, 
the king of Israel, after exhausting the circuit of royal 
pleasures and honours, has summed up for us his 
mournful experience : " Therefore I hated life ; because 
the work that is wrought under the sun is grievous to 
me, for all is vanity and vexation of spirit." Homer 
has touched the same deep chord in that noted figure 
where he compares the passing generations of men to 
the falling leaves of autumn; and the practical con- 
clusion of the sensualist in all ages has been the same : 
" Let us eat and drink, for to-morrow we die." 

Beyond all doubt there is something very saddening 
to a thoughtful mind in a review of the rapid course 
of human life. "One generation passeth away and 
another cometh," The flower which fades under the 
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noonday heat, the grass which grows up in the morning, 
and withers in the evening, the vapour which appears 
for a moment, and then vanishes away, are figures 
which seem the only fit emblems for an existence so 

- fleeting and transitory. The scenes of busy, eager life 
which now surround us, in a few years will be silent in 
the dust ; .and a new and thoughtless race, in their chase 
after pleasures equally short-lived, will tread without 
reflection upon the graves of their forefathers. 

To see the wisdom and goodness, of God in such 
a constitution of things, we need to look beyond the 
grave, and accept the revelation of a life to come. But 
even with this key the remaining difficulties are not 
few. Why is the immortal spirit, if truly immortal, 
weighed down with an animal nature and a mortal 
body, till it is ready to forget or deny its own pre- 
rogative? Why does it enter on its course with a 
bare, naked power of thought and will, and slowly 
acquire, in each new generation, the knowledge that 
is needful for its conduct in the present life, and the 
higher truth which must prepare it for a happy im- 
mortality? Why is the whole course of its earthly 
existence beset with thronging cares and bodily ne- 
cessities, till the multitude have hardly time to bestow 
on the higher wants of the spirit? And why is that 
course so short and rapid, — dwindled down to the space 
of threescore years and ten, and often contracted to 
less than haK its full length, so that the bridge in 
the vision of Mirza is a just and striking portraiture of 

. human mortality ? 

F 
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It is certainly very strange and surprising that 
millions of spirits, destined for immortality, should 
enter on their course in such circumstances as to lead 
multitudes to doubt, and some, bolder than the rest, 
entirely to deny, their own distinctive nature, and 
almost, or altogether, to rank themselves with the 
beasts that perish. How can we account for such 
thick darkness being suffered to rest upon the prospects 
of the life to come, without a virtual denial of the 
wisdom and goodness of the Creator ? 

One main reason of this arrangement, so humbling 
to human nature, seems to reveal itself upon close and 
careful meditation. Man is exposed to the danger of 
moral evil in each part of his double being. The 
desires of the flesh are his tempters on one side, and 
the desires of the mind on the other. But the evils 
which have their seat in his higher nature are the 
most subtle and insidious, and also the most incurable. 
Pride is a form of moral obliquity harder to surmount 
and root out of the soul than sensuality itself. The 
publican and the harlot enter into the kingdom of God 
before the conceited philosopher and the self-righteous 
Pharisee. But if the spirit of man, in its corrupt and 
sinful state, were suffered to wake to the full and 
free consciousness of its own powers, the growth of 
pride would inevitably be more rapid and hopeless. 
Even with all the humbling lessons daily before the 
eyes of men, in sickness, disease, and mortality, and 
amidst the ever-craving appetites that link them to 
txmte beasts in one common nature, we see how 
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inveterate is this great eviL To "hide pride from 
man'* is the leading purpose of the Divine govern- 
ment And for this reason, doubtless, the spirit is 
permitted to gaze on its own powers and moral 
fiwulties only through the medium of a dim twilight, 
in which the shades of sense appear to enclose it on 
every side, until it is ready to doubt its own con- 
sciousness, and to confound itself in thought with the 
beasts that perish. 

This same principle will serve to explain the fact, 
which has perplexed theologians, and given rise to the 
extreme and paradoxical theory of Warburton, in the 
Divine Legation — ^the scanty traces of the doctrine of 
inmiortality in the earlier messages of revealed religion. 
It may seem at first very strange, that a truth so fun- 
damental shoxdd hardly appear at all in the books of 
Moses, and come slowly to light in the Psalms and 
Prophets themselves. But we may see here another 
aspect of the deep wisdom of God our Saviour. He 
would shut up His erring creatures to the hope of im- 
mortality, in the only direction in which it can prove a 
real and full blessing ; that is, in spiritual union with 
the promised Eedeemer of the lost, and in the way of 
holy obedience to the will of God. Hence His word, 
while it never denies the natural immortality of the 
soul, passes it by in comparative silence for four thou- 
sand years. A dark cloud is suffered to hang over the 
future life, except in that one direction, where it be- 
comes more than a bare existence, shorn of happiness 
and peace, and rises into the hope of a blessed immor- 

f2 
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tality of recovered purity and holiness. All the deep 
instincts which breathe after immortality are thus en- 
listed, with Divine art, on the side of redeeming mercy. 
A bare, abstract, philosophical faith in a future existence, 
does nothing to cure the moral evils of our fallen nature, 
and is liable to issue in the most hateful results of pride 
and impiety. But when, in the twilight that rests over 
human life, the soul can hardly discern any assurance 
that it will not vanish into the air when the body 
resolves itself into dust, and stiU sees one bright vision 
of eternal continuance open before it, through One who is 
the resurrection and the life, and in whom the soul and 
body may share a common redemption, there is a mighty 
influence to arrest the conscience and to subdue the heart. 
The deepest instinct of the spirit thus becomes a hand- 
maid, to conduct the erring prodigal on his homeward 
journey, and leads him through the darkness, like the 
star of Bethlehem, to worship with humble faith at the 
feet of the Son of God. 

The same principle explains the wisdom of that 
Divine constitution by which the entrance of life is 
made so humbling ; and the helplessness and ignorance 
of infancy prepares the way, in every case, for the full 
possession and exercise of human reason. A rational 
creature, formed by the Creator in the maturity of wis- 
dom, receives the full gift in a single moment, and before 
he has memory or consciousness to deepen the impression 
of the Maker's bounty. The temptation is thus in- 
creased, to view himself as endued with independent 
strength, and exalt himself in his heart against the 
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bountiful Giver of conscious being. The apostasy of 
the Great Deceiver, \we can hardly doubt, assumed this 
form of mingled pride and unbelief, which Milton has 
embodied in a description, not more poetically striking 
than theologically just and accurate. 

** We know no time when we were not as now, 
Know none before us, self-begot, self-raised 
By our own quickening power, when fatal course 
Had circled its full orb, the birth mature 
Of this our native heaven, ethereal sons ! " 

Now if such be the most subtle and dangerous form 
in which temptation can assail a spiritual being, there 
can be conceived no means more likely to prove a 
remedy, than that which the wisdom of God has devised 
in the actual constitution of human nature. We enter 
life through the narrow gate of infancy ; and the lesson 
of ignorance, dependence, and weakness, is taught in 
every step of that daily progress by which the uncon- 
scious child is advanced to the full maturity of reason, 
and is enabled, at length, almost to vie with angels 
themselves in the gift of ripe and large intelligence. 
What a wide, deep lesson of humility and dependence is 
contained in the truth embodied in those simple lines of 
Addison: — t 

" Unijumbered comforts to my soul 
Thy tender care bestowed. 
Before my infant heart conceived 
From whom those comforts flowed. " 

And when we rise to a higher point of view, and 
gaze on the dying agonies of the Saviour, by which He 
finished the work of atonement for the sin of the world, 
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we find that this truth was one of those cords of mighty 
love, by which the perfect Son%)f man confirmed his 
own faith in the Father's goodness in the hour of in- 
tensest sorrow. "But Thou art He that took me out 
of the womb, Thou didst make me hope upon my 
mother's breast. I was left unto Thee ever since I was 
born ; Thou art my God from my mother's womb." How 
mighty must be the power of that appeal to every 
human heart for mingled gratitude and humility, be- 
cause of protection in helpless infancy, which is thus 
enshrined in the very death-song of the Incarnate Ee- 
deemer, the true and only begotten Son of God ! 

An impressive caution was* given to the Israelites in 
the law of Moses ; that when they had eaten and were 
full, and had built goodly houses, and dwelt in them, 
and their silver and gold were multiplied, they must 
beware lest their hearts should be lifted up, and they 
should forget the Source of all their mercies. The 
warning applies with still greater emphasis to the gifts 
of knowledge and reason, than to outward and material 
possessions. It is the men who have been conscious of 
a keen and piercing intelligence, and in whom the 
animal nature has been most subordinated to higher 
instincts, and the pursuits of learning and ambition, in 
whom pride has appeared in its most expanded and 
dangerous forms. The only security against this 
threatening danger lies in a perpetual memory of the 
truth our Lord himself taught His Apostles, and of 
which the echoes come back to every one from the days 
of his own childhood. "Except ye be converted, and 
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become as little children, ye shall not enter into the 
kingdom of heaven." 

A similar explanation will apply to the multitude of 
worldly cares, and busy, anxious labours, connected 
with the hourly and daily wants of the body, which 
form the chief elements of their human history to the 
masses of mankind. Viewed in themselves, such em- 
ployments appear strange and unnatural for immortal 
beings, endued with powers of thought that can range 
far and wide through all creation, and ascend even to 
the presence of the Creator, to gaze upon His infinite 
perfections, and bask in the vision of Infinite Goodness. 
But if mankind are really prisoners of hope, under an 
economy of redemption, these occupations may be a 
discipline eminently adapted to promote the great object 
of Divine providence. . No means could be more likely 
to teach the great lessons, that the creature is now sub- 
ject to vanity, that the present life is not the true portion 
of the soul, and that selfishness and vice are the fruitful 
parents of misery, than this perpetual and inevitable 
struggle with bodily wants and necessities. The disparity 
between the secret consciousness of power, and the re- 
quirements of daily life, by placing the conscience in 
the attitude of longing hope, ministers powerfully to 
the great purpose of redeeming love. We see, in con- 
tinual experience, that when these restraints are re- 
moved, where Divine grace has not first awakened a 
spiritual appetite, the minds of men degenerate into 
torpid sloth, or wander farther and further in profligacy 
and wickedness. A child bom to the certainty of an 
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ample fortune, with no correlative duties clearly fixed 
and assigned, to temper the dangerous gift, is subjected 
to the severest moral ordeal to which it can possibly be 
exposed. The reflection which Milton ascribes to Adam, 
after the sentence imposing labour, that " idleness had 
been worse," is echoed by the constant experience of 
every age. In those tropical regions where the produce 
is most luxuriant, the standard of energy and civiliza- 
tion sinks lower in proportion ; and the most appalling 
condition for man's moral weKare would be a golden 
»age of nature, when — 

Immimis, rastroque intacta, nee ullis 
Saucia yomeribus, per se dabat omnia tellus, 

if it should be joined with a race of iron hearts, aban- 
doned to the double curse of unbridled sensuality and 
insatiable ambition. 

Perhaps the same purpose may be traced in the short- 
ness of human life, when we compare it with the fact, 
revealed in Scripture, and preserved also dimly in 
heathen tradition, of the far greater longevity of the 
antediluvian world. For life has a double aspect of 
memoiy and of hope. By the former it is linked with 
the Paradise once enjoyed, and too quickly lost, and by 
the latter, with all the cheering prospects of a heavenly * 
rest stni open for our attainment. When the Fall was 
still recent, and the flaming sword might be seen at the 
gate of Eden, — ^while the birth of the promised Ee- 
deemer, and His triumphant victory over evil, lay in 
far distant ages, there was a wise and holy purpose in 
suflfering mankind to linger on longer in the valley of 



THE WAYS OF GOD. 73 

time ; while a deep sense of the loss to which sin had 
exposed them was the chjef means of bowing the 
proud heart into repentance and submission. But when 
once the race was separated from the bright memory of 
Paradise by a guK of sin and misery, their chiefest 
aid to the recovery of lost happiness was to be found in 
whatever compelled them to look beyond their earthly 
existence in the flesh, and to live by faith in those 
coming ages of joy which were to follow the victory of 
the world's Eedeemer. Hence the length of human 
life was rapidly shortened after the Flood, and in the 
days of Moses had already reached its present limit of 
threescore and ten years. It was graciously adapted to 
compel the prodigals, who were resting content among 
the swine, in the far country whither they had wandered, 
to turn their eyes and direct their hopes towards a 
distant and better land beyond the grave. From this 
time forward, the sense that man is a pilgrim and a 
sojourner upon earth has been the voice of natural 
conscience, and the key-note of Divine revelation. It 
is only when the work of redemption has advanced far 
towards its consummation, in days to come of Israel's 
recovered blessedness, that the sentence which con- 
tracted life to a mere handbreadth will be repealed, and 
the promise be fulfilled, which recalls the memory of 
Paradise — " As the days of a tree shaU be the days of 
my people, and mine elect shall long enjoy the work of 
their hands." 

When we combine these various truths, they wiU 
throw some clear light on that economy of human life 
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which has perplexed so many hearts, in every age, with 
a sense of inexplicable mystery. The creature has 
been made subject to vanity through no blind caprice, 
or hopeless fatality, but by a wise and gracious ordi- 
nance of the great moral Governor of the world. 
Earthly life, had it been less fleeting, and less crowded 
with anxieties and cares, would have encouraged our 
fallen spirit, like the prodigal son, to prolong its stay in 
the far country, and never to feel the intense desire of 
returning once more to the long-forsaken home. But 
He who knows the depths of the human heart, and 
how perseveringly it wanders from the only pathway of 
true happiness, does not suffer it to find rest and con- 
tentment in its devious wandering. It was the sense of 
hunger and want which first brought the prodigal to 
his senses, and compelled him to think of seeking his 
father's presence once more. All the humbling circum- 
stances of our present mortal life are a heavenly disci- 
pline, wisely and graciously provided, by which proud 
hearts may be humbled, and careless hearts awakened, 
and spirits naturally averse to the invitations of Divine 
love may be " chosen in the furnace of afiliction," and 
led by trials and sorrows to seek a better and more 
enduring portion than this mortal life can ever supply. 
Human life, in this present world, is made subject to 
vanity, that ransomed spirits, rescued from their own 
folly and pride, may be enriched hereafter with the 
ftdness of joy, and pleasures at God's right-hand for 
evermore. 
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CHAPTER V. 

ON THE MORAL ANOMALIES OF THE DIVINE 
GOVERNMENT. 

The comparative infrequency of supernatural revela- 
tions in a world which seems to be so greatly in need 
of clearer light, is by no means the only difl&culty 
which has cast a cloud over the wisdom and goodness 
of the Divine administration. We might perhaps have 
expected that, if the laws of nature were to hold their 
course, without perpetual and dangerous interruptions, 
at least the moral laws should stand out with equal 
clearness, and be no less conspicuous in the ordinary 
course of human aflfairs. For if God is not only the 
Architect of the material creation, but the Moral 
Governor of an intelligent universe, it seems reasonable 
to anticipate that the higher character will be more 
carefully maintained, and more fully manifested, in the 
whole course of Providence, than one which is of in- 
ferior and secondary importance. It is not essential 
that fire should always burn, or heavy bodies fall to 
the ground ; but it is essential that the Judge of all the 
earth should do what is just and right. Yet here we 
are surrounded with the most serious and perplexing 
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dijB5culties, which have impressed both sacred and 
profane writers, and embodied themselves in the pro- 
verbs of almost every country. It is true that glimpses 
of a moral purpose do meet us, from time to time, in 
the course of human life, and may often be detected by 
a watchful eye, where they would be overlooked by the 
careless observer. But the prevailing impression from 
the whole scene usually answers to the brief and 
expressive description of the wisest of men, "All 
things come aUke to all; there is one event to the 
righteous and the wicked, to the good, and to the clean, 
and to the unclean ; to him that sacrificeth, and to him 
that sacrificeth not ; as is the good, so is the sianer ; 
and he that sweareth, as he that feareth an oath. This 
is an evil among all things that are done under the 
sun, that there is one event unto aU." 

This great perplexity, arising from the want of a 
more plainly moral and equitable character in the ways 
of Providence, has pressed, from the earliest times, upon 
the consciences of thoughtful men. It is by this un- 
deniable anomaly, that the patriarch Job silences the 
superficial reasonings of his censorious friends. " Mark 
me, and be astonished, and lay your hand upon your 
mouth. Wherefore do the wicked live, become old, 
yea, and are mighty in power? Their seed is esta- 
blished in their sight, and their offspring before their 
eyes. Their houses are safe from fear, neither is the 
rod of God upon them. They send forth their little 
ones like a flgck, and their children dance. They take 
the timbrel and harp, and rejoice at the sound of the 
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organ. They spend their days in wealth, and in a 
moment go down to the grave. Therefore they say 
unto God, Depart from us, for we desire not the know- 
ledge of Thy ways. What is the Almighty, that we 
should serve Him? or what profit should we have if 
we pray unto Him ? " The steps of the psalmist and 
sweet singer of Israel had well-nigh slipped under the 
power of the same temptation. He was "envious at 
the foolish, when he saw the prosperity of the wicked ;" 
while a full cup of affliction was wrung out to the 
servants of God. The prophet smarted under the same 
perplexity, and turned it into a humble expostulation 
with his Maker, — "Eighteous art Thou, Lord, yet let 
me talk with Thee of Thy judgments. Wherefore doth 
the way of the wicked prosper? and wherefctre are all 
they happy that deal very treacherously? Thou hast 
planted them, and they take root : they grow, yea, they 
bring forth fruit; Thou art near to their mouth, and 
far from their reins." The same thought recurs per- 
petually among heathen poets and moralists. We see 
it in the brief remark of Virgil : — 

" Cadit et Ripheus, justissimus unus 
Qui fiiit in Teucris, et servantissimus sequi : 
Dis aliter visum." 

And in the sententious antithesis of Lucan : — 

" Victrix causa Deis placuit, sed victa Catoni." 

But perhaps one of the most eloquent expressions of 
it is in the verses of Claudian on the fall of Eufinus ; 
while the reflection which relieved his own doubt 
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savours more of the partizan than of the contemplative 
philosopher : — 

" Saepe mihi dubiam traxit sententia mentem 
Curarent superi terras, aut nullus inesset 
Rector, et incerto fluerent mortalia casu. 
Nam cum dispositi qusesissem faedera mundi 
Praescriptosque rnari fines, annisque meatus, 
Et lucis noctisque vias, tunc omnia rebar 
Consilio firmata Dei, qui lege moveri 
Sidera, qui fruges diverso tempore nasci. 
Qui vanam Phceben alieno jusserit igne 
Compleri, solemque suo ; porrexerit undis 
Littora ; tellurem medio libraverit axe. 
Sed cum res hominum tanta caligine volvi 
Adspicerem, tutosque diu florere nocentes 
Vexarique pios ; rursus labefacta cadebat 
Religio, causseque viam non sponte sequebar 
Alterius, vacuo quae currere semina motu 
Affirmat, magnumque novas per inane figuras 
Fortuna, non arte, regi ; quae Numina, sensu 
Ambiguo, vel nulla putat, vel nescia nostri. 
Abstulit hunc tandem Rufini poena tumultum 
Absolvitque Deos. Jam non ad culmina rerum 
Injustos crevisse queror : tolluntur in altum 
TJt lapsu graviore ruant." 

It certainly appears very strange, that a Being, per- 
fectly wise, good, and holy, should have been governing 
the world for six thousand years, during which it has 
been peopled with hundreds of millions of moral and 
responsible creatures, capable of virtue and of vice, 
of reward and punishment ; and that on looking out 
into the wide field of Providence, apart from the light 
of special revelation, there should even be an apparent 
reason why thoughtful minds may still question the 
very fact of a moral government exercised over mankind. 
Yet such is evidently the case, from the consenting 
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testimony of sacred and profane writers ; of pious 
minds on whom the doubt has weighed heavily, and 
who have shaken it off by an effort of faith, and of the 
careless and profane, who have made it the basis of 
their speculative theories of Epicurean chance, or the 
warrant for a bold course of practical irreligion. How 
can we explain a moral phenomenon so perplexing and 
mysterious ? 

There are some truths familiarly set forth by 
Christian moralists, which supply a partial answer. It 
has been urged, with great forc^ of reason, that Provi- 
dence is a scheme very imperfectly comprehended; 
that the ways of God may naturally be expected to be 
too high and deep for His creatures to understand; 
that there are sufficient instances of vice being punished 
and virtue rewarded, even in the present life, to esta- 
blish the fact of God's retributive justice ; that the 
exercise of patience and faith, under an economy of 
probation, implies the continuance of many un- 
explained mysteries; and that the chief difficulties 
disappear at once, when we accept the fundamental 
truth of revelation, that there is a life to come. We 
need only to combine the lessons taughl us by the 
wisdom shown in the works of nature, and individual 
cases of signal retribution, with this solemn prospect 
of judgment, in order to learn the wisdom of a calm 
reliance on the goodness and justice of the Almighty 
Governor of the world. 

But while the main principles on which the solution 
of the difficulty must depend are all familiar to 
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thouglitfal minds, there may be further advances made 
in their snccessM application. The same spirit of 
humble and patient inquiry, which has been rewarded 
with signal discoveries in the study of the natural 
heavens, may lead to resulta even more important, 
when applied to the still higher task of unfolding the 
Divine wisdom in the mechanism of the moral universe. 
Let us examine the subject in the light successively 
afforded by analogy, experience, and reason; and we 
shall find the mists slowly disappear, and bright views 
of the goodness and wjpdom of the Creator will dawn 
upon us, the earnests of a more glorious revelation 
reserved for days to come. 

I. Moral Government, in its very nature, is plainly 
higher and nobler than all the material works of crea- 
tion, and involves a fuller revelation of the character 
and perfections of the Most High. Just as in the use 
of telescopes of high power, a smaller telescope is almost 
essential, to overcome the practical difficulties arising 
from their excellence itself, as it limits the field of view 
while it magnifies the object ; so we may expect it to 
prove in the higher departments of intellectual inquiry. 
It may be almost impossible in our present state, and 
with our contracted vision, to discover the perfect wis- 
dom of God in His moral government of mankind. 
The heart of man is so deep and imsearchable, the 
fountains of thought and feeling so various, the means 
and processes of discipline so complex, and the ends to 
be obtained so diverse, that we may soon lose ourselves 
in tracing the purposes of Providence even towards one 
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person alone, and how much more towards the innume* 
rable multitades of mankind. But if there be another 
branch of government, subordinate in its pur|)0se, sim- 
pler in its laws, and pointing in a paraUel line to the 
same great objects — ^the manifestation of the Divine 
wisdom and goodness, we may there discover phuuly 
the truth of which we are in quest, and apjJy the 
conclusion with confidence, by the simplest process of 
analogy, to that higher department of the same goveni- 
ment which relates to the moral discipline and proba- 
tion of mankind 

What, then, is the true nature of that order which 
reigns in the material works of God ? Is it conspi- 
cuous, at first, to every eye ? Or, while some traces of 
it are so plain that the dullest cannot fail to observe 
them, are there depths reserved from the wisest philo- 
sophers, and seeming anomalies which have yielded 
only to the investigations of science through long agoa, 
though they have furnished, in our own days, the noblest 
exhibitions of celestial power and wisdom? If the 
latter is the true and indisputable character of God's 
natural government, then it agrees with every lesson of 
analogy, that His moral government should pres(}nt equal 
perplexity to careless eyes, and that the removal of this 
perplexity should be of stiU more difficult attainment, 
and perhaps be granted only to the pure in heart, who 
dwell in the secret place of the Most High, to whom 
the Spirit of God may have granted a peculiar clearness 
of spiritual vision, a foretaste of the discoveries of the 
life to come. 

G 
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Now it is clear, on the most general view of natural 
science, that while some practical laws stand out in fall 
relief for the guidance of man's daily life, those deeper 
and more comprehensive laws, on which the scheme of 
the imiverse mainly depends, lie hid far below the 
surface, and require ages of toil to extricate them from 
phenomena that appear to the last degree perplexing 
and confased. Let us take the simplest illustration in 
the case of astronomy. No peasant can look to the 
stars at night, without some instinctive sense of 
solemn awe and mysterious grandeur, of a power 
beyond measure lofty, a wisdom imsearchably calm 
and vast, and an awful dignity of goodness that re- 
bukes, by its silence, the noisy strife and boisterous 
riot of the children of folly. But should he proceed 
farther, he is lost at once in the apparent confasion 
and interminable complexity of the heavenly motions. 
When science has proceeded half-way to its goal, the 
instinct of awe and reverence is apt to disappear before 
the knowledge of the deeper harmonies of nature has 
been attained. Man learns enough of the heavenly 
bodies to be baffled and perplexed in the attempt to 
account for their motions; but the wand of a more 
powerful science has not yet reduced the chaos to 
divinest order, and evolved a beauty of celestial law 
higher and nobler than the sensible impression on the 
child of a midnight starlit firmament. Sphere is inter- 
laced with sphere, 

" Cycle and epicycle, orb in orb," 

till a profane astronomer could venture on the scoffing 
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remark that, if his Maker had asked his advice, he 
could have suggested a far simpler and better scheme 
for the planetary motions. 

Now the case is exactly the same with regard to the 
moral government of mankind. The impressions of the 
child and the peasant, in almost every age and country, 
agree in the conclusion, that wrong-doers will suffer, 
and upright conduct secure a blessing. This is the 
simple truth which the friends of Job announced to 
him, as the certain and undoubted tradition of their 
fathers. This was the doctrine embodied in the Nemesis 
of the Greek mythology, and which formed the admission 
from the Epicurean poet : — 

" Earo antecedentem scelestum 
Desemit pede poena claudo." 

But when philosophy has enlarged the range of ex- 
perience, and the fresh instincts of conscience have 
grown dim, the anomalies are so multiplied and magni- 
j&ed, guilty ambition is so often, seen to prosper, and 
wealth and power to be amassed and secured by fraud 
and violence, that a sense of hopeless obscurity replaces 
confidence in a Moral Governor of the world. 

Thus the only lesson which a late historian could 
draw from the mighty drama of the wars of Napoleon, 
is couched in these words : " Fortune, that name for the 
unknown combinations of infinite power, was against 
him, and without her aid the designs of man are 
bubbles on the troubled ocean." So thick a darkness 
settles down upon the spirit when it gazes on the ways 

g2 
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of Providence, till the deep foundations of moral good 
and evil come to light once more, and the soul refreshes 
its faith by entering the sanctuary of God, and reads 
engraven on its pillars the solemn message of a judg- 
ment to come. 

In that noble record of the patriarchal age which 
forms one of the earliest and most precious legacies 
of the Spirit of Grod to His people, the great problem 
is fairly opened, and the answer of the Almighty is 
based mainly on this appeal to the undeniable power 
and wisdom evinced in all His lower works. He seems 
to say to the patriarch, when smarting under the rod of 
aflBiction, If my wisdom, in the lowest spheres of its 
activity, surpasses your highest thoughts, is it not a 
guilty pride to set your own sensations against my Pro- 
vidence, and charge Me with cruelty and foUy, because 
the reason of My severe and painful discipline is not 
immediately apparent? "Who is this that darkeneth 
counsel by words without knowledge? Gird up thy 
loins like a man. I will demand of thee, and answer 
thou Me. Where wast thou when I laid the foundations 
of the earth ? declare, if thou hast understanding. . . . Hast 
thou commanded the morning since thy days, or caused 
the dayspring to know his place, that it might take hold 
of the ends of the earth, and the wicked might be 
shaken out of it ? Have the gates of death been opened 
to thee ? or hast thou seen the doors of the shadow of 
death? Where is the way where light dweUeth, and 
darkness, where is the place thereof? Knowest thou it, 
because thou wast then bom ? or because the number 
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of thy days is great?" If the lowest part of the works 
of God be unsearchable in the power and wisdom they 
display, how foolish for vain man to dispute against his 
Maker, and raise puny cavils against His still deeper 
wis(Jom in the moral government of all the intelligent 
creatures He has made ! 

But the analogy may be traced much further than in 
this coincidence of a simple instinct, which loses itself 
for a time in a seeming chaos of imexplained pheno- 
mena, and reappears, with ripened wisdom, in the dis- 
covery of laws unspeakably beautiful and sublima If 
we examine the chief sources of that perplexity which 
haunts the middle passage of science to its opposite 
shore, they will be a mirror to explain similar causes of 
obscurity in the moral principles of the Divine govern- 
ment. 

There are four main causes which have delayed the 
progress of natural science to its present state of high 
perfection ; — ^limited and transient observation ; a defec- 
tive and evershifting point of sight ; a misdirected pur- 
suit of simplicity, where it was not to be found ; and 
the contemplation of effects alone, instead of rising to 
the research of the secret forces on which they depend. 
Human life is very short, and the hours given to science 
in early ages comparatively few; while the planetary 
changes require years and ages for their full develop- 
ment. The earth, the home of every observer, is moving 
round the sun in its annual orbit, while it revolves on 
its own axis, and the parallax of its double motion 
distorts, into almost hopeless complexity, . the simple 
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outline of the celestial revolutions. The idea that the 
circle was the simplest curve, and must therefore be the 
form of every orbit, led to a series of anomalies, and a 
machinery of cycles and epicycles, that grew more com- 
plex and confused with every increase in the accuracy of 
observation. Last of all, the motions themselves re- 
mained inexplicable, or were explained by cumbrous 
fictions, and whirlpools of imaginary matter, entirely 
worthless and mischievous in the eye of sound philoso- 
phy, until the thoughts ascended from the conception 
of speed and motion to a view of the secret forces on 
which these motions depend. Then the law of gravita- 
tion, like a new sun, flashed a sudden flood of light 
^pon the whole science of the heavens. Cycles, epi- 
cycles, and vortices disappeared for ever ; and the sub- 
lime simplicity of Divine power and wisdom, which 
revealed themselves to the eyes of men in suns and 
stars innumerable, became a perpetual monument of 
the Creator's unequalled and unsearchable glory. 

Now causes exactly similar to those which delayed 
the progress of astronomy have given birth to false 
and sceptical theories on the moral government of man- 
kind. Short-sighted observers have dwelt on a few 
facts within their own narrow sphere of vision, as 
Claudian on the prosperity of one vicious parasite, and 
have drawn the hasty conclusion, that chance is the 
master-key of history; since there is no difference 
made between vice and virtue, but one event happeneth 
to all. Where this first cause of error has been sur- 
mounted by a wider induction of the ways of Provi- 
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dence, a false point of intellectual vision has been 
assumed. Temporal retribution has been exalted from 
its subordinate position, and viewed as the fixed centre 
of the Divine economy, i£ the principle of a moral 
government is to be maintained. Hence, in seasons of 
forbearance, the Providence of God, like the planets in 
opposition, has seemed to move swiftly backward, and 
to reverse its own fundamental law, that vice should be 
punished, and virtuous conduct obtain its due reward. 
A vain attempt at simplicity, where it was not to be 
found, in the principle of human righteousness and 
judicial equity alone, loaded natural theology with self- 
righteous and worldly counterparts of the holy law of 
God, and corrupted ethieal science into wretched and 
clumsy systems of utilitarian prudence. And when 
the attempt has been made to escape from this cold, 
empirical philosophy, which resolves the whole duty of 
man into a calculation how he may best secure his 
temporal interests, and when conscience has been ap- 
pealed to as the true key to explain the duty and the 
hopes of men, how often the inquiry has stopped short 
at the very threshold, and the actual sentiments and 
emotions of sinful men have been taken for the ultimate 
law of the Divine government, instead of tracing the 
effect to its cause, the conscience of duty in the crimi- 
nal, to the perfect and unalterable law in the bosom of 
the uncreated Goodness, out of which it must ever flow. 
For it is this alone which can explain the whispers of 
conscience and its guilty silence, or form a true standard 
of appeal by which to measure the wisdom of the Divine 
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govemment, and anticipate the ftiture destinies of the 
children of men. 

But when we look into the higher sphere of Provi- 
dence with the light reflected upon it by the analogies 
of moral science, the appeal made to the patriarch of 
old may be renewed with a deeper emphasis than he 
could understand. Every field of nature bears testi- 
mony to the power and wisdom of the Creator in the 
constitution and govemment of the material imiverse. 
But these are only the ante-chambers to the courts of 
the Great King, where, in the govemment of inmiortal 
spirits. He displays all his moral perfections in their 
varied harmony. We can trace clearly the goodness 
and skill of the Almighty Architect in the subordinate 
sphere of his ceaseless activity. How reasonable, then, 
it must be to credit their existence in the higher sphere, 
which forms their proper theatre, though our infant 
faculties may now be too feeble to pierce through the 
dark clouds which veil the brightness of His glory. 
Analogy alone cannot, it is true, remove our difficulties, 
but it can furnish the strongest presumption that, with 
a purer conscience and a more gifted intelligence than 
our own, they would die away of themselves. They 
are only the unreal monsters of a higher astrology, the 
cycles and vortices of moral science, which a juster 
view of the nature and stubbornness of evil, and a 
deeper insight into the purposes of the Divine govem- 
ment, would banish at once into the limbo of exploded 
fallacies and forgotten dreams. 

Let us tum from the lessons of analogy to consult 
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those of experience. When the whole structure of 
some ingenious and costly machine, the perfection of 
modem art, is too complex for a casual visitor to 
understand, and no results of its operations are yet 
capable of exhibition, there is another way in which 
the skill of the inventor may be presumptively shown. 
The eye may be directed to some small portion tolerably 
distinct from the rest. The accuracy of its workman- 
ship, the variety of mechanical powers and contrivances 
employed, and their skilful adjustment to one common 
end, with the exquisite art displayed in their selection 
and combination, may there be seen on a smaller scale. 
It will thus be a sufficient pledge that the same skill 
extends to the whole machine; although from the 
greater complexity of its mechanism, wheel within 
wheel, and contrivance heaped on contrivance, the only 
impression left, on a rapid and hasty observation, is 
one of utter bewilderment and confusion. 

Such is a true picture of our own position, as 
observers of the vast scheme of God's providence. A 
full comprehension of it will occupy the enlarged in- 
tellects of saints and angels throughout the ages of 
eternity. How then can sinners, just emerging from 
the miry clay of their own sensual debasement, expect 
to comprehend, in the present life, its mysterious and 
awful depths of wisdom and love? Astronomy, the 
branch of natural science most accessible to man, has 
required the laborious and indefatigable study of loug 
ages to attain its present degree of perfection; and 
even now the horizon invites the eye of science onward 
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to discoveries more comprehensive and wonderful than 
those already attained. The laws of light, and its 
diffusion, of comets, of binary* and multiple stars, and 
nebulae, and starry systems, are a vast r^on still un- 
explored. And if this be true in the branch of natural 
knowledge, where discoveries have been most rapid and 
startling, how far more incomprehensible must be that 
moral world, to which every department of the natural 
universe stands in the relation of a ministering hand- 
maid alone ! 

But while the whole range of Providence must 
surpass our efforts to Mhom its laws and discover its 
full purpose and meaning, there may be smaller and 
separate portions in which its deep wisdom wiU clearly 
appear on a Uttle patient observation. There are many 
Christians who, in the calm review of their own lives, 
can see such evident traces of Divine goodness and 
care, over-ruUng apparent accidents, protecting from 
unseen dangers, converting the results of past errors 
and sins into a healing medicine for the spirit, and 
removing the scourge when its end was partly secured, 
that they could as easily doubt their own senses, as 
disbelieve the kindness and wisdom of the God of 
providence, in ordering their steps through the tangled 
pathway of life, and leading the blind by a right way 
towards a city prepared for their lasting home. There 
are periods of general history, also, where a thoughtful 
mind detects many traces of a wise Intelligence that 
rules amidst the surging chaos of a disordered world. 
But the sacred history is a selection, made by the God 
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of providence himself, to bring to light those wise ad- 
justments and purposes of holy love, which would else 
be lost from our view amidst the vast range of His 
universal government. 

Two instances will be enough to illustrate this truth, 
and even in these we must content ourselves with a 
brief reference. And first, let us dwell upon the history 
which closes the earliest book of Scripture, the narrative 
at once profoundly instructive and inimitably simple, 
of Joseph and his brethren. How simple and common- 
place, in themselves, the separate elements of which it 
is composed. A father shows double kindness to a 
favourite child. His favour excites envy in all his other 
children, and this reaches to the height of murderous 
malice. They plan the death of their brother, as he 
bears a message to them in the fields. A lingering 
sense of shame keeps them from bloodier forms of mur- 
der, and they cast him into a pit, intending to leave 
him to perish. After the first impulse of malice, one, 
more humane than the rest, prevails on them to mitigate 
their hatred still further. A company of traders pass 
'Opportunely near the spot They yield to the advice of 
their brother and the tears of their victim, and sell him 
into Egypt. There a new series of changes, equally 
simple and natural, sets in. The mistress of the foreign 
slave becomes his tempter to vice, and her disappointed 
passion leaves him, a second time, the victim of a base 
revenge. But the secret hand of Providence is watch- 
ing over the servant of God. He gains favour with 
the keeper of the prison. The dreams of his fellow- 
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prisoners and those of Pharaoh, become links by which 
the exile is raised from a prison to a throne. A fisanine 
is sent upon the border lands, and the brethren of 
Joseph are forced to visit I^ypt, to provide food for 
their households. His love devises expedients to secure 
their common presence, and to bring their guilt to 
their remembrance. As soon as filial and brotherly 
aflfection have proved their recovered power over their 
hearts, the drama closes with their reconciliation, and 
the removal of the chosen family to the shelter pro- 
vided for them, until the iniquity of the Canaanites 
should be fulL " At the second time Joseph was made 
known to his brethren, and Joseph's kindred were made 
known to Pharaoh." 

When we look closely into this simple narrative, how 
rich and varied are the features of Divine wisdom it 
discloses to our view. The patriarch, in his youth, has 
sinned by selfishness and deceit, though real faith was 
mingled with these baser passions. He prized the birth- 
right, but had practised on his brother's profane indif- 
ference, to buy it in a moment of hunger and exhaustion, 
and had completed the purchase by deceiving the blind- 
ness of his aged father. His sons, indulging their 
envy and malice, now repay in kind the sin of his youth, 
and crowning their envious cruelty by a wicked lie, 
almost succeed in bringing down his grey hairs with 
sorrow to the grave. These brethren, after years of callous 
indifference, are compelled, by the prospect of a slavery 
like that into which they had sold their brother, to call 
their own sin to mind with bitter remorse. " We are 
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verily guilty conceming our brother, in that we saw the 
anguish of his soul, when he besought us, and we would 
not hear ; therefore is this distress come upon us." Sin 
has bred shame and misery; but as soon as it is followed 
by tears of true repentance, the hour of deliverance is 
at hand. The removal to Dothan, the nearness of a pit 
without water in the moment of crime, the track of the 
Ishmaelitish merchants, the purchase of Potiphar, the 
lawless passion of his wife, the presence of the two 
oflScers of Pharaoh in the prison, all seemed the merest 
accidents. Yet they were links in a scheme adjusted 
accurately in every part, by which the early sin of Jacob, 
and the later and deeper guilt of his sons, were first 
chastised, and then attained to a perfect cure ; the faith 
and piety of Joseph were severely tested, and then 
followed by a rich and glorious reward ; Canaan and . 
Egypt were relieved from the destruction of an oppres- 
sive famine ; the providence of the Almighty was asserted 
in the face of the mightiest heathen kingdoms ; a safe 
hiding-place was secured for the race of Israel during two 
centuries of delay, till the solitary family grew into a 
mighty nation ; the closing years of the aged patriarch 
were lit up with beautiful earnests of the good things to 
come ; and, in the history of Joseph himseK, a perfect 
and expressive type was constituted of the promised 
Eedeemer, who should be exalted through unequalled 
sufferings and temptations, and in spite of the malice 
and envy of those He came to save, to a throne of 
enduring and eternal glory. Who can read this one 
extract from the immense volume of Providence at so 
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early a period in its course, and not feel the deep assur- 
ance that ineffable wisdom must really prevail in every 
part of the hidden coxmsels of the Most High ? 

Again, if we turn to that singular book which comes 
nearly at the close of the Old Testament history, we 
have another equally impressive example of the same 
truth. For perhaps, of aU the histories in the Bible, 
the book of Esther furnishes the simplest and deepest 
lesson of the silent wisdom of Divine providence. The 
name of God never once appears in it. The whole 
might seem an extract from the national chronicles of 
a heathen kingdom. There is no moral aphorism, no 
spiritual doctrine, no allusion to the scheme of redemp- 
tion. The Almighty seems to have folded around BQm 
the mantle of a mysterious silence, and to have retired 
from the busy scene of human and earthly passions 
into the innermost shrine of that secret place, where He 
hides His presence from the view of a guUty and fallen 
race. A heathen unbelieving monarch wields the sceptre 
of despotic power over a hundred and twenty-seven 
provinces, from Lybia in the west to India in the east, 
including the chief part of the civilized nations of the 
earth. A wicked favourite, of the race of Amalek, is 
exalted to supreme influence, and plots to exterminate 
the chosen people of God. There is fear and darkness 
in every province. All the promises of God seem on 
the point of being buried in one common grave with 
the doomed seed of IsraeL But a proud queen has 
offended her heathen spouse and lord amidst his revels, 
and her divorce has raised a Jewish maiden, whose 
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descent was caxefiilly concealed, to be partner of the 
royal throne. In the very crisis of danger, «)me secret, 
unknown cause, banishes sleep from the eyes of Ahas- 
uerus. The great king is restless on his ivory couch, 
and calls for the records of his kingdom. He reads of 
a Jew who had saved his life from a conspiracy in the 
palace, and no reward has been hitherto given him. 
The wicked favourite who had come to beg the death 
of his enemy, as an easy favour, is suddenly called 
upon to fulfil the part of a menial attendant, and con- 
ducts the victim, in royal apparel, throughout the streets 
of the royal city. The queen, with the earnestness of 
a martyr, pleads for her own people ; and the moment 
which threatened the extinction of the people of Gk)d, 
is turned into the hour of their signal deliverance, and 
the ruin and death of their bitterest enemies. After 
reading this simple narrative, where the name of Gk)d, 
and the deep truths of the law and gospel are never 
seen to enter, but where His hand, unseen and in 
sUence, works out its own designs with unerring wisdom, 
and embodies the result in a memorial that endures to 
the present hour, how natural and unavoidable is the 
patriarch's reflection — "Who knoweth not in all these, 
that the hand of the Lord had wrought this ? in whose 
hand is the soul of every living thing, and the breath 
of all mankind?" Or who can refuse to join in the 
acknowledgment of the king of Babylon, enforced by 
a similar demonstration of the hand of God? — "He 
doeth according to His will in the army of heaven, 
and among the inhabitants of the earth, and none can 
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stay His laand, or say unto Him, What tloest Thou? 
Now I, Nebuchadnezzar, praise and honour the King 
of *heaven, all whose works are truth, and whose ways 
are judgment ; and those that walk in pride He is able 
to abase/' 

Besides this appeal, however, to partial and selected 
examples, in which we may discern the deep wisdom 
of Providence, and thus be confirmed in our faith, where 
full insight is impossible, there is a further evidence 
which it is in our power to attain. Let us return, for a 
moment, to the illustration of the machine. A thought- 
ful observer might hesitate to infer the excellence of 
the whole from the proved skill of a single and sub- 
ordinate portion. Though a full and clear understanding 
of the mechanism may be beyond his reach, he may feel 
that a comparison of its leading features with the object 
it is designed to fulfil is by no means impossible, by 
lending a closer and more continuous attention than a 
less interested visitor may be willing to bestow. An 
evident correspondence of the main parts of the machine 
with distinct purposes in the character of the intended 
product, when joined with the marks of evident skill 
in some selected portion, will be enough to convince 
him that the whole is a chef d*cmvre of mechanical 
genius, and that, with fuller leisure and greater know- 
ledge, he would be able to trace out the design of every 
wheel and movement in connexion with the main object 
it is intended to fulfil. 

Such a view of the moral government of the world, 
though of difficult attainment, is not entirely beyond 
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the reach of a pious and intelligent mind, and the 
further we proceed in this direct inquiry, the clearer 
will be the marks that surround us, on every side, 6f 
a deep and holy wisdom, fer surpassing the limits of 
human intelligence. 

The chief source of those perplexities, which have 
nursed the doubts and scoffs of the incredulous, and 
haunted the minds even of pious men in their con- 
templation of Divine providence, has been a false 
impression with regard to tl^e central and fundamental 
idea in God's moral government of our world. The 
illusion resembles that which filled astronomy with 
confusion before the establishment of the Copemican 
theory. It has been silently assumed that temporal 
retribution is the main, distinctive feature of a moral 
government. But retribution, in the present life, is 
only a secondary object ; while it has to revolve, like 
sever-al others of kindred importance, around one of 
higher dignity and most lasting moment — the moral 
recovery and redemption of souls. Eedemption, and 
not immediate retribution, is the master key in the 
economy of human life. Once let this truth be fully 
received, and the tangled and intricate web of phe- 
nomena which history sets before us, begins to weave 
itseK into an harmonious scheme of Divine love. The 
only reason why the pattern is not more immediately 
apparent, is that the darker shades in the background 
have first to be introduced, and the brighter figures, 
though first in the design, are latest in the execution. 
AU creation is travailing in birth until now, and 
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redemption is to be the fruit of its long and bitter 
sorrow. 

Now let us examine carefully what are the necessary 
consequences of this simple, primary truth. On the 
one hand, if the providence of God included no in- 
stances of present retribution, no clear marks of His 
anger against rebellion and vice, and His delight in 
virtue and obedience, all faith in the being and dominion 
of a Moral Governor of mankind would quickly cease 
and expire. The sceptic and the scoffer would have, on 
the low groimd of experience, an invincible argument ; 
and true religion, an exotic now kept alive only with 
constant and watchfiil care in an unfriendly and barren 
soil, would long since have perished entirely from the 
hearts of a sinful race. But, on the other hand, if 
strict equity alone were to be the rule of government, 
no work of moral recovery could be carried on. The 
sinner would be at once judged and sentenced. Each 
criminal, discerned by an Omniscient eye, and seized 
by an Almighty hand, in the moment of transgression, 
would be hurried at once into the presence of the 
righteous Judge, and receive the due reward of his 
iniquity; and the axe which now lies at the root of 
every barren tree would be wielded, from hour to hour, 
in obedience to the stem voice of justice, " Cut it down ; 
why cumbereth it the ground?" 

The path of true wisdom, in a scheme of moral 
government of which the chief design is medicinal and 
restorative, must plainly lie between these two extremes. 
If the warp is formed of retributive equity, the woof, 
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still more precious and costly, must be Divine and 
patient forbearance, or overflowing bounty and grace. 
It is not hard, also, to determine which element must 
enter more largely into the compound economy. In 
the revelations of the life to come, justice and grace are 
both to be revealed in their full dimensions ; but we 
have the inspired assurance that, in the solemn hour of 
final decision, mercy will rejoice against judgment; 
and however appalling may be the doom of the un- 
godly, the flight of eternal ages wiU only reveal, with 
increasing clearness, the inexhaustible riches of the 
Divine goodness. But since the disclosures of God's 
character in the present life, which are the moral in- 
struments of redemption, axe only earnests of its full 
revelation hereafter, they must naturally exhibit the 
same subordination. The sterner attributes must be 
there, of righteousness and judicial severity. But the 
main features of the economy will be, forbearance to the 
guilty, grace to the undeserving, help and means of 
recovery to the morally bankrupt, and messages, invita- 
tions, and promises of tender care and love, to all who 
are setting out in the way of life that conducts the 
soul to holiness and happiness again. 

Kindness, if exercised alone, leads rapidly, with re- 
bellious hearts, to contempt of God and careless irre- 
ligion. On the other hand, the instant and complete 
execution of justice upon every offence would create a 
panic terror, and bow the conscience in sullen and 
hopeless despair. Hence the dealings of the Most 
High with a race of sinners begin with a tempered 
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severity, to mark His hatred of iniquity. They con- 
tinue with a long course of rich bounty and gracious 
forbearance, alluring the spirit to repentance by the 
cords of love. When this forbearance is abused, heavier 
but partial punishment is commonly inflicted ; while 
every sign of repentance is met with the open arms of 
mercy, and cherished with varied promises of grace. 
But perseverance in rebellion and vice, after repeated 
acts of forbearance, and neglected warnings, is visited at 
last with judgments so deeply solemn as to awaken a 
wholesome dread in the rest of mankind, and thus to 
alarm the careless sinner into true repentance, and a 
reverent submission to the authority of the Almighty 
King of heaven. Now, whether we trace the course of 
sacred or profane history, from the days of Paradise to 
the fall of Jerusalem, and onward to our day, we find 
that such has been the constant law of Divine provi- 
dence. The details have been infinitely varied, but the 
fundamental idea has been always the same. The 
moral message has been enriched with new and deeper 
harmonies, and often modulated from a major to a 
minor, and again from a minor to a major key ; but a 
practised ear can detect everywhere the original melody. 
Gentle discipUne leads the way. It is followed by 
calls to repentance, and a seed-time of forbearing love. 
Encouragements to the penitent, warnings to the stub- 
bom, are followed by richer mercies or heavier chastise- 
ments; and the final result is either the triumph of 
grace, when the lost sheep are brought home rejoicing, 
on the shoulders of the Good Shepherd, to the fold of 
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purity and peace, or fearful judgments, that resound 
throughout the firmament, and awaken echoes of holy 
fear in the hearts of mankind. " Supernal grace con- 
tending with sinfulness of men," employs from age to 
age these same mighty agencies in its unwearied and 
earnest conflict with the powers of evil, and will never 
cease to employ them till the victory is at length com- 
plete. 

Yiewed in the light of this principle, it is easy to 
define those eras of Providence when its course is likely 
to be most perplexing to ordinary observers, and faith 
in Grod's moral government is exposed to the strongest 
temptations, even in the minds of good and pious men. • 
For since the forbearance of God, like all His attributes, 
must exceed the standard attained by the holiest of His 
servants, the close of every successive era of patient 
longsufiFering must sorely exercise their faith in His 
watchful providence, and a cloud must then rest, for a 
time, over those attributes which form the unchangeable 
basis of all moral government, human or Divine. " Be- 
cause sentence against an. evil work is not executed 
speedily, the heart of the sons of men is fully set in 
them to do evil" (Eccl. viii 11). Impiety will then 
often advance with a rapid and portentous growth, 
and open, blasphemies, unrebuked and unpunished, 
will be ready to undermine the religioua hopes of 
the sincerely pious. "Because iniquity abounds, the 
love of many will wax cold" (Matt. xxiv. 12). Truth 
will be r^ady to fail from the streets, and he who 
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departs from evil will become a prey to the fraud and 
violence of prosperous wickedness. The Most High 
will not cease to forbear, until the forbearance of His 
own servants has been exhausted, and the need for severe 
retribution on prosperous guilt has been convincingly 
shown in the sight of the intelligent universe. It is 
when a Noah is left alone for a hundred and twenty 
years in the midst of a world filled with violence, or a 
righteous Lot vexes his soul from day to day with 
^sights and sounds of unbridled and abounding sen- 
suality, that the cry for judgment ascends to heaven, 
and the foimdations themselves will be destroyed if the 
limit of delay is overpast, and the righteous Judge of 
aU the earth refuses to interfere. The moral atmosphere 
is most lurid, stifling, and oppressive, before the solemn 
flash of the lightnings of heaven, and the deep rolling 
of that thunder of long-delayed justice, which alone 
can restore the moral equilibrium, and vindicate the 
insulted and despised authority of the Almighty. 
Solemn, indeed, and deeply humbling, are those seasons 
of retribution whenever they come. But when the 
storm is past, and the skies are seen once more, or even 
when the bow of the covenant first breaks forth through 
the darkness, and prints itself on the bosom of the 
cloud, and the darkness begins to pass away, the 
effects are blessed and glorious. Conscience, that was 
resigning itself into the arms of an immoral and hateful 
fatalism, resumes its despised authority. The character 
of God is known and seen once more. His former 
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mercies, long abused, till their real nature was forgotten, 
are seen in their real depth of secret goodness ; and a 
sinful race, who were wandering deeper and deeper in 
a downward course of wickedness, learn to say, with 
awestruck and reverent spirits, " Verily there is a reward 
for the righteous ; doubtless there is a God that judgeth 
in the earth." 
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CHAPTER VI 

ON THE INCARNATION. 

The gospel of Christ, the highest revelation of the 
Divine will, while it throws a clear light on many of 
the mysteries of Providence, contains other sources of 
difficulty peculiarly its own. The provision which 
Almighty power and love have made, to meet the 
wants of a perverse and sinful race, has given rise 
to new perplexities, even in pious and thoughtful 
minds, and to innumerable cavils and blasphemies in 
the unbelieving and profane. These difficulties attach 
themselves almost equally to all the main doctrines 
of the New Testament. They arise, doubtless, in a 
great measure, from the limits of the created under- 
standing, which can never, at least in this time of 
probation, search out fully the reasons of the Divine 
counsels. Yet something may be done, by patient 
thought, to remove these stumbling-blocks out of the 
way of the sincere and humble inquirer, and to 
illustrate the deep wisdom and love which are dis- 
played in the whole economy of man's redemption. 

The doctrine of the Incarnation — or in Scripture 
language, that the Word has been made flesh and 
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dwelt among us, and that Jesus is the Christ, the 
Son of God — ^is the foundation truth of Christianity, 
and has consequently been encountered by a large 
variety of difficulties and objections. The bitter con- 
tentions to which it gave rise in the fourth and 
following centuries, have lent a keen edge to the 
sarcasms of sceptical philosophy, and the syllable 
which parted Arianism from the orthodox faith, or 
the preposition which prevailed in the subtle disputes 
of the Fourth Council, have been frequent and favourite 
subjects for ridicule, and eloquent commonplaces on 
the foUy of theological controversy. "In the name 
of the Fourth General Council," says Gibbon, "the 
Christ in one person, but in two natures, was an- 
nounced to the Catholic world; an invisible line was 
drawn between the heresy of Apollinarius and the 
faith of St. Cyril ; and the road to Paradise, a bridge 
as sharp as a razor, was suspended over the abyss by 
the master hand of the theological artist" "How 
many Homoousiaiis and Homoiousians," observes Dr. 
Browne, "have reciprocally hated each other, who, 
but for the invention of the names, would never have 
known that they differed ! " 

We cannot wonder that a doctrine, mysterious and 
overwhelming in its own nature, and exposed to such 
censure and sarcasm from the eagerness of controversy 
which has gathered aroimd it, should stir up many 
doubts in thoughtful and inquiring minds. How can 
we reconcile an Incarnation with the Unity of the 
Godhead? How can we explain a union so obscure 
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as that two wills, the uncreated and the created, should 
coalesce into one, or that, remaining two, they should 
constitute only one personal agent ? Why should the 
race of man receive a privil^e so peculiar, and so 
impossible to be repeated for any other race of beings, 
without introducing anomalies altogether incredible? 
And if we assume the truth of a condescension so 
wonderful, how is it that the moral fruits of it are so 
limited and partial ; and that, after such a marvellous 
interference of God's love, the adversary should still 
be permitted to hold in the bondage of guilt and 
rebellion the large majority of that race, which has 
been taken into eternal union with the uncreated 
essence of the Most High? 

So far as these objections refer to the essential 
nature of the Godhead, or the conceivableness of that 
vast condescension, which is implied in the true 
Divinity of the Lord Jesus, they lie beyond the 
scope of our present argument. Our aim is simply 
to show that the Incarnation of the Son of Gk)d, his 
personal existence, and capability of such a union with 
man's nature being assumed, is both good and wise ; 
that the object is worthy for which this act of con- 
descension has been wrought; and that all sceptical 
doubts arise only from that narrowness of mental 
vision which dwells upon the past alone, and refuses 
to anticipate the promises and certain glories of the 
world to come. 

And first, it should be carefully borne in mind that 
every communication from God to His creatures must 
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of necessity have all the characters of an infinite 
condescension. He who is unsearchable cannot be 
searched out by the finite understanding. The words 
of St. Paul, where he contrasts the partial knowledge 
of this life with the perfect knowledge of the life to 
come, ought not to be strained beyond their due limit, 
so as to forget his own illustration in the contrast 
between the understanding of the child and of the full- 
grown man. All our experience of Providence on earth, 
the statements of Scripture with regard to the lessons 
which angels themselves learn through the history of 
the Church, and the prediction of the perpetual increase 
of the Messiah's kingdom, conspire to prove that the 
felicity of the life to come involves a ceaseless progress 
in knowledge, wisdom, and love. Absolute infinity,, 
the creature, by the necessity of its being, cannot 
attain, but it may enjoy the relative infinity of rising 
for ever nearer and nearer to the full comprehension 
of the Divine goodness. The time may come when 
the merest infant in grace shall surpass the present 
attainments of the foremost Apostle or the highest 
Archangel ; but the disparity may remain as great as 
it is now amidst the innumerable hosts of the redeemed 
children of God. And since every communication made 
to a finite capacity must stoop to the level of the reci- 
pient, it results at once that a virtual incarnation is 
implied in the very idea of all Divine revelation ; and 
that, unless the Most High were to veil himself from 
aU his intelligent creatures in clouds and thick dark- 
ness, where no eye of men and angels could ever 
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penetrate, there must be a thousand repeated acts of 
Divine condescension to the narrow bounds of angelic 
or human nature. Now these involve the principle, 
although they could not alone demonstrate the neces- 
sity, of an actual incarnation, or a real and permanent 
union of the Word of God with one of the reasonable 
natures which He has made. 
I . Again, if we admit that such a union of the Creator 

* with his creatures, by an act of marvellous condescen- 

sion, is virtually implied, in a lower degree, in the very 
fact of revelation, and that its fuller and more real 
'■ exhibition is suitable to the dignity and harmony of 

^' God's universal government, it seems plain that its 

most reasonable form is when the nature assumed is 
eminently central to the whole imiverse of created 
: being. When we compare in this light the only two 

' races of rational creatures whose existence is certainly 

known to us, one plain motive will appear, even apart 
from the claims of redemption, why human nature, 
rather than that of angels, should receive this honour. 
For man> in virtue of his original creation, occupies 
U central place among all the works of God. His 
immortal spirit links him with the hosts of angels, 
and he is only a little lower than they. Yet his animal 
life links him equally with the whole circle of animated 
and organized being ; while his body, formed of the 
dust, is linked with all the planetary spheres by the 
laws of material gravitation. His inferiority to angels, 
in the simplicity and spirituality of his existence, is 
compensated by the variety of those bonds which unite 
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Mm intimately to the whole universe, from the uncon- 
scious mote that dances in the sunbeam, or the insect 
that sports among the flowers, to the loftiest seraph 
who veils his face with his wings in the immediate 
presence of the Divine glory. 

If, now, the purpose of God in the act of incarnation, 
or the assumption of a created nature into union 
with himself, was to manifest the infinite goodness 
that unites Him perpetually to all the works He has 
made ; then, of all forms of being actually known to us, 
human nature is the most suitable to accomplish this 
great design. The Son of God has hereby not only 
united himself with all the forms of created existence, 
through man, whose being is linked closely with all, 
but further, with all degrees of rational intelligence, 
from the latent, undeveloped reason of the infant, 
who has yet to learn the knowledge of good and evil, 
to the noblest and loftiest eminence of celestial reason. 
The work of love, once for all to be accomplished, 
has thus been realized in the widest and most compre- 
hensive form it is possible for us to conceive. 

But there is a further reason for the same preference, 
in the higher intimacy of union which is thus attain- 
able. For every angel is a separate and independent 
creature of God. It is possible to conceive the creation 
of one fresh individual of the angelic nature, and a 
union, like that of the Incarnation, to be effected with 
it in the moment of its birth. But it would be strictly 
a union with that creature alone. On the contrary, 
the whole race of mankind, as they proceed from one 
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common root, so are partakers of one common nature ; 
and the Son of God, in assuming it, entered into a 
close intimacy of union with every child of man, whose 
creature being is also derived from Adam and Eva 
In this important sense, both He who sanctifieth and 
they who are sanctified are all from one, "for which 
reason He is not ashamed to call them brethren ;" and 
the Mediator of God and man is the Man Christ 
Jesus. The law of creation, in the case of man, has 
thus provided, with a deep and wonderful foresight, 
for the fundamental necessity of the Divine scheme of 
redemption 

We enter here upon a further range of thought, in 
which the reason for this great act of love, and the 
peculiar form in which it has displayed itself, is still 
more apparent. It was fit that this extreme and most 
surpassing proof of Divine goodness, the real union of 
the Godhead etemaUy with the creature, should be 
reserved for the deepest claim of love, and for the hardest 
work, which required the exercise of all the perfections 
of the Almighty. But this hardest work is redemption 
— the recovery of moral agents, naturally gifted with 
freewill, and still retaining the faculty, though now 
in a practical bondage to evil, out of the gulf of misery 
into which they have plunged themselves by wiKul 
disobedience. Now the creation of man, we have seen 
already, in contrast with that of angels, has a pro- 
spective reference throughout to redemption from a 
foreseen fall and ruin. And hence there is a deep 
congeniiy between the very constitution of human 



THE WAYS OF GOD. Ill 

nature, and that central work of Divine love, by which 
the Son of God, assuming our mortal flesh, was to 
bear up the pillars of a sinking moral universe. The 
work of the six days did not more truly point forward 
to the creation of man, the lord of all these lower 
creatures, than the nature of man, to an eye that could 
pierce into the secret reasons of the Divine arrange- 
ments, pointed onward to the certainty of a fall into 
moral guilt and danger, and to the sure promise of 
redemption by the Word of God, who is hereby in- 
vested with a new title — the Seed of the Woman. " He 
is before all things, and by Him all things consist" 
Man's nature, jfrom the first hour of its birth, was a 
vessel fearfully and wonderfully made, to be capable, 
beyond that of angels, of receiving the vast and in- 
estimable treasure of Infinite Love. 

There is a further reason which might be assigned 
for the choice of man's nature to be thus adopted into 
the Divine, if it were not too much obscured by views 
which have commonly prevailed respecting the final 
issues of redemption, to be safely treated in a few sen- 
tences alone. Yet it can hardly escape a thoughtful 
mind, that the nature thus assumed, in its original 
constitution, admits of a perpetual increase, by which 
it might reflect, in the largest measure any created 
existence is capable of doing, the absolute infinitude 
of the Uncreated Being. It is true that, in those forms 
of hope which have been popularly current among 
Christians, this capacity of human nature, marred and 
defaced by the FaU into a thousand shapes of vice and 
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impurity, is supposed to be never repaired into its 
original grandeur, but to be extinguished for ever. 
The thousands of generations, nay more, the perpetual 
generations, of which the Scriptures seem to speak so 
frequently with accents of hope and praise, dwindle, 
in the usual hope of the Church, into the two hun- 
dred generations which alone can be crowded into 
the narrow limit of seven thousand years. But if our 
theological systems, or habits of interpretation, would 
once permit us to accept these statements in their 
natural meaning, and to believe that the whole scheme 
of man's redemption may be broader and wider, as 
well as higher and deeper, than we are wont to con- 
ceive, a new and powerful reason wUl at once appear, 
why the nature of man, and not of angels, should be 
selected to receive the highest gift of the Creator's love. 
It is worthy of remark that aU the early promises 
of the Messiah are closely linked with this view of the 
prolific virtue impressed upon man's mysterious being. 
When first the Seed of the Woman is announced to 
crush the head of the serpent, the promise instantly 
follows to the woman herself, " I wUl greatly multiply 
thy conception." When the covenant is made with 
Abraham, the promise of the Seed who shall possess 
the gate of his enemies is joined with another, of 
increase innumerable as the sand of the sea-shore, or 
the stars of heaven. And when the evangelical pro- 
phet announces the hope in tones of rapture, " Unto 
us a child is bom, unto us a Son is given," the promise 
is immediately adjoined, that " of the increase of His 
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tingdom there shall be no end." There is a continual 
" enlarging and winding still upward " in the building 
of the vast temple of Divine Providence; and when 
the hopes of the Church have reached their fullest 
expansion, a voice may still f)e heard, resounding from 
the secret depths of the wisdom of God, " Thou shalt 
see greater things than these." 

A formidable objection, however, has often been con- 
ceived to lie against the doctrine of the Incarnation 
from the discoveries of modern science. The telescope 
has revealed to us myriads of suns and systems, pro- 
fusely scattered through the depths of infinite space. 
Can we conceive, it is asked triumphantly, that all 
these glorious systems, so wonderfiilly and harmoni- 
ously arranged, and compared with whose vastness our 
earth is a speck that seems to vanish into nothing, 
are devoid of rational and intelligent races, equally 
capable with ourselves of knowing and honouring the 
Great Author of the universe? Have not various 
writers devoted many pages of disquisition, and even 
separate works, to the physical and moral characters of 
the planetary inhabitants ? But if the fact is undeni- 
able, how can we believe that a mystery so unique and 
stupendous as the Incarnation of the Creator should 
have been reserved for our own little planet, amidst 
these countless millions of intelligent races, by whom 
worlds on worlds are peopled throughout all the depths 
of infinite space ? 

This objection, so formidable at first sight, labours 
under one fatal defect — ^the entire want of positive 
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evidence in its favour. It is inferred that other suns 
and planets must be peopled, because otherwise the 
Creator would have been guilty of unwise profusion in 
forming such a multitude of worlds, either entirely de- 
void of all inhabitants, or occupied only by sentient 
and irrational creatures, that could render Him no 
worthy tribute of praise, nor understand the meaning 
and grandeur of the scenes of glory that are spread 
around them. But, surely, if our judgment were not 
moulded so powerfully by our own partial experience, 
the idea that rational and intelligent spirits must needs 
be tied down to one sim or planet, so as to be strictly 
inhabitants of that spot alone, or that else the Creator 
must be robbed of all due praise, would be unnatural in 
the extreme. The normal state of a spiritual being is to 
be like the winds of heaven or the flames of fire, free 
and swift-winged denizens of the whole visible universe. 
To be tied down to one little spot alone is rather a hu- 
miliation than a natural condition. It seems to imply, 
in its very nature, some remedial process to be at work ; 
and that God is dealing with a race of creatures whose 
powers are not yet permitted, jfrom the danger of their 
abuse, to receive their full expansion, but for whom a 
course of humbling experience is needed, to remove 
from them the dreadful curse of rebellion against the 
Supreme Benevolence. 

Again, the discoveries of geology, succeeding quickly 
to those of astronomy, seem to reveal long ages of our 
planet* s history before it was duly prepared and fur- 
nished for the abode of man. In whatever state, then. 
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we suppose the matter of the universe to have been 
originally created, whether already cluster^ into worlds, 
or left to form them by laws of aggregation, the results 
of which were foreseen by the Infinite Wisdom, it is 
most unlikely they would simultaneously reach the stage 
in which they were adapted for the abode of an intelli- 
gent race. Whichever of them should first arrive at 
this stage would receive, we may reasonably presume, 
a race of inhabitants, and become, for a short time at 
least, the sole inhabited world in the material universe. 
When there were, as yet, no reasonable inhabitants, 
there could be no conjectures and reasonings upon the 
multitude of worlds around. But the world which 
was first peopled, whichever it might be, would be 
exposed to the illusion of inventing unknown races 
for all the rest, and of surmising the high improba- 
bility that all besides were void of an intelligent 
population like its own. The dwellers in such a world, 
being rational creatures, might probably be favoured 
with some revelations from the Father of all created 
spirits. Leaving His natural works as a field for the 
exercise of their active powers of thought. His messages 
would probably relate to those mysteries of their own 
moral being, and of His own glorious perfections, which 
were most vital to their spiritual welfare. But if, 
instead of reverently studying those messages of heaven, 
which in this case would maintain a deep sOence about 
races still unborn, they were to launch out into endless 
surmises about these distant worlds, without a grain of 
direct evidence to sustain their theories, and on the 

i2 
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strength of these vague, dim, fanciful excursions of 
imagination, were to discredit the words of their Maker, 
and invent laws of moral relation between the Creator 
and His intelligent creatures, widely different from those 
He had himself made known unto them, would they 
not be guilty of the most gross and inconceivable folly, 
and of hateful ingratitude to the Fountain of aU true 
light, whose messages they would thus despise and cast 
away? 

Now it is surely possible that this may be the actual 
position of our own world and its inhabitants in the 
sight of Heaven. Since, of all the worlds in space, it 
is probable that some one would be earliest peopled 
with rational creatures, and our earth seems to have 
continued for long ages either entirely void, or peopled 
only with lower forms of life, before man appeared 
on the scene, the universe may possibly be in the 
circumstances described in the above hypothesis. And 
here even a bare possibility is enough to rebuke the 
folly of licentious speculation, when it would draw in- 
ferences from what is entirely unknown, to destroy the 
credibility of what is clearly revealed, and rob mankind 
of a glorious hope, which the Maker himself has made 
known to them, in deference to the imaginary claims on 
His equal bounty of contingent or non-existent races, 
in regions of the universe where the foot of man has 
never trod. AU that science can report of these starry 
worlds is that they form an immense and illimitable 
theatre, where, from ten thousand points of sight, 
children of the dust of our own race, or fashioned like 
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ourselves, may, perhaps, through eternal ages, be trained 
gradually to bear the full blaze of archangelic intelli- 
gence, and to stand in the immediate presence of the 
eternal throne. 

Tlie facts which lie really within the range of our 
vision ought to impress us with the need of deep caution, 
before we speculate upon these unknown races of sin- 
less and happy spirits, with whom human fancy has 
peopled the starry worlds. Two races only of rational 
creatures — men and angels — are made known to us by 
any certain evidence ; and in each instance the existence 
of the race is not more certain than the actual entrance 
of moral evil. We may, therefore, in our ignorance, 
while we are inventing beautiful pictures of Arcadian 
innocence and felicity in the neighbourhood of Sirius, 
or in the depths of the milky way, overlook solemn 
lessons of daily experience or immediate revelation, 
disclosing the wide gulf between the defectible 
creature and the Only Good, and may thus obscure, 
if not destroy, some of the most humbling, but most 
profitable truths, in the whole compass of revelation. 
The fictitious scene of creature integrity may be re- 
transferred from these imaginary worlds to deaden the 
conscience of real guilt in the world in which we 
live ; and the vastness of creation be made a plea for 
shutting our eyes to the certainty of our own fall, 
and our need of that great redemption which has 
been actually accomplished by the condescension of the 
Only Begotten and Incarnate Son of God. Our wisdom 
is to cleave simply to truth really accessible. If we 
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are now content to follow its holy light in the simplicity 
of faith, the time wUl come when the veil may be safely 
withdrawn from all the hidden wonders of the universe, 
and rescued children of the dust will begin to see light 
plainly in the light of God. 
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CHAPTEE VII. 

ON THE ATONEMENT. 

The intellectual and metaphysical difficulties which en- 
compass the doctrine of the Incarnation are rivalled, if 
not exceeded, in the general opinion of men, by the moral 
perplexities of the Atonement. A provision for main- 
taining the rigour of justice, in which the fundamental 
idea of justice is set aside, does violence to the moral 
instincts of mankind. Yet this, it is often urged, is the 
very character of the orthodox creed on the sacrifice of 
Christ, and the penal suffering of the just and innocent 
in place of the unjust. To escape from the charge, not 
a few writers have carefully explained away the scrip- 
tural statements, so as to imply a merely exemplary 
character in our Lord's death, or a winning and attrac- 
tive display of the Divine love, entirely devoid of a 
penal character. On the other hand, there have been 
those who, in recoiling from what they felt to be a 
dangerous heresy assailing the foundation of Chris- 
tianity, have presented the Scripture truth in forms 
adapted rather to revolt the conscience, and repel 
thoughtful inquirers, than really to vindicate the wis- 
dom and equity of the ways of God. For if moral 
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merit or demerit, imiocence or guilt — the most personal 
ideas in the whole range of human thought — are viewed 
as mere counters, like debentures or pieces of money, 
that may be transferred indifferently from hand to hand, 
with the sole condition that they retain a certain quan- 
titative value, to secure so much reward or incur so 
much suffering, it is hard to resist the impression that 
the very foundations of moral government are subverted, 
and the deepest instincts of the purified conscience 
stifled and destroyed. How can we escape from these 
opposite dangers, and retain our faith in the doctrine of 
the Cross in its full integrity, without undermining the 
eternal laws of righteousness, and trampling out those 
instinctive feelings of equity and personal retribution, 
which are the primary foimdation of aU moral govern- 
ment, whether human or divine ? 

The subject has assumed a new importance at this 
moment from the actual course and conflict of opinions 
among the Christians of our own country. A fascinating 
school of thought has arisen, and found popular advo- 
cates, who openly cast aside the Atonement in the sense 
usually affixed to the term, as an untenable falsehood, 
derogatory to the Divine goodness, and inconsistent 
with the simplest and truest conceptions of justice. On 
the other hand, those who denounce the perilous ten- 
dency of these opinions have done little, in general, to 
solve the difficulty which perplexes thoughtful minds ; 
and have seldom made vigorous efforts to separate the 
Divine truth itself from the incrustations of error, and 
to guard it equally against Antinomian abuse and 
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self-righteous perversions. The standard of Christian 
thought, practically, has been kept near to the line of 
truth by the instincts of spiritual feeling, and almost 
equal stress has been laid on the need of a simple and 
entire dependence on the sacrifice of Christ, and on the 
obligation and necessity to prove faith by works of love, 
and to " follow after holiness, without which no man 
shall see the Lord.*' But clearness of theoretical vision 
has not kept pace with the real attainments of practical 
piety. There are very few Christians, comparatively, 
who, if questioned closely what they mean by the Atone- 
ment of Christ, and in what sense guilt is capable of 
being transferred, would be able to give a consistent 
and intelligent answer. There is no subject, perhaps, in 
which the Christian doctrine is more scornfully rejected 
by philosophical unbelievers* Such men regard be- 
lievers in the Atonement as well-meaning bigots, who 
insist on the importance of phrases, to which they them- 
selves can attach no distinct and clear sense, and which 
they contradict practically every hour of their lives. 
The doctrine looms upon them dimly through the mists 
raised by ages of interminable controversy. They usually 
identify it with the barren fictions of a mercantile 
theology, which debases right and wrong to the level of 
a money payment, and reduces a truth, on which the 
eternal interests of mankind are said to depend, to the 
same category with the transfer of Government securities 
in the ledger books of the Stock Exchange. 

The scriptural doctrine of the Atonement, rightly ex- 
plained, is equally remote from these opposite errors. 
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While it condemns the spurious, sentimental theology, 
which sees in the death of the Lord Jesus only an 
abstract expression of the love of God to mankind, with- 
out any reference to the claims of justice ; it disclaims 
also that degradation and corruption of orthodoxy, which 
reads in it only the transfer of a fixed amount of suffer- 
ing from particular sinners to their substitute, as if the 
quantity of anguish were the only essential element in 
perfect justice, and the person who endures it were a 
matter of entire indifference. Once seen in its true 
light, the doctrine agrees with the deepest instincts of 
conscience, and with the highest discoveries of the puri- 
fied reason. All the moral perfections of God, in the 
government of His creatures, are made to meet and 
harmonize together. Judicial righteousness is not set 
aside, but more fully confirmed. Grace and condescen- 
sion receive their brightest and most glorious exhibition. 
''Mercy and truth meet together, righteousness and 
peace embrace each other ;" and all the hues of Divine 
goodness shine forth, in this bow of the covenant, with 
a contrasted and harmonious beauty. 

Let us examine, then, what are the conditions required 
in the moral government of a world of sinners, and how 
they are all satisfied and reconciled in those great and 
mysterious truths which the Gospel has revealed. 

And first, man, as a responsible creature, endued with 
the power of choice and the faculty of reason, must be 
the subject of an equitable government. The Judge 
of all the earth must do right. It is essential to our 
very conception of the dominion of God over such a race 
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that it should be just and righteous, that vice should be 
hated and punished, and everything morally good and 
pure should receive a due reward. This great truth 
runs through the whole course of revelation, from the 
message to Cain, the first-born transgressor — " K thou 
doest well, shalt thou not be accepted ? " to the parting 
voice of the Saviour to his Church and the whole 
world — " Behold, I come quickly, and My reward is with 
Me, to render to every one according as his work shall 
be." Whatever obscures this truth, by exempting any 
part of God's creation from the laws of universal distri- 
butive justice, imperils the foundations of all religion, 
natural or revealed. Every perfection of God alike is 
involved in the perfect equity of his whole administra- 
tion ; since it is one great proof of his mercy, no less 
than of his justice, that " He will render to every man 
according to his works." Respect of persons, in govern- 
ment, is one of the worst and most fatal of crimes, and 
is the charge which the AU-wise God repels most fre- 
quently from himself, in the tones of righteous and 
holy indignation. " Far be it from God, that He should 
do wickedness, and from the Almighty, that He should 
commit iniquity : for the work of a man shall He render 
unto him, and cause every one to find according to his 
ways." "Justice and judgment are the establishment 
of His throne." 

But justice alone, in its perfect rigour, applied to the 
government of a fedlen race, could lead only to despair 
and instant ruin. In the case of mankind, its result 
would have been that Adam and Eve would have been 
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cut oflF in the hour of their transgression, and none of 
their children have ever seen the light, or received the 
very gift of being. The same would be equally true in 
any later period of the world's history. Eigorous and 
inflexible justice, standing alone, would have required 
every barren fig-tree to be instantly cut down ; and each 
generation of sinners, among whom no sinless child of 
Adam could be found, would have been swept away at 
once and for ever, and a sudden and hasty close have 
come to the eventful drama of the world's history. This 
truth beams out continually in the word of God, and 
the Psalmist has embodied it in his touching confession 
— "If Thou, Lord, wert extreme to mark iniquity, O 
Lord, who should stand?" 

If, however, a govemmetit of mere justice is in- 
applicable to a world like ours, without instant and 
total ruin, the results would be no less fatal from its 
entire abrogation. Should the Almighty Governor 
refuse to interfere, or to execute judgment at all upon 
transgressors, and leave every form of sin and wicked- 
ness to run its downward course with perfect impunity, 
the Spectacle of a fallen world would become more 
and more awful, and earth would rapidly sink into 
a pandemonium of triumphant and self-tormented 
wickedness. The moral universe, under such an ab- 
dication of the righteous King, would be surrendered 
to the sway of evil The most daring in wickedness 
would usurp dominion over the feebler accomplices or 
unhappy victims of their crimes. Wherever the eye 
of the creature could pierce, in every region of the 
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universe— except that secret place where an idle and 
careless Deity should conceal in eternal night his per- 
petual ignominy — the powers of evil would exult in 
an undisturbed supremacy ; and deeper and deeper 
horrors coming up from the abyss, through successive 
ages of prosperous malice, would freeze down every 
heart, where one spark of conscience yet remained, into 
the blackness of despair. 

How, then, between these two ruinous extremes, may 
a scheme of moral government be devised, in which 
the equity of God shall be maintained in all its 
integrity, and a way of life be also opened for the 
erring and guilty, with the prospect of results so bright 
and glorious, as to clear the wisdom and goodness of 
the Creator from all those gloomy clouds which have 
been caused by the fearful and long prevalence of moral 
evil? 

To solve this doubt we have only to reflect stUl 
farther on the nature of man and the perfections of 
God. Eesponsibility is not the only character essential 
to human nature, and justice is not the sole and ex- 
clusive attribute of man's Creator. There are three 
other facts involved in man's actual condition, answering 
to three perfections of the Godhead, which supply the 
materials for a more complex and varied scheme of 
government than either the strict and rigorous enforce- 
ment of justice, or its total abandonment ; and by which 
the All-wise and All-gracious Creator may become the 
Eedeemer of the lost, and glorify himself for ever in 
the salvation of sinners of a fallen race. 
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And first, man, in the order of thonght, must be a 
creature before he can be responsibla His existence 
itself is a pure gift of the Divine bounty. He is not 
accoimtable for his own existence; he receives it 
without a choice of his own, whether mediately or 
immediately, fix>m the hand of the Creator. The 
bounty of a Sovereign, who dispenses his gifts after 
his own pleasure, takes precedence of the equity of 
the Euler who governs his own creatures in righteous- 
ness, and distributes rewards or punishments according 
to their obedience or disobedience. No scheme of 
government can be complete, either with reference to 
men, who are its objects, or to God himself the Creator 
and Sovereign of the whole race, which does not give 
room for the full display of this Divine attribute, and 
teach men their dependence on the free bounty of the 
Almighty, no less than their subjection to the righteous 
laws of the Supreme King. 

But man is not merely a responsible creature, de- 
pendent on his Maker for the gift of being, and 
accountable to Him for the way in which the gift is 
exercised- He is member of a vast system of creation, 
in which every part, by the necessity of its own active 
power, influences aU the others, and is influenced by 
them in its turn. There can be no perfect isolation 
in God's universa The law of gravitation in the 
natural world only forms an expressive emblem of 
those deep and hidden relations of sympathy and an- 
tipathy, of attractive, assimilative, or repulsive power, 
which must exist among all responsible and intelligent 
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beings. Moral good and evil are spreading and com- 
municative in their very natnra The fountain of life, 
whether it cast forth sweet waters or bitter, can never 
cease to flow. So that the condition of every moral 
agent, while influenced mainly by his own conduct, 
is also affected to a real and immense extent by the 
conduct of others. Justice itself cannot forbid these 
influences, since, in this case, it would be a moral 
impossibility and contradiction. The principle asserts 
its truth, in a thousand forms, in the events of our 
daily Ufa By the conduct of others our happiness is 
seriously diminished or greatly increased; temptations 
to evil are aggravated, or else removed from our path ; 
duties are made pleasant or irksome, and the conse- 
quences of sin either mitigated and rendered com- 
paratively tolerable, or heightened into the last intensity 
of shame and sufiering. The communicable influence of 
moral good and evil is just as essential to their nature as 
the responsibility they involve ; and we should vainly 
attempt to get rid of either of these contrasted elements, 
which meet in the mysterious economy of life, and 
chequer it with the thousand hues of joy and sorrow. 

Still farther, there is involved in the nature of all 
rational free agents a capacity for moral progress. A 
sinless perfection is not inconsistent with various 
degrees of holiness and wisdom. He alone, who is 
absolute goodness, is incapable of all increase in His 
perfections, 

** And throng all nmnbers al)eolitte, thon^ One.'* 

But the finite creature, though it may serve Grod with 
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all its soul and mind and strength, may grow in the 
capacity of its mind, and of the emotional powers of its 
soul, for this holy service. We cannot reasonably 
doubt that devils grow more intensely diabolical by 
long continuance in the practice of fraud and malice ; 
or that holy angels, by the very habit of obedience to 
the will of God, gain increasing stability and delight 
in the way of holiness. " To him that hath shall be 
given, and he shall have more abundance," is a law in 
ceaseless operation throughout the wide range of the 
spuitual universe. 

Now this capacity in all sinless creatures for moral 
progress assumes the new form, in those who have 
sinned, or at least in mankind, of a capability of moral 
restoration. Man is not hopelessly fallen, and entirely 
ruined. There is a secret provision, in his mysterious 
being, for the possible extrication of the spirit from 
its own pollutions ; and he who hates his own life, as 
fallen and morally corrupt, may thus recover it in 
a higher and holier form, and keep it unto life eternal 
And not only is there this capacity for redemption 
in the actual constitution of human nature, but there 
is a glorious attribute of the Godhead, which finds 
herein the occasion for its fall display. The God of 
infinite power is also rich in mercy and compassion ; 
and the Creator of sinless angels is revealed as the 
Preserver, Eedeemer, and Saviour of the sinners of 
mankind. 

How, then, can these further attributes of the Deity 
be displayed — these answering truths of man's natui-e 
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receive their due and full development, so as to temper, 
without Tifeakening or destroying, the manifestation of 
Divine equity in the government of the world, and to 
evolve all the perfections of the Only Good in beautiful 
and mysterious harmony with each other? All co-exist 
for ever in the bosom of the Godhead. The great I am 
is imchangeably good, holy, just, and gracious. But 
their manifestation in a world of created spirits, who 
exist in time, and are capable from their very weakness 
of change and progress, must be distinct and successive. 
Instant justice to the fallen would be immediate ruin, 
and shut out the hope of redemption. Judgment, per- 
petually deferred, would be entire impimity for evil, 
and resolve the world into a moral chaos, darker, fouler, 
and far more horrible than the natural chaos out of 
which it first arose. And hence the first essential of 
a moral government, medicinal and restorative towards 
a world of sinfiil creatures, is found in that Divine 
arrangement the Scriptures reveal to us, in which a day 
of forbearance and grace is followed by another season 
of righteous judgment 

But here the question must arise — ^how can grace be 
shewn towards sinftd creatures in the appointed time 
of forbearance, so as not to weaken, but confirm and 
establish, the immutable and eternal laws of justice ? 
This is the great problem to which an answer is found 
in the doctrine of a Divine atonement. Let us trace 
the steps by which we are led, naturally, to that precise 
solution of the difl&culty, which forms the central truth 
of the Christian revelation. 

K 
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The first attribute of God which needs to be exer- 
cised, that justice may not be instant ruin to tiie guilty, 
is that sovereign bounty by which all creatures were 
originally called into being, under its new and higher 
form of redeeming grace. This must be the nature of 
the fountain, whatever the channel in which its quick- 
ening streams are to flow. The faculty of the creature, 
answering to this Divine perfection, is the capability of 
receiving free unmerited blessings. And this, accord- 
ingly, is the primary aspect of redemption in the word 
of God. The love of the Father, in order of thought, 
precedes and introduces the grace of the Son, and the 
whole Gospel is embodied in that expressive sentence — 
" Herein is love, not that we loved God, but that He 
loved us, and gave His Son to be the propitiation for 
our sins." It is a fundamental corruption of the doc- 
trine of the Atonement, when its end is supposed to 
be the awakening of love to sinners in the Divine 
bosom, instead of providing a way by which it may 
be exercised in perfect holiness. 

Indeed aU direct intercourse between a holy God, 
and sinners who have rebelled against Him, seems to 
throw a veil over the purity of His justice, and to imperil 
the authority of the Supreme Lawgiver. This great 
difficulty besets the administration of justice in the case 
of every human governor. "When public or private 
rights are exacted to the full, with undeviating rigour, 
the hearts of men are liable to be revolted and hardened 
in crime by the sense of a cruel and inhuman severity. 
The maxim has grown into a proverb, "summum jus. 
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summa injuria;" or, that where there is no humanity 
there can be no true justice. On the other hand, when 
bare expressions of regret and promises of amendment are 
made a full acquittance from all the penalties of wrong- 
doing, the moral standard of the family or the common- 
wealth will undergo a rapid and mischievous degradation 
Disobedience becomes so trivial an affair in the eyes of 
the criminal, that the very landmarks of right and wrong 
in the conscience are in danger of being swept away. In 
ordinary cases an imperfect compromise is made between 
two opposite principles which parents and rulers are 
unable fully to reconcile with each other. The strict- 
ness of justice is relaxed ; but these relaxations are so 
partial and limited as not entirely to destroy the au- 
thority of law, or to place a slow and reluctant confession 
of guilt on a level with persevering obedience. It is 
felt to be a less evil that justice should remain im- 
perfect, and the flow of kindness be subject to serious 
limitations, than that law should grow cruel in its severe 
enforcements ; or indiscriminate indulgence surpass even 
harshness and rigour itself in its fatal influence on the 
morals of mankind, and in the free licence that would 
practically be given to the worst forms of profligacy 
and crime. 

These uneasy and imperfect compromises, which are 
all that men can usually attain, seem to faU very far 
short of the high claims of the Divine government. If 
we have worthy thoughts of the holiness and wisdom 
of God, we must expect that infinite justice and sur- 
passing grace shall each receive a full manifestation ; so 

k2 
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that, instead of obscuring each other, these contrasted 
perfections of the Godhead shall only shine out by their 
mutual connexion in clearer and fuller beauty. 

K the claims of Divine justice, standing alone in its 
native rigour, were exactly the same with its unchange- 
able and unalienable rights, when viewed simply as one 
eternal element of Infinite Goodness, this desired recon- 
ciliation would be impossible. But plainly there is a wide 
interval between these two limits, at least in the case of 
sinful creatures who are still capable of moral recovery 
Simple justice must require that each transgressor should 
endure in his own person the ftdl weight of the Divine 
displeasure due to his transgressions. This rigorous 
exaction of the full penalty of guilt, except in the 
impossible case of superhuman goodness concurring 
with actual iniqirity, must awaken discontent and mur- 
muring against the punisher, and thus remove further 
and further the possibility of exhausting its fuU amount, 
so that the creature could never be restored to the Divine 
favour again. On the other hand, the essential claim 
of justice, as one inseparable constituent of moral per- 
fection, is that every responsible creature, when brought 
before the judgment-seat of the Creator, shall be dealt 
with according to its actual moral character, and that 
higher and lower degrees of faithfulness or unfaith- 
fulness should be followed by higher or lower degrees 
of approval and reward, or anger and pimishment. 
There is plainly a wide interval between this and the 
previous limit, wherein the rigour of equity is at liberty 
to be replaced by other and deeper laws of the Divine 
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govemment For all moral agents, by the necessary 
laws of their being, are not only responsible for their 
own conduct, but open to a thousand influences from 
the conduct of others. The curse of their own sins 
may thus be lightened or aggravated, and the blessings 
that flow from obedience be either limited or greatly 
increased. This communication of moral influences 
has also laws of its own. It is rendered more intense 
and full by the nearness and intimacy of the parties 
between whom it occurs; is modified greatly by the 
choice or will of the agent and the passive recipient 
of good or evil ; and depends, above all, on the secret 
and wise disposal of God, who " ordereth all things by 
the counsel of His own wiU." 

There is thus a moral necessity, on the part of God, 
that grace to a sinful world should be exercised in 
a way of holiness, and the justice of the Divine law be 
vindicated to the fall extent of the wide interval between 
the strict desert of every transgressor, and the actual 
course of Providence, in which a long season of grace 
is followed by a righteous judgment There is also 
an inherent capacity in man's moral nature for meeting 
this necessity of the Divine govemment, in the fact 
that he is not only personally responsible for his own 
conduct, but liable to be influenced immensely, for 
good" or evil, by the conduct of others. This law of 
the moral world is equally sure and steadfast with 
the other. Every moral agent, in the hour he receives 
his own stewardship, is invested with a power to benefit 
or injure others, and to receive benefit or injury firom 
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them in his turn. Nay, since justice itself requires 
that every one should be dealt with according to the 
truth, one form of it consists in the recognition of this 
community of being, among all moral agents, which 
imderlies the fact of their separate personality. 

Now if the authority of God over His creatures is 
to be maintained inviolate, and the righteousness of 
His laws fully vindicated, whatever is relaxed from the 
strict and fall claims of justice on each individual 
transgressor, from the first hour of his guilt, must be 
supplied in some other way; and the law of moral 
communication, which applies secretly to all creatures, 
and is doubly conspicuous in the case of mankind, 
furnishes a means by which this compensation becomes 
conceivable and possible. We need only a Person to 
be found, capable of bearing the load of guilt trans- 
ferred from aU others, so far as its transfer is lawful 
and possible, and a sufficient moral ground upon which 
the conununication or transfer may be made. The voice 
may then be heard from the throne in heaven, without im- 
peachment of the Divine holiness — " Deliver them from 
going down to the pit, I have found a ransom." The 
"Daysman" must indeed be mighty upon whom the 
help of a sinking world can thus be laid. He must 
be One in whom every act of gra,ce towards a world 
of sinners may come baptized in the severity of a 
spotless and infinite holiness. The creature can never 
raise itself to this height of moral strength and sufiS- 
ciency. It faints under its own burden, when tried 
by so severe a test» and is far less able to bear the 
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added burden of others. But the Son of God, by 
stooping from His own glory, and becoming a willing 
partaker of flesh and blood, can fulfil aU the conditions 
of this hard problem ; and while He magnifies the law 
of God in aU its absolute rigour of holiness, and makes 
it honourable, can remove the heavy burden from the 
shoulder of His fallen creatures, and reduce the unal- 
terable requirements of justice within a limit which 
the feeblest among them, unlfess obstinately perverse, 
will be able to endure. 

How far, then, is guilt or punishment capable of 
transfer or communication, and how far is it morally 
incapable of being transferred ? First, it is plain that 
the estimate of the God of ttuth respecting the moral 
state and conduct of His creatures admits of no sub- 
stitution whatever. His cannot put light for darkness, 
or darkness for light, evil for good, or good for evil. 
ffis judgment must always be according to the truth ; 
and he who justifies the wicked, or he who condemns 
the righteous, are both an " abomination in the eyes of 
the Lord." 

Again, punishment or reward purely and strictly 
retributive, or with reference to the moral state viewed 
as fixed and determined, and dealt with in equity at 
the bar of the Almighty, is equally incapable of being 
transferred. In this sense "every one must bear his 
own burden ; " and the reward must be given to every 
one, by the King of Kighteousness, " according as his 
work shaU be." 

On the other hand, all sufferings not, purely and 
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simply penal, but which partake of the character of 
a moral discipline and probation, are clearly capable 
of being either partially or completely transferred. For 
the conception of moral probation implies that the 
character of the agent may be altered, and that the 
righteous may lapse into sin, or else the sinner be 
recovered out of his fallen state, and advance progres- 
sively in true holiness. Now while the sin is viewed 
as still separable from the person, so also must be its 
punishment Sufferings of this kind have a double 
and contrasted character. Since they are all deserved, 
and lie within the bounds of justice, they retain the 
Inature of pimishment. But since they form part of 
a course of probation and discipline, they are also 
a healing medicine ; and when rightly improved, may 
turn into a lasting benefit to the persons who endure 
them. 

Now if mankind, when once fallen, had been hope- 
lessly lost for ever, and were incapable, in the eyes of 
Infinite Wisdom, of moral recovery, all punishment 
would have been strictly and simply penal, and the 
ideas of atonement or substitution entirely inadmis- 
sible. But such is not the true condition of our race. 
Man is capable, in his fallen state, of being recovered to 
the Divine favour and image once more. The con- 
ditions of such recovery, indeed, if he were left to 
his own powers alone, would be insuperably difficult, 
and he would remain shut up in hopeless despair. 
But since it is clear that he is still recoverable, all 
the sufferings he would have to endure up to the 
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full meaning and intensity of the original sentence of 
death have a mingled character. They are a discipline, 
though a just and righteous discipline. They are the 
conditions of that trial which must prepare him for his 
final account, and not the final act of retributioi^ when 
the moral character is fixed and sealed. And hence, 
because they are not purely and properly retributive, 
but only bounded by the laws of justice, when their 
main purpose is the trial and possible amendment 
of the soul, they are capable of being mitigated or 
increased, communicated or transferred, according as 
the higher laws of God's moral government may render 
expedient, and by such means as His wisdom may see 
fit to devise. 

This distinction appears plainly in the decisions of 
human legislation. There are degrees of crime in which 
society abandons the hope of amendment as beyond its 
resources, or else as incompatible with the direct claim 
of justice on the criminal and the need of warning to 
others. In these cases no substitution is allowed- But 
wherever the ofience is lighter, and leaves hope of amend- 
ment ; or still more, when the question is one of legal 
obligation rather than personal iniquity, the law of 
substitution finds its place, if only an adequate sub- 
sUtute is* to be found. Thus a debt may be cancelled 
by the payment of a surety, or a juvenile offender be 
absolved from penalty on the intercession of a friend, 
who undertakes to be his guardian, and to bear society 
harmless from the effects of the seeming impunity. 
Children are involved in many results of their parents' 
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vices and crimes, or become sharers in the honours those 
parents may acquire by their public services to the State. 
No one can escape from this perpetual law of mutual 
influence. Every criminal, in his fall, drags down 
others along with him into deep suffering ; and every 
virtuous man raises others, along with him, into 
comparative moral safety, or lightens the temptations 
that weigh down some of the miserable outcasts of 
humanity. 

Now the Atonement of our Lord, in the Scriptural 
view of its character, is only the full and crowning 
exhibition of this universal law of the Divine economy. 
The curse which the Son of God came to endure on 
behalf of sinners, was the first, and not the second 
death. It included the fullest range of punishment 
that justice would else have exacted from a sinful race, 
not by way of simple and absolute retribution, but as 
the hard condition by which alone, if endured to the 
full without new and ever-increasiQg transgression, 
they might emerge once more into the clear light of 
the Divine favour. Hence it is always carefully distin- 
guished from the second death, the retributive sentence 
on those for whom there remains no farther sacrifice, 
and so far as the Word of God throws light upon the 
solemn subject, no hope of a final recovery, but whole 
moral state is fixed for ever. 

But if such a transfer of suffering is clearly possible 
in its own nature, and even forms a constant law of 
Providence, under what conditions must it occur, that 
the laws of moral government may be inviolably main- 
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tained ? There are three distinct elements which may 
conspire together to constitute its most complete explsr 
nation — ^intimacy of union between the parties, the con- 
sent of him by whom the sacrifice is made, and a direct 
appointment of the legislature, under whom both enjoy 
all the privileges of their social existence. It is not un- 
usual that a friend should suffer for a friend, or a parent 
for a child. Even without the natural intimacy, in cases 
of voluntary sponsion, the conscience acquiesces in the 
arrangement which holds the person bound by his own 
promise, though it may involve some heavy sacrifica 
And when the laws of the land have established rules 
of mutual and conjoint responsibility, they are viewed 
as binding on those whom they affect, even without 
any direct sponsion beyond their general submission 
to those laws, or any special and peculiar intimacy. 

All these reasons, however, meet in the Atonement 
of our Lord, and constitute a threefold cord by which 
the Saviour has become linked with the demerit of a 
world of sinners. They are separately brought before 
us in the Word of God, as the component elements of 
this great mystery of love. " Because the children are 
partakers of flesh and blood, He Himself likewise took 
part of the same." " He took not upon Him the nature 
of angels, but He took upon Him the seed of Abraham," 
" The head of every man is Christ," and " the second man 
is the Lord from heaven." It is " the man Christ Jesus " 
who shares perfectly the nature he came to redeem, 
who is " the Mediator between God and man," and who 
has given HimseK a ransom for sinners. 
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This act of love, again, is the firee choice and engage- 
ment of the Son of GroA There was no compulsion, but 
the highest freedom, in His act of mercy. In the pros- 
pect it awakened His exulting voice of holy gladness — 
" Lo, I come to do Thy will, O My God. I delight to do 
it ; yea, Thy law is within My heart" And when on 
earth, He repeats to his disciples the precious truth, and 
imbosoms to them the depths of his love, while He 
crowns it with a reference to the gracious appointment 
of the Supreme Lawgiver : " Therefore the Father loveth 
Me, because I lay down my life for the sheep. No man 
taketh it from Me, but I lay it down of myselfl I 
have power to lay it down and take it again. This 
commandment have I received of my Father." This 
glorious constitution of the Divine government forms 
the first link in a golden chain of eternal goodness, 
reaching down from heaven to earth, and is revealed by 
the prophet in those striking and simple words, "All we 
like sheep have gone astray, we have turned every one 
to his own way, and the Lord hath laid on Him the 
iniquity of us alL" 

The Scripture doctrine of Atonement and substitution, 
when explained in its true proportions, instead of con- 
tradicting the laws of eternal justice, and obscuring the 
bounty and goodness of the Almighty, forms in reality 
their most full and harmonious exhibition. It is the 
highest and noblest instance of a law which is in ceaseless 
operation throughout the whole range of the moral uni- 
verse. While every child of man is separably accountable 
to God, all of them are affected daily and hourly, in a 
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thousand ways, by the actions of their fellows. This is 
no impeachment of Divine justice, but forms really one 
essential law of all created being. Virtue diffuses its 
blessings, and vice and folly their bitter curses, on every 
side. But the benefit or injury, except so far as it may 
indirectly influence the character, is limited to social 
consequences alone. Man himseK sunk under the 
curse of a broken law is far too weak to extricate his 
fellows from their danger. " No man can by any means 
redeem his brother, or give unto God a ransom for him.'' 
But the work, which lay far beyond the strength of mere 
man, has been undertaken and gloriously accomplished 
by the Incarnate Son of God. The universal law of 
Providence, by which good and evil are alike communi- 
cable, has received its highest ftdfilment ; and the wisdom 
and goodness of the Almighty, obscured by the long 
reign of sin, have been brightly displayed in their 
perfect harmony with eternal righteousness. Infinite 
strength has been brought to the succour of lost man's 
moral weakness, and a Eedeemer, mighty to save, has 
borne up the sinking pillars of a ruined world. 
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CHAPTEE Vni 

ON REGENERATION. 

The twofold aspect tinder which the redemption of 
Christ is repeatedly set before us, is the free forgiveness 
of all past sin by the efficacy of His atoning death, and 
the gift of a new and regenerate life by the power of 
His resurrection. Pardon and regeneration are the two 
pillars of that celestial archway, through which alone 
the guilty are admitted into the presence of Grod, and 
receive the blessed hope of a glorious and eternal in- 
heritance. But the doctrine of Eegeneration has diffi- 
culties of its own, when we seek to reconcile it in our 
thoughts with the perfect wisdom and goodness of the 
Almighty. For if salvation depends entirely on a secret 
work of the Holy Spirit, in which the fallen will has no 
share, why is it withheld from the great majority of 
mankind, and bestowed on a few only? And, even 
in the case of those who receive the gift, how can it 
consist with the fundamental laws of morality, that a 
change, independent of the creature's will, should ensure 
its eternal happiness, and that all its most strenuous 
efforts, where this arbitrary gift is withheld, should issue 
only in disappointment and ruin ? Or if we seek to 
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avoid these difficulties by resorting to the Arminian doc- 
trine, and hold the capacity of the creature, by seK-deter- 
mining power, to turn the common grace of the Gospel 
into a special blessing, do we not encoimter a perplexity 
no less embarrassing to a humble and thoughtful mind ? 
For, in this case, the determining cause of salvation is 
not only transferred from God to the sinful creature, 
but is assigned to a liberty of indifference which can pro- 
duce effects without any known cause ; since it is thus 
assumed that the same creature, having the same cha- 
racter, and under the same circumstances, may either 
choose the way of salvation or of ruin, by a freedom of 
pure indifference. In this case aU foresight seems iru- 
possible, and salvation, instead of being referred to the 
God of infinite glory, appears to depend upon a shadowy 
metaphysical invention ; which eludes our search, like 
chance itself, when we strive to ascertain its source and 
nature, and bids fair to have no existence but in the 
land of imaginary dreams. 

The chief difficulty, however, is the very same which 
has been adverted to already, in treating of the con- 
tinuance of moral evil. For since the regeneration of 
human souls is a revealed fact, why might it not be 
universal, and aU evil banished at once from a fallen 
world ? What solution can be given of this withholding 
of the blessed and vital change from innumerable mil- 
lions of our race, that does not impeach both the wisdom 
and goodness of the Creator, and give some colour to the 
blasphemy of those who say, like the Jews of old — " If 
our sins and iniquities be upon us, and we pine away in 
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them, how should we then live ? " If all human works 
are only sins before the gift of regenerating grace, then 
to enjoin the duty of seeking for it seems to be really 
urging the duty of committing sin in one form rather 
than another. And, on the other hand, if safety is 
assured to the soul that is once regenerate, there seems 
too much reason to fear that a palsy will seize on all the 
springs of moral action. When all other motives for 
right conduct are destroyed, in order that gratitude for 
such a surpassing gift may reign alone,-even gratitude 
itself may lapse into a fatal slumber, and a race of self- 
conceited spiritual sluggards may be exalted, by such a 
doctrine, into the exclusive favourites of heaven. 

The key to this great difficulty is to be found in the 
truth which has already received a partial development 
The regeneration of the Spirit is not a work of bare, 
naked power, depending on a pure and simple volition 
of the Almighty. Moral means, and the efficacious em- 
ployment of great spiritual truths, are essential to its 
very nature. All the facts which the word of Grod re- 
veals to us, conspire to establish this great fact of the 
Divine economy. The truths, also, actually employed 
in this work, involve the fact of aboimding transgression 
in a world of unregenerate sinners. Moral repulsion, 
from a view of the hatefulness of actual sin, and moral 
attraction, from the vision of especial and distinguish- 
ing grace, are two of the mightiest elements in this 
blessed change, and are prominently connected with it 
in aU the revealed examples of its occurrence. We 
have, therefore, no scriptural warrant for the idea that 
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regenerating grace might be universally imparted or 
withheld by an arbitrary act of* Divine Omnipotence. 
On the contrary, we have reason to believe that with 
respect to the actual stubbornness of rebellion on the 
one side, and the present unfinished stage of Divine 
revelation on the other, to save some is the highest 
work of love which is morally possible ; and that the 
sovereignty of Divine grace is to be seen, not in with- 
holding larger results, which might equally be attained, 
but in choosing freely the objects of its especial grace, 
according to secret laws of infinite wisdom and love. 

Let us examine, first, the remarkable history of the day 
of Pentecost, when three thousand souls were converted 
at once by the preaching of the GospeL The great 
means employed was plainly an exhibition of the Lord 
Jesus, in his sufferings, death, and resurrection, with 
convincing evidence that He was the true Messiah of 
God, and an implied proof of their aggravated guilt 
who had crucified the Lord of Glory. But even these 
were not the only truths by which the Spirit mightily 
persuaded them to turn to the Lord. The last note of 
warning from the Apostle ran in these words, "Save 
yourselves from this untoward generation f and then 
followed the blessed result — " They that gladly re- 
ceived his word were baptized, and there were added 
unto them that same day about three thousand souls." 
The truths which completed the power of the quicken- 
ing message, were the certain danger impending over a 
perverse and unbelieving generation around them, with 
the prospect, through the special mercy of God to 

L 
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themselves, of a full and sure deliverance by embiacmg 
the GospeL 

Again, when two thousand more were added to the 
Church by a second sermon of the same Apostle, the 
same element reappears. There is not only a renewed 
exhibition of the sin of the whole nation in rejecting 
the Holy One of God, but a double measure of warning, 
in the judgment coming upon every soul who should 
refuse to obey the Great Prophet, and in the special 
mercy shown to themselves, the children of the pro- 
phets, in sending to them, first of all, the free invita- 
tion of Gospel grace. Moral repxdsion, from the know- 
ledge of certain wrath hanging over the rejectors of 
Christ, and moral attraction, from the distinguishing 
mercy of God to the people of the covenant, are two 
main elements of that truth by which these souls were 
brought to true repentance, and made partakers of a 
spiritual regeneration. 

The next remarkable step in the progress of truth has 
a similar cause, and one which illustrates the principle 
even more impressively. A solemn judgment is in- 
flicted on sinners within the bosom of the infant 
Church of Christ. Ananias and Sapphira are struck 
dead for their deceit and hypocrisy. And what are 
the effects of this visible proof of God's holiness? 
We are told that "great fear came upon all the Church, 
and upon as many as heard these things, and believers 
were the more added to the Lord — ^multitudes both 
of men and women." The conspicuous judgment on 
hardened iniquity was one chief moral means em- 
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ployed for the progress and enlargement of the Church 
of Christ. 

In the conversion of St. Paul the sovereignty of 
Divine grace was eminently conspicuous. But still it 
was grace, employing moral means of the most powerful 
and unusual kind, and combined with deep wisdom, 
in order to accomplish the designed object. A mind 
intensely conscientious, though steeped in superstition, 
a Pharisee of the strictest sect, was convinced by evi- 
dence, suddenly exhibited, and from which there was 
no escape, that Jesus, whom he was persecuting with 
bitter hatred, was truly the Messiah exalted in the 
glory of heaven. A voice of the tenderest pity reached 
his ears in the very height of his persecuting malice. 
Sudden blindness shut him out from all external dis- 
tractions, and compelled him to meditate on the vision 
he had received, and to retrace his own guilt against 
that exalted Saviour, who had shewn him such dis- 
tinguishing and peculiar love. The vision itself was 
an act of special grace, and shewn to one of the most 
unworthy, a blasphemer, a persecutor, and injurious. 
And when the change was once wrought, it was con- 
firmed and deepened by the double assurance that he 
was a chosen vessel of the Lord, to bear His name far 
and wide among the Gentiles ; and that he must suffer 
great things from his unbelieving countrymen, whose 
danger he would feel the more deeply from his own 
surprising deliverance. The specialty of grace, and 
the contrast of remaining unbelief in the great body of 
his countrymen, are prominent features in the history 

l2 
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of his conversion, which was designed expressly to be 
a pattern of the dealings of God in every similar 
victory of his grace through succeeding generations. 

When the first missionary circuit began, what was 
the signal for the earliest victory of the Gospel ? A 
solemn curse pronounced and inflicted upon a sorcerer, 
"the child of the devil, and the enemy of all righteous- 
ness," who would not " cease to pervert the right ways of 
the Lord." It was the sight of this judgment upon pre- 
sumptuous and aggravated sin, by which the deputy 
was astonished, and brought to believe in the Apostolic 
message. And how was the truth commended to the 
people of Antioch ? First of all, by an appeal to the 
actual guilt and unbelief of the Jewish rulers, which 
had become the occasion for the message travelling so 
far from Jerusalem, among the dispersed of Israel, and 
the proselytes of the Gentiles. And when the Jews 
contradict and blaspheme, their contradiction and 
blasphemy are made the occasion for commending the 
truth more powerfully to the Gentiles. It was when 
Messiah should seem to have laboured in vain among 
His own people, that the command and the promise are 
given — " I have set thee to be a light to the Gentiles, 
that thou shouldest be My salvation unto the ends of 
the earth." It is when the Gentiles hear and recognise 
this prophetic purpose of the Almighty, that they glorify 
God, and multitudes of them embrace the Gospel The 
threatened rejection of others for an unbelief manifest 
before their own eyes, and the distinguishing mercy 
which visited them unexpectedly with the richest bless- 
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ings, were the mighty levers employed in their con- 
version to the knowledge and love of the truth. 

If we turn from these examples in the sacred history 
to the general statements of the Apostles, the same 
principle is no less conspicuous. Alarming impressions, 
derived from the actual abounding of evil, and the 
exhibition of distinguishing grace, are among the moral 
elements which are constantly included in the work 
of spiritual regeneration. 

In the Epistle to the Eomans, the Apostle sets before 
us that golden chain of love by which the blessings of 
the Gospel are communicated to mankind : "Whosoever 
shall call on the name of the Lord shall be saved. How 
then shaU they call on Him in whom they have not 
believed ? and how shall they believe on Him of whom 
they have not heard ? and how shall they hear without 
a preacher ? and how shall they preach except they be 
sent? as it is written. How beautiful are the feet of 
them that preach the Gospel of peace, that bring glad 
tidings of good things ? " This reasoning clearly implies 
a natural and necessary connexion between the moral 
agencies thus employed, and the glorious results in the 
salvation of men which they are designed to secure. 
The effects are to be obtained in the use of these means, 
and not independently. Our Saviour himself no sooner 
dictates the prayer for labourers, in the view of the 
wide harvest of souls, than He sends forth his Apostles 
into the ripening harvest-fields. When the Gentiles 
also were to be gathered in, another Apostle was set 
apart by a marvellous work of Divine grace, and pre- 
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pared, as a chosen vessel, with gifts eminently suited 
to the office, that the message of Christ might be 
published throughout the heathen world. In aU his 
ministry, grace was exhibited to Gentile sinners under 
the light of a mercy previously rejected by the unbe- 
lieving Jews ; so that the casting away of Israel was 
the reconciling of the world, and through their unbelief 
the branches of the wild olive-tree were grafted in. 
The appeal to the conscience of the Gentiles, both in 
his preaching and his letters, always includes these two 
elements — ^the previous rejection of God's mercy by 
others, and the specialty of the grace to those who 
receive and obey it. 

All the descriptions of regeneration concur in the 
same view of its nature. The truth of God, applied 
with power by the Holy Spirit, is the source to which 
it is always referred ; and those truths which grow 
out of the recognised prevalence of evil are constantly 
included among its secret and powerful elements. How 
was the gift bestowed on the Eoman Christians ? They 
had obeyed from the heart " the mould of doctrine into 
which they were delivered." They were saved through 
their belief of the great truth, that God had raised 
Jesus from the dead. " Faith'' came to them "by hear- 
ing, and hearing by the word of God." How were the 
Corinthian believers regenerated? The preaching of 
the cross had been in their case the power of God. 
By the foolishness of the preached truth they were 
saved, and begotten into a new life by the GospeL 
They were saved, if they kept in memory the truths 
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the Apostle had preached among them ; and it was his 
testimony to the resurrection of Christ by which they 
had been persuaded effectually to awake to righteous- 
ness. It was by the manifestation of the truth that 
the consciences of men were led to submit to the 
Gospel, and were rendered living epistles of Christ. 
St. James reminds the Christians to whom he wrote, that 
they had been begotten to spiritual life by the word oif 
truth, that they might be a first-fruits of God's creatures. 
St. Peter, in like manner, describes the same process 
of recovery in those words of his Epistle, " Being born 
again, not of corruptible seed, but of incorruptible, by 
the word of God." St. John repeats the same lesson, 
when he defines regeneration by the knowledge that 
Jesus is the Christ; and again by the character of 
knowing Him that is true, and abiding in Him. To 
be saved is to come to the knowledge of the truth, and 
to perish is to be given up to the belief of a lie. And 
while the knowledge of Divine truth is thus the insepa- 
rable means of regeneration, the truth which regenerates 
includes evidently those awakening convictions, which 
arise from experience of the power of evil in a sinful 
world, and those emotions of gratitude and hope which 
are kindled by the sense of distinguishing mercies. 

This view of the moral influences which concur 
usually in the work of regeneration, is confirmed by 
the very nature of the Church of Christ. Special grace 
enters into its original constitution. We are told that 
God visited the Gentiles, "to take out of them a people 
for his name." All the provision of means of grace 
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under the Gospel, by which souls are usually bom to 
a new and heavenly life, implies the double fact that the 
Jews have rejected the truth, and been nationally cast 
away from God's covenant, and that there is a world 
who have not yet received the heavenly blessing. The 
name of the Church is a constant memorial of this 
essential feature in its constitution. It is an assembly 
of sinners, called out of a sinful world. The Church 
would cease to be a Church, if the reception of the 
Gospel were universal. And conversely, since it is by 
incorporation into the Church, as the outward means, 
that the Spirit bestows the gift of regeneration, or seals 
and confirms it, we cannot separate the specialty and 
limitation from the moral agencies by which this great 
blessing is imparted to the souls of men ; for the sense 
of free bounty is plainly rendered deeper and more 
intense by the fact that it is not universal The appeal 
to the heart of the Jews, under the law, took this 
form : "the Lord had a delight in your fathers, to love 
them, and He chose their seed after them, even you 
above all people, as it is this day.** And the very same 
appeal is made by the Apostle to the converts imder the 
Gospel : " Ye are a chosen generation, a royal priesthood, 
a holy nation, a peculiar people, that ye might show 
forth the praises of Him who hath called you out of 
darkness into His marvellous light." It is the specialty 
of Divine grace, in one form or other, which usually 
sharpens the arrows of conviction, before the Spirit 
sends them home to the sinner's heart, and bows it 
into submission and obedience. 
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There are many features of the New Testament reve- 
lation which the same principle, once clearly received, 
will extricate from the mists by which they must other- 
wise be obscured, and bring out in their full brightness 
and intensity of meaning. So long as we imagine a 
vast reserved power of spiritual blessing which lies by, 
unemployed and idle, for some cause entirely unre- 
vealed, every appeal to the conscience is robbed of half 
its impressiveness, and all the acts of Divine love, how- 
ever glorious in themselves, are clouded over with a 
painful sense of imreality and illusion. If the love 
were sincere, why has it not wrought still greater things, 
which were so easy to be done? Why was not the 
grace which converted three thousand souls on the day 
of Pentecost, extended at once to the whole Jewish 
people, if those tears were genuine which the Saviour 
shed on the Mount of Olives when He wept over Jeru- 
salem ? Secret doubts and questionings like these form 
a Satanic buckler in the kingdom of darkness, from 
which the keenest arrows of truth in the word of God 
too often glance off ineffectual, as blunted and useless 
weapons. One huge dark cloud of imputed sins of 
omission, steaming up from the guilty conscience, 
encompasses the throne of the Almighty ; and almost 
hinders the brightest beams of His real goodness from 
piercing through the thick and awful gloom, or finding 
their way to the heart, so as to melt the erring prodigal 
into sincere humiliation and repentance for his rebellion 
against his loving and gracious Father. 

But if once we are willing to elevate our conceptions 



154 THE WAYS OP GOD. 

of Omnipotence, not by imputing to the God of love a 
perpetual withholding of His grace from perishing sin- 
ners, but by looking beyond the present moment, in 
which the rebellious will has a fearful power to oppose 
and resist the wiU of its Maker, to the final issues 
through eternity, when the only result of evil in its 
worst malignity will be to reveal more brightly all the 
perfections of the Only Grood and Wise — ^then a new 
light will dawn upon many passages which must else 
appear perplexing and unaccountable. A key is then 
given to that deep earnestness, that energy of a be- 
seeching and even weeping love, which breathes in all 
the messages of the GospeL The doctrine that all has 
really been done which Infinite Wisdom can devise, 
and Infinite Power accomplish, for a moral recovery of 
a rebellious race, but that we are still only in the 
earlier steps of the mighty drama, in which the con- 
descending patience of the Almighty, rather than Hig 
power, has especially to be displayed, sets us free to receive 
all those statements and entreaties in their full and 
natural sense, without the suspicion of secret reserves 
and limitations, that neutralize and almost destroy their 
meaning. On this view, how deeply significant, how 
intensely real, those words of the weeping Saviour in 
the prospect of Jerusalem's ruin : " Oh that thou hadst 
known, even thou, in this thy day, the things that 
belong to thy peace, but now they are hid from thine 
eyes ! " All the means and appliances of love had been 
used in vain. Prophet after prophet had been sent, and 
their messages perverted or despised. The Son of God 
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himself had crowned the series of Divine messengers, 
with works more wonderful, words more gracions, than 
all which had gone before. Nothing more could have 
been done for this chosen vineyard than the Lord had 
actually done. And now the day of forbearance was 
nearly run out, and still the people and their rulers 
were locked in a fatal impenitence. A remnant still 
remained, to be gathered from among them by a renewed 
message of grace. But the very form of that renewed 
message would imply a previous rejection of the nation 
from the covenant of God. The truth and grace had 
been set before them by their own Messiah, which 
might have saved them, but now they were hid from 
their eyes. In such a view of their really hopeless 
condition, through their own persevering rejection of 
His love, what wonder that our Lord should renew His 
appeal by the prophet — " Oh, that Mine head were as 
waters, and Mine eyes a fDuntain of tears, that I might 
weep day and night for the slain of the daughter of My 
people ! " 

In the same view, also, what a striking beauty and 
deep significance wiU appear in those words of our 
Saviour which followed the miracle of the five thousand, 
" Gather up the fragments, that nothing be lost." They 
wiU not only be a call to the virtue of frugality, but 
reveal a secret law of the Divine goodness in its con- 
flict with moral evil, and in its continual provision for 
the spiritual necessities of a fallen race. No fragment 
of influence or opportunity is ever lost, no means over- 
looked, no provision of grace needlessly squandered. 



166 THE WAYS OF GOD. 

that may contribute to the blessed work of healing the 
sore diseases, and supplying the moral penury and 
hunger, which have reigned through long ages of sin and 
sorrow. All the works of nature, the flowers that are 
clothed with beauty, and the sparrows that never fall 
unheeded to the ground, are made to contribute theii 
lessons of wisdom to the hearts of men. Bain &om 
heaven and fruitful seasons, the bow in the clouds, and 
the curse on the barren soil, the stars in the sky, and 
the sand on the sea-shore, must all be laid under contri- 
bution to this great work of love. Not only aU the 
works of nature, but all the changes of Providence, are 
made diligently to subserve the same vast design. Every 
blessing is to allure men to repentance, and every afflic- 
tion to be a voice from heaven, persuading the prodigals 
to return once more to their heavenly Father. The 
sorrows of birth, the pleasures of childhood, the joys of 
marriage, the cares of life, the lessons of sickness and 
disease, the prospect of a dying hour, are all made tribu- 
tary, both in the word of God, and in His daily provi- 
dence, to the same gracious purpose. The fragments 
are gathered up by the Shepherd and Husbandman of 
souls, and none are lost. If the fruit from such un- 
wearied diligence of holy love should appear to be 
scanty, we must assign the cause to the stubbornness of 
evil hearts, to the barren soil which ill repays the most 
careful husbandry, and look onward to a period yet to 
come, when those labours shall be crowned with an 
abundant harvest. He who has gone forth weeping, 
bearing precious seed, will then come again rejoicing. 
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and bring his sheaves with him. The final result will 
fully and gloriously vindicate the wisdom and dUigence 
of the Great Husbandman in aU the steps of His provi- 
dence, which have ushered in the final victory of His love. 
There is something, again, very striking and instruc- 
tive in the appeals of our Lord to the conscience of His 
own disciples. "Ye are the salt of the earth, but if the 
salt have lost its savour, wherewith shall it be salted ? it 
is thenceforth good for nothing, but to be cast out, and 
trodden under foot of men." The fact that they have 
become the objects of peculiar and distinguishing grace 
is made the most powerful motive why they should aid 
in communicating moral benefits to others. K the 
stubbornness of sin compels, in a manner, the Divine 
goodness to concentrate itself in a chosen people, it is 
only that it may diffuse itself from these, as centres of 
light and love, with aU the native energy of universal 
benevolence. The vessel in which these waters of life 
begin to stagnate is unfit to enjoy so precious a gift, in a 
world where aU the energies of Divine love are exercised 
continually, to bale out the tide of evil that is ever set- 
ting in, and to accomplish the final victory. " He that 
is not for Me is against Me, and he that gathereth not 
with Me scattereth abroad." The Divine bounty can 
only concentrate itself within limited and partial boun- 
daries, that it may overflow once more. Electing grace 
can never find its true home in a selfish heart. The 
gift is too precious, and too dearly purchased, to be so 
basely squandered away. The moral anomaly would 
be too great to be endured, and the salt which has lost 
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its savour must soon be " cast out and trodden under 
foot of men." Electing love, by its very nature, proves 
the soul to be a fortress which God has planted in a 
hostile country, and selfishness would betray it into the 
hands of the enemy. It is a fountain in a barren 
wilderness, which becomes a stagnant and worthless 
pool, soon to be dried up, the moment that its waters 
refuse to flow. 

Again, the earnest activity of redeeming love, in 
which every resource of wisdom really attainable is 
continually employed, seems to stand out in clear relief 
in the great fact of the New Testament — the rejection 
of the Jews and the call of the Gentiles. The Jewish 
nation, after ages of privilege, filled up the measure of 
their sins by crucifying their Saviour, and rejecting His 
GospeL The tears of our Lord, wept over Jerusalem, 
and His words of complaint, " How often would I have 
gathered thy children, and ye would not," are proofs 
that the largest efforts of patient love had been vainly 
exhausted upon them before their final excision and ruin. 
But when their doom was sealed by this long abuse of 
the richest grace, and wrath was ready to come upon 
them to the uttermost, occasion was at once taken, from 
their stubbornness, to commend the Gospel more power- 
fully and effectually to sinners of the Gentiles. Such 
was the moral order observed by Paul and Bamabsfe at 
Antioch in Pisidia ; and again by St. Paul only, on his 
arrival as a prisoner at Eome. The rejection of his 
message by so many of the principal Jews is made the 
occasion for the parting voice of sacred history. " Be itf 
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known unto you, that the salvation of God is sent to 
the Gentiles, and that they will hear it." And this law 
of the Divine economy, in overcoming evil with good, 
and displaying richer grace by occasion of an aggravated 
rebellion, is thus declared by the same Apostle, and 
turned into a precedent for a future day : " For as ye in 
time past had not believed God, yet now have obtained 
mercy through their unbelief ; even so have these also 
now not believed in your mercy, that they may obtain 
mercy." Their casting away was overruled to be the 
reconciling of the world, and their diminishing was to 
be the riches of the Gentiles. 

But this economy of wise and holy love, concurring 
with just severity, did not stay in this first result, as if 
all its purposes were hereby attained. On the contrary, 
no sooner were thp Gentiles admitted, by occasion of 
Jewish unbelief, to a full share of Christian privilege, 
than this unwonted change, so unexpected by the Jews, 
was turned into a new appeal to their conscience, and 
was used as a powerful moral instrument, to redeem 
them from their incredulity into real penitence. The 
Apostle clearly unfolds to us this further mystery of 
the Divine wisdom. After quoting one prophecy of 
Moses, to prove the purpose of God to stir Israel to 
jealousy by the call of the Gentiles, and another of 
David, to describe their foolish blindness, he thus con- 
tinues his profound course of moral reasoning : " I say, 
then. Have they stumbled, that they should remain 
fallen? God forbid; but rather through their fall 
salvation is come to the Gentiles, to provoke them to 
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jealousy." And he presently states his own intense 
desire to preach the Gospel to the Gentiles fully, accord- 
ing to his commission, with this reflex object con- 
tinually in view — " If by any means I may provoke to 
emulation those which are my own flesh, and may 
save some of them." The fragments of moral influence 
are gathered up, that none may be lost. While the 
leading feature of God's providence is the rejection of 
Israel, and the call of the Gentiles in their room, an 
undercurrent of grace at once sets in, by which this 
solemn exchange of their relative position is made to 
produce a moral reaction on the mind of the Jews, and 
to yield a partial earnest of Israel's full and complete 
recovery in the days to come. 

All the predictions of coming apostasy within the 
Church of Christ have the very same character. It is 
represented continually as no arbitrary result which 
might easily be averted, but as the foreseen consequence 
of man's perversion of a new and fuller exhibition of 
Divine grace. Individuals would escape the danger, if 
they would listen to God's wamiag, and watch against 
the inroads of an enemy whose features were portrayed : 
but the danger itself was inevitable. Long-suffering 
would again be abused. The love of many would wax 
cold through the abounding of iniquity, and the corrupt 
teaching, which flattered the evil passions of the heart, 
would be -visited with sore and heavy judgment. A 
mystery of iniquity, no less real and deep than the 
mystery of Gt)dliness itself, would counterwork its 
influence with a fatal and destructive energy, and seK- 
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willed and scornful apostates, rivalling or exceeding 
their earlier patterns in guilt, would swell into a mighty 
host of evil, and bring upon themselves a swift destruc- 
tion. But we are also taught that the results of this 
awful declension would be a farther revelation of the 
Divine wisdom ; and that, however the nations might 
thus weary themselves in the service of vanity, the 
earth should be filled with the glory of the Lord, and 
a kingdom of righteousness be established, to endure 
for ever. 

There is, however, a further objection to which the 
doctrine of regeneration may be still exposed, when the 
principle is admitted that its nature lies deeper than 
a mere volition of Divine power ; and that, while its 
bestowal on these rather than on those depends on the 
sovereign pleasure and deep wisdom of the Almighty, 
there has never been a needless and arbitrary with- 
holding of the precious boon. It may be urged that, 
if the wiU of the creature has no part in this great 
change, it must be entirely wanting in all moral 
character, and hence that to make the salvation or ruin 
of the soul depend upon such a work is to contradict 
the voice of conscience, and paralyse the springs of 
moral government. For if, while the most strenuous 
efforts of the fallen will are powerless to please the 
Supreme Judge, a work in which that will has no part, 
and after which the soul is in perfect security, lands its 
subjects in a state of unchangeable privilege, how can 
the results faU to^be the most dangerous self-conceit 
or the most reckless and hopeless despair ? Yet if we 

M 
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depart from this view, do we not at once make the 
creature divide with the Creator the glory of his own 
salvation, and open the door for a fatal variety of Pela- 
gian error and self-righteous delusion ? 

This objection would have a real and perhaps 
insurmountable force, if the work of regeneration 
were conceived to be entirely and in every respect 
independent of the human will. It would then be 
entirely wanting in all moral character, and the 
deepest instincts of conscience must be suspended or 
reversed, before we could ascribe to it moral results 
which throw all others completely into the shade. 
But a closer view of its nature will remove this diflS- 
culty, without exposing us to the opposite danger of 
a Pelagian exaltation of the natural powers of men. 

Conversion, then, and spiritual regeneration, in the 
Scripture view of their nature, seem always to imply 
a real resistance overcome. The fallen will, by its 
own activity, can and does resist the entrance of Divine 
truth into the heart, and refuses to submit to its mighty 
power. So long as it remains unregenerate, it perse- 
veres, more or less intensely, in this wUful opposition, 
which is both its curse and its crime. On the other 
hand, by its faculty of reason or spiritual perception, 
in which ^ it is passive, it is capable of apprehending 
the truth, even before it is loved and heartily embraced. 
Again, the regenerate will not only perceives the 
truth passively, but embraces it with an active delight, 
and submits its own powers to its secret guidance and 
control There must, therefore, be an interval between 
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the active resistance of the will and its active co-opera- 
tion and consent to the Divine message, in which its 
activity is suspended under the power of the truth 
applied to it by the Spirit of God; and this is an 
essential feature of conversion, or of the first com- 
mencement of the new life in the soul of man. 

Spiritual truth, the effluence of the Divine wisdom 
and holiness, is the natural guide and governor of 
creatures which have been formed in the image of God. 
The controlling power has been cast off by the entrance 
of moral evil, or the rebellion of the fallen will against 
the Divine authority. It is through the power of the 
truth upon the soul that its dominion must be restored ; 
and there is a natural congruity, which remains even 
after the fall, and which the conscience, while the truth 
is kept before it, cannot fail to recognise. But the will 
is capable of a double resistance, either by turning away 
the soul from the truth, which might reclaim it, or by an 
active wilful refusal to admit its authority, even while 
the conscience is compelled to feel its secret and unalter- 
able claims. For the truth of God has power by virtue 
of its own nature ; while every lie is nothing in itself, 
and is only powerful through the stubborn energy of the 
will, when it resolves to believe it without or against 
evidence. Where the resistance of the will shews itself 
by habitual mattention to the truth, the sin is that of 
ignorance, and there is still hope of a true conversion, if 
the attention can be forced to rest upon the unwelcome 
message. But when the opposition shews itself by 
wilful refusal to recognise the power and claims of a 
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truth which the conscience feels to be true, the sin is 
deeper and more dangerous. It is a presumptuous 
transgression. When this obduracy continues, and 
grows habitual, and especially when it displays itself 
under the fullest means of light, it passes into a dia- 
bolical malignity of evil, and becomes the sin unto 
death, from which there is no redemption, and for 
which the servants of God themselves are forbidden 
to pray. 

Eegeneration, then, implies a double victory, when 
the attractive power of Divine truth has prevailed over 
neglect and aversion, and its subduing and authori- 
tative power has overcome the obstinacy and perverse- 
ness of the human wilL There is no positive element of 
good contributed by man to the change, beyond that 
perceptive faculty of the reason, which is Grod's gift in 
creation, and of which sin itself has never deprived hini . 
But since it is always conceivable that the aversion and 
inattention might have been more total, and the obsti- 
nacy in evil greater and more stubborn, the fact of 
the change always must involve a kind of negative 
goodness, in the want of a greater possible degree of 
iniquity, which maintains for it a reaUy moral character, 
and justifies the immense results that are suspended 
upon it. The great Apostle recognises tl;^ important 
truth amidst his humblest confessions of personal guilt, 
when he adds the explanatory and cautionary state- 
ment — *' But I obtained mercy, because I did it igno- 
rantly and in unbelief" The evidence that Jesus was 
the true Messiah of God had never been powerfully set 
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before him, till the Lord appeared to him in vision ; and 
since he sinned in ignorance, rather than in wilful pre- 
sumption, the aggravations of his guilt did not exclude 
him from the hope of a moral recovery. The same acts, 
if they had proceeded from a mere malicious opposition 
to the truth, under the light of clearer evidence, might 
have been the sin unto death, for which there is no 
pardon, and believers are forbidden even to pray. 

Eegeneration, then, is in every case the result of a 
victory, wrought through the power of Divine truth 
exhibited to the conscience, over the averseness and 
obstinacy of the human wilL Under the same circum- 
stances, and with the same truth presented to the mind, 
the rejection of it must indicate a greater degree of 
stubbornness in evil than submission to its power. And 
since the habit of sin strengthens. its power over the 
heart, it follows that a childhood and youth spent with- 
out real conversion to the service of God must greatly 
diminish the hope of repentance ; so that the recovery 
of an aged sinner, unless the absence of light has made 
life one continued infancy, must constitute a real 
miracle of Divine grace. Yet it might prove a danger- 
ous snare, if conversion could always be ascribed to a 
less degree of guilt and obduracy than belongs to 
all who have not experienced this Divine renewal 
And hence it seems to befit the wisdom of God to single 
out, occasionally, some cases of long and aggravated 
rebellion, and, by combining special and unwonted 
agencies both of providence and grace, to reclaim a Saul 
and a Manasseh from their deep moral degradation, and 
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tarn them into bright examples, to illustrate the riches 
of the Divine long-suffering, and encourage even the 
most goilty of prodigals still to hope for pardon on 
jretuming to their Heavenly Father. 

Again, the truth revealed to each successive age of 
mankind is, in its own nature, more full and complete 
than to those which have gone before, inasmuch as further 
displays have been made of the Divine goodness, justice, 
and long-suffering, it must follow that continued sin 
assumes, from age to age, a deeper and more dangerous 
aggravation. The truth which is at work in the hand 
of the Spirit in later ages is more extensive and power- 
ful than in earlier times ; and if it had been possible 
that it should be revealed before its time, would have 
produced mightier effects, and more extensive fruits of 
repentance and righteousness, than those which were 
actuaDy secured. We may thus perceive not only the 
truth of our Lord's striking words, but their consistency 
with the equity and goodness of the Divine government, 
when He said to the cities of Galilee, " K the mighty 
works which have been done in you had been done in 
Sodom and Gomorrah, they would have remained until 
this day." It was not consistent with the essential 
character of the Gospel that our Lord should appear 
in the flesh, and enter on His great work, till 
the legal economy was near to its close. It was not 
expedient, but highly mischievous, that works so mighty 
should be severed from the ministry of the Son 
of God and transferred to some inferior messenger, so 
as to preclude the crowning message of grace fix>m 
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receiving its full and proper attestation in its own 
season. Hence those miracles could not have been 
wrought in Sodom and Gomorrah consistently with 
immutable reasons of the Divine government. Yet 
the fact that they filled up the measure of their 
guilt under lower degrees of light, than those which 
the cities of Galilee had enjoyed and abused, gave to 
the sin of these cities a fouler aggravation, and left 
them exposed in the day of judgment to a still heavier 
doom. How solemn is the lesson thus taught of the 
responsibility of Christian nations, and how fearful the 
guilt, in the sight of heaven, of those who persevere in 
evil amidst all the invitations and warnings of the last 
and highest revelation to sinners, the glorious Gospel 
of the Son of God ! 
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CHAPTER IX. 

ON PREDESTINATION. 

One of the chief perplexities which, after haunting the 
schools of heathen philosophy, has reappeared in the 
domain of Christian theology, with new features still 
more formidable than of old, consists in the doctrine of 
Divine predestination. On this subject two opposite 
tendencies have always revealed themselves within the 
bosom of the Christian Church. Some have magnified 
the power and dominion of the Almighty as the sole 
cause of all things, on whose decrees all alike must 
perpetually depend, till they have seemed ready to 
confound the eternal contrast of good and evil, and to 
plunge themselves and their disciples into a dreary gulf 
of absolute fatalism. Their principle, when carried out 
to its extreme issue, has seemed to involve the frightful 
results, that God is the author of sin and the cause of 
moral evil, that the eternal ruin of immortal spirits is 
equally His work, and equally His delight, with their 
salvation ; and even, if the majority of mankind are 
found to walk in the broad way of sin, that their ruin 
rather than their salvation must be the chief purpose of 
His decree and the main object of His mysterious pro- 
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vidence. The difiBculty, it is plain, is not relieved by 
the maxim that His own glory and not the happiness 
of His creatures, is the true and proper aim of His 
government. For it may be naturally replied, What true 
glory can there be in planning and accomplishing the 
eternal destruction of innumerable creatures? How 
can such a view of Providence have any effect but to 
confound the landmarks of good and evil ? 

Others, in recoiling from fatalism, have encountered 
an equal danger on the other side. To maintain the 
freedom of moral agents, they have introduced a liberty 
of pure indifference, or a power of choice, without any 
reason whatever, internal or external, on which they 
have supposed human responsibility to depend. Hence 
the double consequence has seemed inevitable, that 
foresight of all contingent events is really impossible, 
and that the actual salvation of every sinner is due 
only in part to the grace of God, and is chiefly deter- 
mined by a capricious, unaccountable exercise of human 
free-will, which would lose its distinctive character 
unless it were purely indeterminate before the actual 
choice was made. In this case, all Providence seems 
reduced to a system of mere chance. The wisest 
schemes may be frustrated, every moment, by the un- 
foreseen and inexplicable caprices of ten thousand free 
agents. The hjrpothesis of Epicurus, transferred from 
atoms to souls, appears to wrap the future in deep and 
impenetrable darkness, where Omniscience itself would 
have no clue to guide its expectations of things to 
come. 
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To remove these difficulties, a third opinion has been 
started, which professes to mediate between the others. 
Its chief affinities are with the second hypothesis, firom 
which it would remove the main stumbling-block out 
of the way. Both parties, it is urged, have disputed in 
the dark by overlooking the fact that foreknowledge 
and other faculties are ascribed to God only by way 
of analogy, and are not really the same in Him as in 
ourselves. The foreknowledge of a future event by a 
finite creature would render it certain, but not in the 
case of Deity, since His existence is one eternal now, 
and the distinctions of past, present, and future can- 
not apply. So anger, pleasure, repentance, justice, ven- 
geance are ascribed to God by analogy alone, because 
His actions are such as those of men would be, if they 
were influenced by these various feelings. 

This imagiuary solution is open to objections as great 
or still greater than those it professes to remova It 
would reconcile two diverging theories, by reducing us 
to a state of entire ignorance with regard to the cha- 
racter and attributes of the Most High. For if justice, 
mercy, compassion, love, when ascribed to the Almighty, 
indicate nothing with regard to the mind and heart of 
God, but merely teach imperfectly what His actions are 
likely to be, the whole essence and glory of the Christian 
revelation is destroyed at a single blow. Either of the 
other schemes is a moral twilight which deepens into 
night as we approach the limits, where, on the one side, 
all prescience is denied, or, on the other, God is made 
the author of evil. But this hypothesis shuts us up in 
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midnight darkness at once, and condemns us to the 
state of the Athenians, when they reared an altar to 
the Unknown God. 

The view is also intellectually inconsistent, when 
applied to reconcile contingency with foreknowledge. 
For if the being of God is in all time at once, the true 
inference seems to be, that all events must be equally 
certain in His view, whether viewed from one or another 
point of this infinite expanse of being. Now, they are 
certain, even to us, when they are past. They must, 
therefore, be certain to Him, whether viewed as past or 
future, for no theory whatever will enable two contra- 
dictories to coexist, and the same proposition to be 
afiirmed and denied by a perfect understanding, at the 
same moment. 

But the theological and practical objection is still 
more decisive. It is true that the Scriptures recognise 
the Divine existence, with reference to all time, as lying 
above and beyond it, — one eternal Now, incomprehen- 
sible to all created being. But for this very reason, that 
we cannot comprehend the Divine nature in its own 
abyss of absolute infinity, and should relapse into 
nihilism in attempting to grasp an idea beyond our 
reach, we are taught that all revelation is through the 
Word of God, who has stooped from the first to the 
limitations of creature-being. The perfect absolute 
knowledge of the Godhead must therefore exist in the 
Son under the actual form of a perfect foreknowledge, 
the source and fountain of all prophetic light ; and to 
rob us of this truth, under the plea of maintaining the 
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Divine incomprehensibility, is to throw down the ladder 
of revelation, and to attempt a flight into the heavens 
on the wings of a vain and worthless philosophy. This 
theorizing on an abstract Deity involves in it a speedy 
and rapid apostasy from Christian truth ; for " no man 
knoweth the Father but the Son, and he to whomsoever 
the Son shall reveal Him." In the person of the Word, 
the Divine Omniscience includes a true foreknowledge 
of all things to come ; the Divine equity is a justice 
intelligible in its laws to the human conscience; and 
the Divine compassion to pinners may be read in every 
word and message of love, and in the veiy tears which 
the Son of Man wept over Jerusalem. 

How, then, may we avoid the opposite dangers to 
which the systems above mentioned are exposed? 
How shall we maintain the perfection of Divine fore- 
knowledge, without destroying the real freedom of man 
and reducing all providence to a mechanical necessity, 
where all distinctions of means and end, of right and 
wrong, of good and evil, disappear, and are lost in one 
deep and dark abyss ? 

The first step towards the removal of these difficulties 
consists in a clear apprehension of the wide difference 
between the Divine decrees and foreknowledge. The 
Divine decrees are the expressions of the will of God, 
by acts of direct power ; but foreknowledge refers to 
, the contemplation of all future events, in the exercise 
of, Omniscient wisdom. The knowledge of God must 
include all possible relations among all possible crea- 
tures, with all their various limitations, depending on 
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the essential laws of created being. The decrees of 
God embrace all the direct and immediate acts of 
the Divine will, and, more remotely, all their conse- 
quences, so far as they result from the exercise of 
active powers bestowed by the Almighty. But the 
Divine foreknowledge includes all the relations of these 
beings and actions to each other. It views every act 
not only in its relation to God himself, as its mediate 
or immediate Author, but in its relation to the necessary 
limitations of created existence, and all moral acts and 
agents in their relation to all possible evil, as well as to 
the great Author of their being. Immediate acts of 
the Almighty are foreknown, because they are decreed. 
The acts of creatures, resulting from active powers 
originally bestowed, and modified by a thousand circum- 
stances, are virtually decreed, because they are foreseen 
results of their first creation, and of the modifying in- 
fluences that have since arisen. But the limitations of 
those aots, and of the creatures themselves, are simply 
foreseen, and not decreed. They flow out of the eternal 
necessities or possibilities of being derived from its 
original nothingness, and are the objects of Divine Om- 
niscience, but not the results of any separate act of the 
Divine will. And this is most emphatically true of all 
moral eviL It is foreseen, but not decreed. On the con- 
trary, the acts in which it reveals itself are forbidden, 
and it is the object of the deepest abhorrence, in all its 
forms, to the infinite holiness of the Only Good and 
Wise. 
Let us take the simplest case of two atoms, created 
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and put in motion by the power of God, after being 
first endued with the sole power of mutual gravitation- 
Six data, each of them admitting an infinite variety, 
would assign to each of them its original place and 
velocity. These might be, and in the actual case would 
be, the objects of a simple decree. The place, the 
velocity of each of these atoms, at any later period, 
would then be the object of a foreknowledge, which 
human science itself is able to share. It would also be 
virtually decreed, because it would flow necessarily from 
the law of their creation, and from the circumstances in 
which they were placed at the beginning. But the 
rectilinear motion of the middle point between them, 
the elliptic orbit which they would describe round each 
other, and its parallel motion through space, would be 
no objects of any decree, since they result necessarily 
from the hypothetical laws of space, force, and motion. 

Now as the law of God is the supreme rule of every 
moral agent, and conformity to its voice the perfection 
of his being, so the highest and most distinctive feature 
of every act, proceeding from such an agent, is its moral 
character of obedience or disobedience. Its physical 
character, as the exercise of some actual power be- 
stowed in creation, is subordinate to this in the same 
degree as the body to the soul, or animal instinct to 
angelic reason. That law is the golden chain by which 
the created will remains bound to the great Author of 
its being. And hence, whether an act is to be referred 
to the Divine decree or foreknowledge, to the will of 
God or the relations of creature existence and defecti- 
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bility, must be estimated, in all strictness of thought, 
by its conformity or disconformity to that law of God. 
So far only as it conforms to that eternal law of good- 
ness can it be properly the object of a decree ; so far 
as it departs from it, it must come within the range of 
a simple foreknowledge. Yet since no sinful act can 
occur without some active power, and this must have 
been originally bestowed by the Creator, in a lower and 
looser sense it may be said to be the object of a decree ; 
but subordinately, in its physical and not its moral 
character, and remotely, with reference to the first act 
of creation. Again, the same physical act may become 
a means of discipline to other creatures, and be over- 
ruled by the Divine wisdom to educe in them some 
moral benefit. Viewed in this light, the act undergoes 
a redemption kindred to that which is wrought on 
moral agents themselves. The physical and subordinate 
element, extricated from its exclusive connexion with 
the sinful agent, enters into a new relation to the moral 
result the wisdom of God has made it instrumental to 
secure; and the simple foreknowledge, to which it must 
else have been referred, is elevated into a " determinate 
counsel and foreknowledge" of overruling and victorious 
goodness. " Ye thought it for evil, but God meant it for 
good ... to save your lives with a great deliverance." 

All gifts of natural power, all the natural exercise 
of those gifts in lower natures, and all the right exercise 
of them in moral agents, when the Almighty says. Thou 
shalt, and the creature freely obeys, and abides in har- 
mony with the will of the Creator, are properly referred 
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to the decrees of God But wherever the voice. Thou shalt, 
meets the reply, I will not, we have no longer a decree 
of the Almighty, but the foreknowledge of that Om- 
niscient Wisdom, which searches the heart and tries the 
reins of the children of men. The contrast then reveals 
itself as in the prophet's message to Israel, " Thou shalt 
speak all these words unto them, but they will not 
hearken unto thee : thou shalt also call unto them, but 
they will not answer thee. But thou shalt answer them. 
This is a nation that obeyeth not the voice of the Lord 
their God: truth is perished and cut ofiF from their 
mouth.*' The prophet's message was a good gift from 
the Father of Lights, and the subject of a Divine 
decree, but its rejection by the people was the object 
of a simple foreknowledge. 

But the doubt may still arise, whether the foreknow- 
ledge of evil does not of itself exclude the idea of all 
free choice, and involve the consequence of a fatal and 
unavoidable necessity. If it was foreseen that Judas 
would betray our Lord, how could he help betrajdng 
him ? Must he not be viewed as an unhappy tool of 
a higher power, rather than a guilty criminal? This 
seems to have been the view of the Jews in their com- 
plaint to the prophet. If our iniquities and sins be 
upon us, and we pine away in them, how then should 
we live? Mere foreknowledge, it may be thought, 
equally with a Divine decree, implies some neceesary 
impulse, though it relieves, us from the hateful idea that 
this necessary impulse to evil proceeds directly from the 
hand of God. Effects, it is argued, can be foreseen only 
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in their causes. Hence every foreseen effect must have 
some determinate cause of its being. But the existence 
of such a cause excludes the idea of any free choice, 
and thereby destroys all moral responsibility. The 
creature, under the actual circumstances, cannot but 
commit those sins, and hence must be acquitted of 
moral guilt. There may be room for deep regret as for 
some fatal accident, but none for remorse as for an 
inexcusable crime. 

A very simple reflection will prove the entire falsity 
of this reasoning. It is plain from our fundamental 
idea of the Divine perfection, that God himseK must 
certainly foresee from the beginning His own acts of 
manifested love as they are successively unfolded 
through eternal ages. They must also be certainly 
foreknown. But this certainty can never impair their 
moral goodness, or render them the products of chance 
or fate, and not of bouiidless wisdom, fulfilling the 
purpose of ujisearchable love. If certain foreknow- 
ledge, without one shade of doubt, can thus co-exist 
with the highest conceivable degree of moral perfec- 
tion, it must be equally consistent with the same 
perfection in lower and finite degrees, and also with 
its opposite in every degree of moral guilt and malig- 
nity. All experience proves that " the wicked will do 
wickedly ; " but our foresight of their conduct, w:hen it 
approaches to certainty, as it wiU often do with 
discerning men, does not weaken but increase our 
conviction of their criminality. When men are so 
hardened in crime that it becomes like a second nature. 
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we instmctiyely esteem it an aggrayation, and not a 
mitigation, of their guiltiness. It is not those actions 
which are the result of suddei} unaccountable caprice, 
but those which flow &om some deep weU-spring in 
the hearty which most attract either our praise or 
censure. To be guided by sudden and variable im- 
pulses is a sign of moral weakness, but not in itself 
either a deadly vice or a positive virtue. But in pro- 
portion as we refer actions to the inward and habitual 
character, the moral element reveals itself more in- 
tensely ; and good or evil reaches its height when all 
circumstances are bowed into submission to the law 
of pride or humility, of love or selfishness, of ambidon 
or piety, which has taken full possession of the secret 
chambers of the heart 

There is nothing, then, in simple prescience, to annul 
the moral character of human actions. As our great 
poet has stated with reference^ to the first transgression, 
it may be said with equal truth of every later foim 
of iniquity : — 

" Foreknowledge had no inflnenoe on the fiuilt, 
Which had no leas proved certain nnfoieknown." 

Events can be foreseen only in an adequate cause^ 
which exists apart from that foresight. These causes, 
in moral actions, must partake of a moral character, o» 
else the action could not be really foreseen in its true 
character. If the apostasy of men and angels was 
foreseen, it must have been foreseen to be voluntary. 
If the treachery of Judas was foreseen, it must have 
been with all its features as a hateful and malicious 
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crime. If it was foreseen that Adam would taste of 
the forbidden finiit, it was equally foreseen that there 
was no outward compulsion or necessity for the sinful 
deed, that it was a wilful yielding to a wicked tempta- 
tion, a causeless disbelief of God's warning, an aggra- 
vated and inexcusable transgression. A voluntary act 
cannot be foreseen to be the result of compulsion, a 
vicious act to be an inevitable necessity, or virtuous 
deeds to flow merely from physical circumstances. In all 
such foresight the righteousness of the righteous must be 
upon him, and the wickedness of the wicked must be 
also upon him. Its essential nature is to discern and 
foresee things just as they are, with all their actual 
relations, moral and natural It can never turn light 
into darkness, nor degrade virtuous or vicious actions 
to the level of chemical changes in the material world. 
It is easy, then, to see the chief source of that illusion, 
by which the Divine decrees and foreknowledge have 
become the source of dangerous perplexity to thoughtful 
minds. The error assumes three different forms. In 
the first, events are conceived to be certainly foreknown, 
irrespective of the natural and moral causes out of 
which they flow, and on which they depend. In the 
second, because our own foresight extends only to 
natural causes, and those which are moral lie usually 
too deep for us to trace their results, we imagine that 
the foresight of a moral cause must alter and degrade 
its true nature, and reduce it to the level of a mechanical 
impulse, which excludes all responsibility. In the 
third and last form of error, we confound decrees with 

n2 
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foreknowledge, so as to make those relations or acts 
which depend on the creature as a creature, in the limi- 
tation or sinful defectiveness of its being, the direct 
result of some Divine volition ; as if, when men were 
tempted by their own lusts and enticed, it was the 
hand of God himself which was forcibly dragging 
them into the gulf of perdition. 

When we recur to the voice of sound reason, and the 
testimonies of the word of God, these illusions arising 
from the weakness of our minds, which tear a truth 
into fragments, and deal with a part as if it were the 
whole, disappear entirely. We may conceive an event 
to be certain, because foreseen, and aU its antecedents 
to be variable; but the conception is a palpable and 
mischievous falsehood. The certainty of the result 
is only a corollary from the foreseen certainty of its 
own causes. It can rise no higher than the source 
on which it depends. In order of thought it is even 
lower, since adverse possibilities are multiplied with 
every new step in the chain of natural and moral causa- 
tion. On the other hand, when we contemplate the 
positive results of redemption, which are the chief aim 
of the Divine decrees, the end is more certain, in ord^ 
of thought, than the particular but variable means em- 
ployed to secure it. Thus all created existence may be 
conceived imder the figure of a golden chain, which 
proceeds from God as its original source, and returns to 
Him as its final end. Every link is relatively more 
certain, as it is nearer, in descending, to the first source 
of all being, or nearer, in returning, to the final object of 
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all providence. The lowest parts of the chain may 
undulate freely in a sea of possibilities, but the double 
law of dependence can never cease. We find, accordingly, 
in Scripture, that not only actual but conditional results 
are clearly foreseen. When David consulted the oracle, 
to learn whether Saul would come down to Keilah, and 
whether the men of Keilah would deliver him up into his 
hands, he received an aflBbcmative answer to each inquiry. 
Warned by the message, he escapes from the city, and 
Saul does not come down, and the men of Keilah have 
no opportimity for betraying David into his hands. 
The results were conditionally certain to the Divine 
foreknowledge, no less than the actual safety of David, 
by faith in the warning he received in answer to his 
prayer. St. Paul perceived that the voyage would be 
with hurt, not only to the ship, but to the lives of the 
crew and passengers. When the danger was most 
imminent, he receives a promise th^t the lives of the 
ship's company are given to him in answer to his 
prayers. Yet, even after this distinct promise, he warns 
the centurion, when the sailors were leaving the vessel, 
" Except these abide in the ship ye cannot be saved.'' 
The loss of their lives would have been certain, but for 
the efficacy of prayer, and the need that St. Paul should 
be brought before Caesar. And when their deliverance 
was certain, it was only certain because the centurion's 
confidence in the advice of his wonderful prisoner was 
also foreseen, as one main link in the agencies by which 
that deliverance was to be secured. 

Predestination, on the other hand* in the ordinary 
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usage of Scripture, and in the most proper sense of the 
term, denotes the decree of the Supremely Good, by 
which He bestows any good upon the creatures He has 
made, or directly secures its attainment by His all-wise 
providence. Thus the sacrifice of Christ, the highest 
gift of Divine love to a sinfiil world, was what God 
" determined before to be done " (Acts iv. 28). All sincere 
believers are " predestinated to be conformed to the image 
of the Son of God," and being thus predestinated are 
called by His grace (Rom. viii 29, 30). The hidden 
wisdom is pre-ordained before the world for the glory of 
God's true servants (1 Cor. ii 7). They are " predes- 
tinated into the adoption of children " (Eph. i 5). They 
are called " according to the purpose of Gtxl " (Eom. viii 
28), " the eternal purpose which He has purposed in 
Christ Jesus " (Eph. iii. 1 1). They are " saved and called 
with a holy calling, according to the purpose and grace 
given them in Christ Jesus" (2 Tim. t 9). There was 
a counsel of God to bring the Jews to repentanoe by 
the preaching of the Baptist, which the Pharisees re- 
jected against themselves. By the counsel of God the 
beloved Psalmist and King of Israel served his own 
generation. The counsel of God was to bless Abraham 
and his posterity ; and, to prove its immutability. He 
" confirmed it with an oath," that His people might have 
" strong consolation " (Heb. vi 16). These are almost the 
only passages of the New Testament^ where the terms 
that express a Divine purpose, counsel, or predestination, 
occur; and they all relate to the free and sovereign 
bestowal of the richest blessings. The aim of the 
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statement is never to contract, but always to coftfirm 
and deepen, our views of the goodness of the Almighty, 
and to infuse a tone of higher energy into the manifes- 
tations of His unmerited and abounding lova 

There is, however, a less usual application of the idea 
to the case of obstinate wickedness. Viewed in itself, 
it is ever spoken of as alike the object of the foreknow- 
ledge and abhorrence of a holy God, and not as any 
result of His appointment or decree. But when sin 
becomes so aggravated that the hope of amendment 
disappears, and the creature obstinately refuses to be a 
willing servant of God, and sets his authority at de- 
fiance, it can only thenceforward be used as a tool or 
instrument for securing good to others, unless the pur- 
pose of its creation is entirely to fail Now whenever 
evil men and their actions are thus overruled, to pro- 
mote the moral discipline of others, the idea of a 
Divine decree re-appears in a more solemn form. Thus 
Pharaoh is said to be raised up that God might make 
His power known, and that both the Egyptians and 
Israelites might learn that Jehovah was the true and 
only God. Thus also the Assyrian was the rod of 
God's anger, to chastise apostate tribes, and " lay waste 
defenced cities into ruinous heaps " until the Lord should 
have performed His whole work of chastisement on 
Mount Zion and Jerusalem. In the New Testament 
the blindness of the Jews is viewed as a decreed in- 
strument for the reconciling of the world, and for com- 
mending the truth, with added power, to Gentile 
sinners. The cities of Sodom and Gomorrah were 
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thus An fippointefl ex^tasple, for a warning to all those 
who should afterwafds live ungodly. The decrees of 
God are either of good simply and alone, or else of good 
mysteriously educed out of eviL But the Divine fore- 
knowledge includes that evil itself in all its worst 
malignity. " There is no darkness or shadow of death 
where the workers of iniquity can hide themselves " from 
His piercing gaze. He beholds the evil with deep and 
holy abhorrence, traces out its hidden windings and 
holds them up to view in their deformity, to recover 
the victims of the delusion, and reclaim the prodigals 
from the dark mountains of unbelief. And when per- 
severing neglect of His warning voice begins to seal 
the rebel in hopeless ruin, he is still used, in spite of 
his own wilful choice of evil, by the firm decree of the 
Almighty to be an instrument of good to others, to warn 
them by his example, and to perform the gracious work 
of God in humbling, purifying, and reclaiming to 
Tioliness those who are still accessible to the voice of 
celestial grace. 
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CHAPTEE X. 

ON THE SUPPOSED FAILURE OF CHRISTIANITY. 

All the theoretical difficulties connected with the doc- 
trines of the Gospel have probably less influence, in 
occasioning the actual rejection of Christianity by large ' 
multitudes, than one practical objection, which meets 
the eye of the most casual observer, and reflects doubt 
and suspicion upon the wisdom and goodness of the 
great Author of revelation. The message, it is owned, 
whether true or false, once exercised great power over 
the heaxts of men and of nations. But this energy of 
influence has latterly died away. The profession may 
still continue, but the power is gone. Christianity has 
become effete and exhausted by the lapse of time. The 
old Jew-stars are fading out of the spiritual firmament. 
New influences, wider, deeper, and even purer, are now 
busied for the regeneration of mankind. Mens agitat 
molem. The expansive power of human genius is at 
work, in science, in politics, in profound philosophies of 
life and nature. The secrets of the universe are being 
slowly, but surely, yielded up to the far-reaching flashes 
of poetic insight, or to the cautious advance of inductive 



186 m WAYS or god. 

philosophy bearing in her hand the eyerbnining torch 
of experimental inquiiy. Chriistianity, then, is out of 
date. It is a coup manqui in the attempted solutions 
of the world's great problem, and the event has written 
empiricism and falsehood on its brow. If the Grod of 
the Bible were truly the God of Nature, or the mi^ty 
soul of the universe, the scanty and imperfect result of 
so stupendous a series of messages would impeach and 
disprove both His goodness and His wisdom. And 
hence the mind, renouncing its faith in Ghristiaiiity, 
will cease at the same time to recognise a Supreme 
Moral Governor, of perfect holiness, justice, and benevo- 
-lence. It will probably either invent a metaphysical 
Deity, an impersonal incomprehensible Absolute, with 
no moral character whatever, a logical counter to exer- 
cise the vanity, and display the skill, of the newest 
aspirant to the honour of inventing a perfect system of 
the universe ; or will else abandon all hope of knowledge 
beyond the domain of the senses, and, accepting the 
high-sounding promises of secularism and the positive 
philosophy, acquiesce in the conclusion of the sensualist, 
" Let us eat and drink, for to-morrow we dia" 

It cannot be doubted that an impression of great 
practical failure in the actual results of Christianity is 
very widely diffused in the present day. It proclaims 
itself openly in all the organs of infidelity, and reveals 
itself by a timorous silence and pretermission of the 
whole subject in many leaders of the literary world ; 
who would not care to disown, but still are not very 
anxious to retain, the character of believers in Chris- 
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tianity. The syllogism seems to run in this form — ^that 
if the Gospel were true, the worid must long ere now 
have been completely recovered to the enjoyment of 
intellectual light, political liberty, and social well-being. 
But these blessings are almost as far from being uni- 
versally realized as they were eighteen centuries ago, 
and some of the forms of Christian faith have even 
proved one main hindrance to the actual progress of 
mankind towai*ds their full attainment. The practical 
test of the worth of a Divine revelation is the simplest 
and the most accessible. Tried by this standard, every 
country in the world, whether Christian or heathen in 
profession, supplies a proof that the desired end has not 
been secured. The human race are almost as far from 
moral perfection as ever ; and therefore, since we cannot 
renounce the hope of human perfectibility, we must 
look elsewhere than to the Gospel of Christ for the 
source from whence this great deliverance, is really to 
come. 

The objection clearly has its root in the same fallacy, 
which has bred such an immense variety of doubts and 
suspicions against the goodness of the Ahnighty. It 
assumes a possible facility in the conquest over moral 
evil, for which neither experience nor the word of God 
yields the slightest evidence. On the strength of this 
improved assumption, it despises and sets aside the 
most powerful instrument for the moral i-ecovery of man 
of which we have any real experience ; and proceeds to 
imagine or contrive other means, which are to be more 
successful in the coming generation, and, by their mag- 
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nificent results, are to throw the Gospel completely and 
for ever into the shade. 

Now if large promises were a fuU performance, the new 
theories would easily bear away the palm from their 
despised rival in the task of human regeneration. Those 
old Jew-stars, the prophets and apostles, would then have 
to pale their ineffectual fires before the brilliance of 
the new sunrise, whether it dawns in the shape of an 
hero, the coming man of the new generation, or of the new 
science of sociology, or of an absolute religion sublimated 
from all taint of supernatural revelation. But these 
modem gospels, unhappily, are clouds and wind without 
rain. The fruits of the Gospel, though limited and par- 
tial in extent, have been deep, re^l, and lasting, wherever 
it has been heartily received ; while every short cut to 
universal happiness which men have devised in neglect 
or contempt of its holy lessons, has only issued, so far as 
experience is our guide, in disappointment and sorrdw. 

There are two different forms in which this objection 
against Christianity may be raised, so as to dispute the 
veracity or the wisdom and goodness of its Divine 
Author. It may be urged that the Gospel has promised 
the world magnificent results from its publication, which 
it has entirely failed to realize ; or else, that the nature 
of the actual results is so meagre and scanty, as to- 
reflect on the wisdom of God, in doing so little to 
remedy the iUs of life, and raise the moral standard of 
humanity; by so costly a scheme of supernatural com- 
munications. 

Has Christianity, then, failed to accomplish its own. 



THE WAYS OP GOD. 189 

promises? This is perhaps the form in which the 
objection first presents itself to the greater part of those 
by whom it is entertained They start by assuming an 
abstract idea of what a really Divine revelation must 
profess to do ; and, comparing the actual results of the 
Christian faith with the artificial standard of their own 
minds, they pronounce a verdict of total incongruity. 
If they had stood in the place of the Apostles, and 
known merely the fact that the message was of heavenly 
origin, they would confidently have predicted its imi- 
versal success in one or two generations, and the eleva- 
tion of the whole race, by means of it, to a high degree 
of moral and intellectual eminence. Because this pre-r 
diction, which they themselves would have made, has 
been entirely falsified by the event, they infer, with a 
singular perverseness of self-conceit, not the superficial 
character of their own views, but the falsehood of the 
message itself, though it includes distinct and repeated 
predictions of those very phenomena which form theii: 
chief excuse for casting it aside. 

Now if we turn from these gratuitous suppositions 
to the record of the Christian religion, and adopt the 
modest and reasonable course of comparing its results 
with its own actual pledges, instead of measuring them 
by surmises destitute of all evidence, the objection wiU 
completely disappear, and only yield a new proof that 
the Gospel is divine. The voice of our Lord and Hi* 
Apostles on this subject is everywhere consistent with 
itself, and with the proved results of long experience. 
Our Lord applied to the Jews, in his day, the earlier 
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prediction of a long and deep moral blindness that 
would rest upon the race of Israel, and the result 
has accurately responded to the prophecy. When the 
great Apostle of the Gentiles began to put on record 
the messages of God for the lasting benefit of the 
Church, one of his earliest statements was the pre- 
diction of a great fsdling away among Christians 
themselves, and a fearful development of evil, in forms 
previously unknown, till it should be removed by a 
solemn act of Divine judgment No sooner did error 
creep in among the Gtdatians, and threaten to change 
the very nature of the Gospel, than it was treated, not 
as a freck or pimple that might easily be removed, but 
as a plague-spot that would lead to most serious and 
fjatal issues — a leaven of evil that was likely after- 
wards to leaven the whole lump of Christian profession. 
When jealousy and strife overspread the Church of 
Corinth, the analogy which at once suggests itself to 
the Apostle is drawn from the history of Israel in the 
wilderness, when the whole multitude, who first came 
out of Egypt, perished through their imbelief of the 
promise. His latest epistle speaks of the last times, 
not in the language of glowing hope and immingled 
praise, but in tunes of deep and solemn warning. In 
those perilous times men would be "lovers of their 
own selves, covetous, proud, boasters, disobedient to 
parents, unthankful, unholy, without natural affection, 
truce-breakers, incontinent, fierce, despisers of what is 
good, traitors, heady, high-minded, lovers of pleasure 
more than lovers of God." Everywhere in these 
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inspired records, instead of the luxurious sweetness of 
hope unmixed with fear, and dreams of quiet progress, 
unvexed by storms, and undisturbed by danger, we 
have the solemn and almost plaintive earnestness of 
a severe conflict with moral evil ; in which the victory, 
though secure at last, is seen to be arduous, toilsome, 
chequered by seeming reverses, and long delayed by 
new forms of apostasy and rebellion. The events on 
which the objection professes to rest have only con- 
firmed the truth and wisdom of the Divine warnings. 
K the subject allowed us to go into fuller detail 
we might shew that the prophecies of the New 
Testament, illustrating and unfolding others of still 
earlier date, are a faithful picture, beforehand, of all 
the main features of that great moral conflict which 
has now occupied the eventful course of nearly two 
thousand years. Their warnings have been fully 
verified in all that is past; and we may confidently 
infer that the promises, still outstanding, will also be 
gloriously accomplished in days of joy and hope that 
are yet to come. 

The objection, then, so far as it assumes that the 
Gk)spel has failed to realize its own promises, is utterly 
and demonstrably groundless. The events have punc- 
tually answered to the warning originally given. But 
it may still be thought that such a partial success 
is inconsistent with the claims of a true revelation, 
and that, even although predicted, it involves a serious 
charge against the Divine benevolence. Hence there 
is a craving, in many quarters, for some religion or 
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philosophy which shall succeed fiilly in the work in 
which Christianity has failed. The masses desire a 
cheaper revelation, with more rapid returns, than one 
which reserves its chief benefits for another life, and 
seems to leave the millions toiling on in as deep want 
and suflfering as ever. The sentimental poet covets a 
more elastic creed than one which reveals specific 
truths, and commands their acceptance as the only 
way of life. He longs to be left free to expatiate as 
he pleases among the unknown mysteries of the uni- 
verse, with the pleasant assurance that no dark spectre 
of guilt and remorse shall ever haunt him in his 
farthest wanderings, or his free soarings be ever liable 
to a sudden downfall upon Aleian fields of moral 
darkness — 

" Erroneous there to wander and forlorn." 

Above aU, the philosopher cannot endure to be told 
that for himself, as for the peasant, the entrance is strait, 
and the pathway narrow, by which alone he can attain 
to life and peace. He is anxious to devise a scheme 
of the universe, in which, whether the throne of the 
Almighty be full or vacant, his own honour and dignity 
may be secure ; and where man himself, either by the 
help of position, or transcendent science, may wield the 
sceptre of a world regenerated through the power of his 
own genius. With all these classes the partial success 
of Christianity, and the seeming stagnation of its in- 
fluence, where it is nominally received, are imagined 
to be powerful objections to its divine origin. It is 
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easy for these veiled prophets to utter magnificent 
promises, and fairy land abounds always in visions of 
beauty. But the wand of experience quickly dissolves 
the enchantment. There is an icy coldness in these 
speculative systems of human regeneration, which soon 
die out, like evening sunlight upon December snow; 
and, when the veil is drawn aside, the fair ideal of a 
spurious philanthropy resolves itself into some hideous 
reign of terror and blood. 

In reality, the wisdom and goodness of Gk)d may 
be clearly seen in those features of the Gospel, which 
have excited the opposition or awakened the taunts 
of philosophical unbelievers, and of all the discoverers 
of cheap and easy schemes for the world's regeneration. 
It makes no rich promises which it is unable to per- 
form, and never disputes the immensity of those evils 
which it seeks perpetually to overcome. To those 
who receive its holy truths into their hearts, it never 
assures instant freedom from internal strife, ox im- 
munity from outward trial and suffering. On the 
contrary, it gives them the prospect of a hard conflict, 
in which the fleshly nature strives against the higher 
instincts of the soul, and a law of sin in the members 
continually endeavours to regain its lost supremacy 
over the will, and to bring it down afresh into a fatal 
captivity. It announces that life must be still a 
humbling and painful discipline to those in whom 
the work of moral recovery is begun, and that only 
"through much tribulation" can they expect to "enter 
into the kingdom of God.'' At the same time, it gives 
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the most ample assurances that they who seek the 
favour of God with earnest desire wiU not fail to 
secure it; and that they who, by patient continuance 
in well doing, aim at immortal glory, shall receive a 
fall blessing from the God of all grace in the free 
gift of eternal life. While the main object of hope 
which it holds up to view lies beyond the grave, it 
promises that the Christian shall experience, even in 
the present life, a large earnest of the blessing. And 
the promise is true and faithfuL It is attested in 
every age by the experience of ten thousand souls, 
who drink in the pure and holy joy which flows from 
the heavenly messages, and attain, in their earthly 
pilgrimage, some earnest and foretaste of the heavenly 
blessedness. The warnings of trial and sorrow, the 
promises of peace and joy that still outweigh the 
sorrow, are equally verified ; and the proved veracity 
of God's word, in all its revelations of the Christian's 
earthly experience, becomes one main anchor of his 
soul in waiting for the fuller and richer mercies laid 
up for him in heaven, which he hopes to attain, in 
their fulness, at the resurrection of the just. 

But while the promises of the Gospel are continually 
verified by experience in all those who welcome its 
holy message, it has nowhere led us to believe that 
it will never be abused by hypocrites, or rejected and 
despised by scomers. It does not pretend to overleap 
those great laws of probation, which have revealed 
their truth in every previous age of the world's history. 
It never promises either peace or happiness in a course 
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of wickedness, or excuses men from the need of sub- 
mitting to its authority, if they would share in its rich 
and glorious privileges. Amidst its most soothing 
accents there may be heard the undertones of solemn 
and faithful warning, — " The wicked will do wickedly, 
and none of the wicked will understand, but the wise 
will understand." 

It is this perpetual recognition of the strength and 
malignity of the evil to be wrestled with, and finally 
overcome, which mainly distinguishes the revelations of 
God from the fallacious hopes and spurious theories of 
mere human philosophy. The colours of soap-bubbles 
may seem as beautiful as those of the rainbow, and 
they need no dark storm-cloud to reveal them, but they 
quickly burst and disappear. It is when the stormy 
clouds of judgment begin to break, that the bow of the 
covenant discloses its heavenly beauty. The hopes it 
exhibits before us are more distant-^we cannot reach it 
with our hands — but will not burst with the touch of 
human fingers, as soon as some new theorist appears 
on the stage of philosophy. They are as enduring as 
they are bright and glorious. It is the pledge of an 
everlasting covenant, and the hopes it holds out to a 
guilty race repose on the surest foundation — the promise 
and oath of " God, who cannot lie." 

There is an aspect, however, of the general objection, 
which seems to deserve a distinct notice, since it has 
doubtless proved a serious stumbling-block to many 
benevolent minds. If Christianity is a true revelation 
from heaven, and the reception of its truths the only, 

02 
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or at least the ordinary, means of salvation, how can it 
consist with the goodness and wisdom of its Author that 
its publication should have been so partial, and that 
millions of mankind should continue age after age to 
live and die without hearing the name of the world's 
Eedeemer? The reasons, which apply to the partial 
reception of the message when it has been clearly made 
known, do not meet this farther difficulty. Why were 
not more effectual means provided for the diffdsion of 
the heavenly gift, than selfish and treacherous stewards, 
who have locked it up from their dying fellow-sinners, 
and settled down contentedly in spiritual slumbers? 
Must we not own that this fact, continued for long 
ages, either proves the comparative worthlessness of the 
pretended revelation, or throws the deepest shades of 
doubt and suspicion over the benevolence of the Divine 
Author of Christianity ? 

However true and important the remark, that Chris- 
tians lie under a solemn obligation to difflise the Gospel 
to the farthest ends of the eaxth, it is evidently no 
answer to this great difficulty. For the question relates 
to the wisdom and goodness of God, and not to the 
duty or guilt of man. This neglect, however great and 
inexcusable, must have been foreseen by Omniscient the 
Governor. Why then did He not, in his wisdom, 
provide farther and less uncertain means for the 
objective publication of the Gospel; if it be indeed 
a treasure of such inestimable value, which brings 
with it, in its left hand, the promise of civilisation, 
intellectual progress, and earthly happiness, and in 
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its right hand, the sinner's only hope of a blessed 
immortality ? 

Now the real force of this objection arises from that 
partial view of God's providence, in which we dwell 
only on the worth of Christianity, and forget the re- 
sponsibility it involves, and the subjective hindrances 
it has to overcome. If we forget for a moment the 
heathen world, and look only to nations professedly 
Christian, we feel ourselves at once exposed to a tempta- 
tion from the opposite quarter. When we observe the 
mass of hollow and insincere profession, the open 
heresies, the gross idolatries, the forms of degraded 
superstition, the cruel and bloody wars, the foul and 
hateful vices, which have stained the annals of Christen- 
dom, we are ready to reproach the Author of the Gospel 
for having suifered the visible and outward profession 
of the truth to outstrip so far the sphere of its vital 
activity, so as to expose its mysterious doctrines and its 
pure and heavenly morality to such a load of suspicion, 
from the gross inconsistency of millions who have borne, 
and even gloried in, the name of Christians. There is 
an instinctive feeling of wonder and surprise, when we 
look on this sad and dreary spectacle, that the wisdom 
of God did not rather use means to contract the pro- 
fession of the Gospel within far narrower bounds, than 
suffer the "pure river of the waters of life" to widen 
its channel, till it has seemed to lose the character of 
a living stream, and appears to be little else than one 
vast marshy pool of earthliness and sensuality. 

These facts of history, humbling and sorrowful as 
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they are, fonn a sufficient and full reply to the objection 
we are now considering, which is drawn from the too 
partial publication of the GrospeL In the actual course 
of providence, the truth of Grod, besides its own external 
evidence, and inward power and beauty, has come to the 
nations of Christendom with aU the added force of a 
special and peculiar privilege. One of the most powerful 
instincts of the human heart, just as in the case of 
the Israelites under the law, has hereby been enlisted 
on the side of Divine truth, and compelled, in spite of 
itself, to minister to the furtherance of the GospeL 
But if, with aU this addition of practical power, arising 
from the very fact on which the objection rests, there 
has still been such a fearful amount of corruption in the 
Christian nations as almost entirely to rob the heavenly 
message of its glory, and to reduce it for ages to the 
appearance of a new revival of heathen superstition in 
varied form, then it must be plain that a still wider 
diffusion of it, so as to induce an external reception of 
it among all the heathen nations, would have carried 
the evil to a still greater height, and might possibly 
have proved almost fatal to the preservation of Divine 
truth in the world. When we compare the evils of a 
corrupted Gospel on the one side, with those of a Gospel 
entirely unknown on the other, while the guilt of those 
who were negligent stewards of such a gift remains 
unaltered, we may learn to acquiesce in the wisdom of 
the God of providence, and believe, without difficulty, 
that the actual extension of Christianity held the mean 
between two extremes — of diminishing its objective 
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grandeur as the main feature of the world's history, or 

of lowering its subjective efficacy, tiU it would seem to 

be self-deprived, utterly and hopelessly, of aU claim to 

a Divine origin. A Christianity, universally difiFased, 

but sunk far lower than the Europe of the middle ages 

in its actual standard of moral attainment, would have 

been a spectacle far sadder and more sorrowful than the 

corpse of Priam, — 

" Jacet ingens littore tnmcus, 
Avulsumque humeris caput, et sine nomine corpus. 

On the other hand, when we view Christianity in its 
true light, not only as a gracious message from the God 
of heaven, but as a delicate exotic, which needed the 
most watchful care to keep it alive in a most unfriendly 
soil, we may find cause to admire the wisdom and good- 
ness of its Divine Author in every step of its past 
history, and in the eminence it now occupies on aU the 
high places of worldly power, and in every walk of 
intellectual and social activity. How unwelcome its 
truths to the fallen heart, is only too evident from ages 
of sorrowful experience. But no weapon formed against 
this heavenly visitant has been able to prosper. The 
might of Pagan Eome fought against it in its infancy, 
and was broken to pieces in the moral encounter 
with the martyrs of the cross. Superstitions, steaming 
up from the darkest caverns of sensual hearts, strove 
afresh to obscure its blessed light; but when they 
seemed almost to have succeeded, after the struggle of 
long ages, the light dawned anew upon the nations in its 
first brightness, and has never ceased since then to shine 
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upon them. When the candlestick was |aken away, 
from the Eastern Churches, it was only to plant it more 
firmly among the kingdoms of the West When the 
southern nations, which received it earliest, had buried 
it in the deepest corruption, will-worship, fraud, and 
tyranny, the northern kingdoms received the light 
afresh; and new combinations of Providence, varying 
every moment, kept alive the flame which had been 
kindled, till the empire of the seas was given to the 
first of Protestant nations; and the breaking out of 
open infidelity, in countries which had long abused the 
heavenly message, was the signal for its wider diffusion, 
by the reviving zeal of the servants of God, among the 
vast and populous tribes of the heathen world. 

The Gospel of Christ, at the present hour, spans 
and encompasses the entire globa It has linked the 
antipodes to our own favoured island. It has joined 
Britain with Judea^ America with Burmah, and both 
alike with the distant isles of the Pacific, and the 
vast empire of China, in the bonds of a holy rivalry 
to diffuse the light which they themselves have enjoyed. 
It has almost quenched, on the coast of Africa^ the 
flames kindled by the accursed slave-trade, has raised 
New Zealand from the depths of cannibal debase- 
ment, and is looking forward to new conquests over the 
^uilligns of Eastern Asia, who have so long been sitting 
in darkness and in the shadow of death. The message 
of heaven has not been abandoned by its own Author; 
and left to struggle, like a deserted orphan, with the 
triumphant powers of evil Whatever infidel philoao- 
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phers ma j dream, its vital energy remains unimpaired. 
It may need solemn judgments, to remove the clouds 
which have veiled its brightness, and have sullied it by 
a seeming confederacy with earthly views and passions. 
But this daughter of heaven may be seen, even now, by 
the discerning eye, coming up out of the wilderness, 
and leaning on that unseen arm of a wise and holy 
Providence which has tended her weary steps in the 
darkest hours. The imagined failure is nothing else 
than the riches of Divine patience, in bearing with the 
stubbornness of evil hearts till the appointed season of 
final victory ; and the words are inscribed on the glorious 
archway beneath which the Gospel travels onward to 
its consummation of mercy — " He shall not fail, or be 
discouraged, till He have set judgment in the earth, 
and the isles shall wait for his law." 
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COXCLUSIOX. 

The evidence that there is a Being all-powerfal, wise, 
and good, by whom everything exists, when the eyes 
of the soul are open, is so fall and copious in every 
field of nature, and is reflected so brightly from every 
act of inward consciousness, that it would require an 
encyclopaedia, rather than an essay, to develop it with 
the fulness which the majesty of the truth demands. The 
heavens declare the glory of the Lord, and the earth 
is fall of His goodness. The stars of the sky utter 
their solemn voices from the height of the firmament, 
and the flowers of the field send up soft and tender 
echoes from beneatL In the view of those pure spirits, 
who gaze upon the Lord their God in His holy temple, 
not only the realms of light, but the sinful earth itself 
is full of His glory. It is moral evil alone which has 
awakened the disposition, in the creatures of God, to 
forget and deny the power, wisdom, and goodness of 
their bountiful Creator. It is the entrance and con- 
tinuance of moral evil, which has also furnished men 
with the sad materials of aU those doubts and cavils 
by which they can darken the light of their own con- 
science, and sink themselves into a gloomy abyss of 
atheism. From the same cause have arisen many per- 
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plexities even in the bosom of the humble Christian ; 
who has often been compelled to adore in silence, where 
he was unable to comprehend the ways of Providence, 
and to wait with patience for the clearer revelations of 
the life to come. 

To lessen or remove these difficulties has been the 
chief aim of all the previous remarks. When these 
perplexities, or at least the most weighty of them, are 
cleared away, it requires no laboured series of reasonings 
to prove the existence and perfections of the only Good 
and Wise. The sun will shine upon us with His own 
light, and dazzle our eyes with the blaze of His glory ; 
when the envious clouds are removed that dim His 
lustre, and we cease to dwell within that dark shadow, 
where earth, with its sins and sorrows, has power to 
intercept all the light that streams down upon the soul 
from the God of love. 

One chief source of these diflBculties, which it has been 
endeavoured to remove in the present and a former work, 
and which has occasioned perplexity to thoughtful in- 
quirers of every age, has been a prevalent misconception 
of the true nature of the Divine Omnipotence. It seems 
to have been forgotten that, as Infinite Power must have 
a fuU control over all the real possibilities of creation 
and Providence ; so, also. Infinite Wisdom must have 
a wide and unsearchable range of contemplation, in 
discerning between truths which are necessarily and 
eternally true, possibilities that depend upon the will 
of the Almighty, and falsehoods which are impossible 
in their own nature. As the weakness of man must 
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fall immensely short of the Power of God, so must his 
faculty of discernment fall immensely below the level 
of the Divine Wisdom. He is thus liable, in countless 
instances, to d^rade eternal and unalterable truths, or 
to exalt unreal and impossible falsehoods, into the same 
rank with those countless varieties of possible facts, 
that really depend upon the simple will and fiat of the 
Almighty. The sinner, whom his own guilt has plunged 
into wretchedness, wiU thus demand as a right from 
the Infinite Goodness, that he shall either be made 
happy in his rebellion, or freed from it by means in- 
compatible with the essential laws of moral being. It 
is these delusions, propagated from age to age, and per- 
severed in amidst the most solemn warnings of their 
falsehood which experience can supply, which form 
the towers and strong fortresses of the kingdom of 
darkness. They are like the spiritual bulwarks of the 
mystic Babylon ; and when once they are levelled with 
the ground, there will be loud voices of joy in heaven, 
proclaiming the full advent of Messiah's kingdom. 

Let us briefly review the results to which we have 
been led in the previous inquiry. When the smoke 
begins to roU away from the temple, we may gain 
some fuller and clear impressions of the Divine wisdom 
and goodness, and gather lessons of the deepest practical 
moment, to guide our footsteps into the way of peace. 

The being of God is the one fountain-truth out of 
which all others flow. We can attain to the knowledge 
of it only by a patient ascent from the phenomena of 
nature, and reflection on our own inward consciousness. 
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But, when once attained, it claims essentially the fore- 
most place in the whole universe of moral and intellectual 
truth. We cannot deny it, without committing a suicide 
on our own conscience, and plunging our spirits into an 
abyss of midnight darkness. 

In this great fundamental truth, the Jew, the 
Christian, and the Mohammedan aU agree. The Lord 
of heaven has not left himself without witnesses. 
The first element of the law, in the great command- 
ment, begins with the confession, " Hear, Israel, the 
Lord our God is one Lord." The Christian Church 
echoes the same testimony, "There is one living and 
true God, everlasting, without body, parts, or passions, 
of infinite power, wisdom, and goodness ; the Maker 
and Preserver of all things both visible and invisible." 
" There is one only God, who is eternal, infinite, immea- 
surable, incomprehensible, omnipotent, invisible; by 
whom all things in heaven and earth, visible and 
invisible, were created, are retained in being, and 
ruled, and guided by His Providence." " One only and 
simple essence — spiritual, eternal, invisible, immutable, 
infinite, incomprehensible, unspeakable, most wise, good, 
just, and mercifuL" And the creed of Islam repeats 
substantially the same confession in such noble sen- 
tences as these : — " Praise be to God, the Creator and 
Preserver of all things; who does whatsoever He 
pleases ; who is Master of the glorious throne and 
the mighty force, and directs his sincere servants into 
the right way. Who maketh known to them, that as 
touching His essence He is One, singular, without any 
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thing like Him, uniform having no contrary^ separate 
having no equaL That He is Ancient having no first. 
Eternal having no beginning, Everlasting having no 
end, who never did cease, nor shall cease, to be described 
by glorious attributes, nor is subject to any decree, but 
is the First and the Last He is too holy to be subject 
to change, but abides through aU generations with His 
glorious attributes. He is Living, Powerful, Mighty, 
Omnipotent, who neither slumbers nor sleeps, nor is 
obnoxious to decay or death. To whom belongs the 
kingdom, and the power, and the might. His is the 
dominion and the excellency, and the creation and the 
command thereof The heavens are folded up in His 
right hand, and all the creatures are within His grasp. 
The effects of His power are innumerable, and the 
objects of His knowledge infinite. He, praised be His 
name, knoweth all things that can be understood, and 
comprehends whatsoever passeth from the extremities 
of the earth to the highest heavens. He knows what 
is secret and concealed, and views the conceptions of 
the mind, and the motions of the thoughts, and the 
inmost recesses of secrets by a knowledge ancient and 
etemaL" 

This glorious Being, the true and living God, has 
created all things, and for His pleasure they are and 
were created. For all life, even in its lower forms, 
is communicative, and naturally flows forth in streams 
of living activity. Creation is no result of arbitrary 
caprice or of blind necessity. It is a free spontaneous 
act of Divine goodness, which, because it is infinitely 
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good, delights to be the source of blessing to others. 
The goodness of the Most High is glorified by pro- 
ducing creatures, who may reflect back its own bright- 
ness on itself and on each other, and bask in the joy 
of conscious life, while they praise Him who has called 
them into being. 

The material universe is a lower department of crea- 
tion, designed to fulfil a double purpose. It is a vast 
theatre, where the glory of God can be displayed to 
His intelligent creatures ; and an immense mirror, where 
they may see reflected the natural perfections of the 
Almighty, whose being in itself is unsearchable. Every 
drop of water, and the dust on the insect's wing, betray 
the secret hand of the Great Artificer ; while the tele- 
scope leads us onward through the depths of space, 
amidst a profusion of suns and systems, linked in 
chains of mysterious harmony, till human imagination 
is lost amidst the vastness of the universe. How 
unsearchable, then, must be the glory of the Maker 
and Upholder of these innumerable worlds ! " Dominion 
and fear are with Him, He maketh peace in His high 
places. Is there any number of His armies, and upon 
whom doth not His light arise? By His Spirit He 
hath garnished the heavens, His hand hath formed the 
winding Zodiac. Lo, these are a part of His ways, 
but how faint a whisper is heard of Him ! but the 
thunder of His power who can understand ?" 

But a natural and unconscious, or even a brute and 
unreasoning, creation, could never form an adequate 
exhibition of the Creator's rich bounty, or fully display 
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the glory of His liigh perfections. The same all-perfect 

reason, on which creation itself depends, would require 

that it should not be limited to these lower orders 

of being, but embrace creatures of nobler faculties, 

endowed with will, choice, and reason, who might 

apprehend and reflect, in conscious wisdom, holiness, 

and love, the moral attributes of the Supreme Lord and 

Governor of the Universe. 

It is true that He, whose understanding is infinite, 

must have foreseen from the first the awful calamities 

which these high powers, if abused and perverted, 

would bring upon their possessors, and the dark cloud 

with which they would be able to obscure His own 

glory, and to wrap the moral universe in deepest gloom. 

He knew the gulf which must separate the Only Grood, 

who is good immutably and for ever, and cannot be 

tempted with evil, fix)m creatures who, amidst iheir 

noblest endowments, exalting them to a godlike dignity 

of being, may be tempted, and when tempted, being 

essentially mutable, may falL He, the Infinitely Wise, 

foresaw therefore, without either allowing or approving, 

the entrance of rebellion among the works of Hia 

hand, when Sin and Death — 

" With speed 
Their course through thickest constellations held, 
Spreading their bane, till blasted stars looked dim, 
And planets, planet-struck, real eclipse 
First suffered." 

Evil, in aU its forms, was the object at once of His 
perfect foresight, and of His deep and holy abhorrence : 
and He viewed with deep and imutterable compassion 
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the sorrows and miseries with which it would deluge 
for long ages the intellectual universe. But should He, 
on account of these evils, which were neither decreed 
nor approved, but were foreseen to prevail in spite of 
the most earnest and faithful warnings, forbear from 
that highest part of the work of creation, without which 
all the rest would be merely an idle and useless 
pageant? Then evil would have achieved its worst 
triumph. It would have palsied the arm of Almighty- 
Power, infected the Supreme Virtue with coward fear, 
and compelled the All-perfect Goodness to recoil in 
dismay from the shadow of unborn evils. It would 
have made Him deny the essential law of His own 
perfection, and deprive of immortal happiness all 
sinless, creatures, and all the hosts of the redeemed, 
that rebellious apostates might be saved from the just 
desert of their own wickedness. Creation could not 
be forborne, on account of foreseen evils, howevet 
awful in themselves, without an abandonment by the 
Almighty of the throne of universal empire, and a 
victory of death over life within the very bosom of the 
Uncreated and Eternal Goodness. 

It remained, then, that the Most High should display 
the resources of His infinite wisdom and the depths 
of His, eternal love, in contending with this dark 
empire of moral evU, which He foresaw would find an 
entrance, and rear itself into colossal and portentous 
grandeur, if once He created those lofty intelligences, 
ia^ whom alone His moral attributes could be fully 
3P«dected, and who might worthily own the high title 
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of the sons of God. To faliil this great design He 
created the hosts of blessed angels, the morning stars 
of the moral universe, who rose first upon the dark- 
ness of uncreated night, and b^an to light up the 
firmament with earnests of the coming glory. 

In the constitution of these pure spirits, their free- 
dom trowi the ties of sense, their resemblance to^Gk)d 
in spirituality and simplicity of being, and their free 
access to all the wonders of creation, sdl seems to 
have been favourable, so far as heavenly wisdom could 
devise, to their continued standing in sinless perfection. 
Yet sin entered among them, and swept multitudes of 
these morning stars from their first habitation ; till they 
became lurid and baleful meteors, wandering stars, for 
whom the blackness of darkness was reserved for 
ever, and, so far as any light whatever is given us on 
their condition, incapable alike of repentance and 
redemption. 

To renew such a creation a second time, by forming 
a new race of angels, would have been to incur 
a second and more fatal catastrophe, as hopeless as 
the first, and perhaps even more extensive, from the 
fresh elements which had now lent their aid to the 
seductions of spiritual delusion, and the awful reign 
of death. If the fallen, in every case, were hopelessly 
fallen, the lapse of ages would only increase the pre- 
ponderance of the kingdom of darkness ; and the Most 
High would seem to create happy and holy creatures, 
only that some invisible and awful power, mightier 
than the Almighty, might sweep them away succes- 
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eively into malicious rebellion against their Maker, and 
thereby into utter ruin. Redemption for the lost and 
guilty thenceforward became the only means by which 
the glory of the Creator could be fully manifested, the 
only sheet-anchor of hope to a sinking universa 

In the creation of mankind, the second main act of 
Divine Providence, aU was therefore adapted, with deep 
and holy wisdom, to meet the foreseen entrance of 
evil, and also to provide rich and costly means for an 
effectual remedy. The Creator, whose foresight could 
not lessen His abhorrence of all wickedness, gave, it is 
true, every help consistent with the double constitution 
of human nature, as flesh and spirit, that man might be 
able to persevere in his first uprightness. The tempta- 
tion, inseparable from the gift of free will, was reduced 
within the narrowest compass, and the vision of the 
Creator's goodness in every tree, flower, and fruit of the 
earthly Paradise, ought to have banished every suspicion 
that the one solitary restriction was the work of envy, 
and not of wise and holy love. But when aU that in- 
finite love and wisdom could do had been done, tiaan 
disobeyed and fell — ^unreasonably, madly, wickedly fell 
from his allegiance to the Sovereign Gk>odness. All the 
children of Adam, so far as they share one common 
fleshly nature with their first parent, are involved 
naturally and necessarily in the efiTects of his fall ; while, 
so far as they are persons individually responsible, who 
rise successively to the knowledge of good and evil, tod 
to the power of choice between them, they have in- 
variably, with the same guilty abuse of the Divine gift 

p2 
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of Teason, repeated in various foims the sin of their fore- 
fiather, and accamnlated on their own heads firesh goilt 
and misery. 

But no sooner had the dark spectres of sin and death 
appeared, than a revelation was made of redeeming 
mercy, which, after a long and weary conflict, was to pre- 
vail over them. The Seed of the Woman was promised 
who should bruise the head of the Old Serpent From 
that hour all the treasures of Divine love b^an to be 
displayed to a world of sinners. It is true that at first, 
and for long ages, the actual fruits of its persevering 
toil were few and scanty. The ground, put under a 
curse for the sin of Adam, was like a mirror to teach 
how barren and thorny a soil the heart of man would 
now become, and what long patience would be required 
on the part of the heavenly Husbandman, before the 
ripened sheaves could be brought home to the gamer of 
His love. The redemption of free agents could only be 
accomplished by moral means. The great means to be 
employed was the revealed truth of Grod. But the 
Divine character could be revealed to sinful creatures 
only through acts of Divine power, justice, and mercy. 
And these of necessity must be gradual and successive. 
During the earlier stages of this wonderful revelation, 
goodness would appear feeble, and evil almost all-power- 
ful, in a sinful world. Hence the subtle and mighty 
Adversary, the ringleader of rebellion, might be fitly 
called the god of a world where nearly all preferred to 
follow his secret temptations, rather than to listen to 
the authority of the King of Heaven. So dark was the 
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prospect once, that one righteous man alone seemed to 
be left amidst a world of sinners : — 

** One man alone, the only son of light 
In a dark age, against example good. 
Against allurement, custom, and a world 
Ofifended, fearless of reproach and scorn — 
Of them derided, but of (Jod observed. 
The one just man alive. " 

But that fearful crisis of evil passed, and the promise 
was given that so dark an hour should never recur 
again, and was sealed for ever with the bow of the cove- 
nant. Age after age, the conflict of light with darkness 
went on, with new displays of human perverseness, and 
fresh and ever-varied revelations of the grace of God. 
It was a severe and earnest controversy, like that de- 
scribed in the typical kingdom of Israel " There was 
long war between the house of David and the house 
of Saul ; but the house of David waxed stronger and 
stronger, and the house of Saul weaker and weaker." 
Still, after four thousand years, when message after 
message of holy love had been sent, the progress seemed 
to be small, and the trophies of redeeming love compara- 
tively few, when the Great Eedeemer himself was 
bom. The Seed of the Woman, the only begotten Son 
of the Father, came to falfil the great and central work 
of redeeming love. He took on Himself the whole 
burden of a guilty race, so far as its transfer was pos- 
sible, consistently with the inflexible and eternal laws of 
righteousness, and made " a full, perfect, and sufl&cient 
satisfaction for the sins of the whole world," so far as it 
retained the character of a separable evil, that might 
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still be Tenounced and forsaken, and was not trans- 
fonned, by enduring impenitence, into an inseparable 
part of the sinner's moral being. A new and deeper 
well-spring of life was now opened for the dwellers in 
the moral wilderness. The barren and desolate Church 
became fruitful in children of righteousness, and the 
desert, wasted by the long reign of sin, b^an to rejoice 
and blossom like the rose. The fair morning of Chris- 
tianity, it is true, was soon overspread with clouds once 
mora The conflict had not ceased, it had only changed 
its form, and evoked subtler varieties of evU. The 
great Adversary, dislodged and cast down from the 
eminence of spiritual dominion he had for long exer- 
cised in the heathen world, plied with redoubled dili- 
gence all the arts which were yet available, to cloud 
the light of the Gospel, and counterwork the gracious 
and holy invitations of heavenly lova But the plan 
of mercy has never ceased to be carried on, and to ad- 
vance towards its final consummation of victorious 
goodness. Through alternate seasons of patient for- 
bearance, and crises of solemn judgment, the scheme of 
Providence moves swiftly on. Each successive genera- 
tion of mankind fulfils its own part in the mighty drama, 
which is to reveal for ever the perfections of Him who 
is infinitely good and wisa '' Clouds and darkness are 
round about Him, but justice and judgment are the habi- 
tation of his throne." The sullenness, the versatility, 
the audacity, and the inveteracy, of moral evil, are alike 
unable to exhaust the persevering patience of Almighty 
love. " He shall not fail nor be discouraged until He 
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have set judgment m the earth, and the isles shall wait 
for his law." And when, after ages of long decay, the 
Temple of the tipper sanctuary shall be opened, and the 
smoke be cleared away which veils the perfect goodness 
of the Almighty from his creatures on earth during the 
progress of needful judgments on iniquity, there will at 
length be unfolded before the eyes of the intelligent 
universe a vision of surpassing and inexpressible beauty. 
Dim, obscure, and unmeasured ages of geological change, 
with their hidden wonders of creative power, and succes- 
sive millennia of the world's history, during which sin 
has reigned unto death, and the creature been made 
subject to vanity, wUl all be seen in the light of heaven, 
and found to minister to the final triumph of redeeming 
love. The travailing of all creation shall be followed 
by a joyful birth ; and all the sufferings of the present 
time, however vast in themselves, be dwarfed into insig- 
nificance through the surpassing greatness and excel- 
lence of " the glory that is to be revealed." The spiritual 
building, the mighty scheme of Providence, when once 
its outlines are complete, and the scaffolding is removed, 
will be found worthy of its Divine Architect. His work 
is perfect and without a flaw. The perverseness of the 
fallen creature will only reveal more brightly, by con- 
trast, the surpassing grace and holiness of the glorious 
Creator. Even the most solemn forms of judgment to 
come, though Christian faith dare not abate from the 
emphasis of the warnings that reveal them, shall assume 
a wholly different aspect from that which they now 
present to carnal eyes, when once they are seen in the 
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light of an endaring, longsnffering, and infinite loTel 
The prophecy, involved in the original fiat of man's 
creation, when dominion was assigned him over aU these 
lower works of God, shall be fulfilled and surpassed 
in the blessed antitype, when the Man of Sorrows shall 
be revealed in, the brightness of His heavenly glory, the 
Lord of lords, and the King of kings. ''For He hath 
pat all things nnder His feet ; but when He saith all 
things are put under Him, it is manifest that He is 
excepted which did put all things nnder Him. And 
when all things shall be subdued unto Him, then shall 
the Son himself be subject unto Him which put all 
things under Him, that God may be all in alL" 



THE END. 
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